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PREFACE. 


We  arc  living  in  a  time  of  religious  ferment. 
AMuit  shall  we  do?  Attempt  to  keep  the  new 
wine  in  the  old  bottles  ?  That  can  only  end  in 
destroying  the  bottles  and  spilling  the  wine. 
Attempt  to  stop  the  fermentation?  Impossible! 
And  if  possible,  the  oidy  result  woidd  be  to 
spoil  the  wine.  No  !  Piit  the  new  wine  into 
new  bottles,  that  both  may  be  preserved.  Spir- 
itual experience  is  always  new.  It  nnist  there- 
fore find  a  new  expression  in  each  age.  This 
book  is  an  attempt  to  restate  tlie  eternal  yet 
ever  ]iew  truths  of  tlie  religious  life  in  the  terms 
of  modern  ])hil()S()phic  thouglit. 

The  teachers  in  the  modern  church  may  be 
diviiU'd  into  thi'ce  ])ai'ti(^s  :  one  is  endeavoring 
to  defend  tlu'  faith  of  tlie  fathers  and  the  forms 
in  which  that  faith  was  ex])resscd  ;  one  I'cpudi- 
ates  both  the  faith  and  tlie  forms;  one  liohls 
fa'^t  to   tlie   faith,  but  endeavoi-s  to  restate  it   in 
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fonns  more  rational  and  more  consistent  witli 
modern  lialiits  of  tliuii^lit.  To  e()nfound  the 
second  and  tliird  of  these  jiarties.  because  they 
auree  in  di-earding"  ancient  fornudarics,  is  a 
natural  hut  a  very  radical  blunder.  The  New 
Theology  docs  not  tend  toward  unfaith  :  it  is, 
on  tlie  contrai'y.  an  endeavor  t<j  maintain  faith 
hy  ex|)res>ini2,'  it  in  terms  wliicli  are  moiv  int(d- 
liu'ihle  and  crcdi])]c.  I  liope  tliat  the  reader  of 
these  pau'es  will  di-eo\-er  tliat  I  Iku'c  not  aban- 
doned tlie  Iii>toric  faith  of  (  iiri-tendom  to  l»e- 
eomc  an  evolntioiii^t,  bur  have  ende;t\oied  to 
show  that  the  historic  faith  of  ( 'hri-tendom. 
wlien  stated  in  the  terms  of  an  e\'olurionarv 
]>]iilo-ojiliy.  is  not  only  ])re^ervcd.  br.t  is  so 
elean-i'd  of  jl;|^;ln  thouuht  and  feelinu".  as  to 
l)e  jiresented  in  a  ])urer  and  more  ])o'A-erful 
form. 

Mr.  Drummond  ]ia>  conlended.  not  lliat  there 
i-  an  analo_i\-  between  natural  anil  -]»irilnal  law-, 
'hut  that  the  natui'al  and  the  sjeritual  belong- 
to  oiie  kiiiudom,  so  that  the  natural  laws  are 
l';"i''et.M|  Into  ihe  >]iiiitual  woil^b  it  i-  my  en- 
de;i\oi'  in  till,  'v'lilnme.  in  ]il<e  niannei'.  not  to 
trace  :in    anajn^x    In'tween    e\-olution  in    the   i;h\- 
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sical  realm,  and  progress  in  tlie  spiritual  realm, 
Imt  to  show  that  tlie  law  of  progress  is  the  same 
in  both.     In   the   spiritual,  as    in  the  physical, 
(io(l  is  the  secret  and  source  of  life  :  plienomena, 
whether  material  or  s})iritual,  are  the  manifesta- 
tion of  his   i)resence  ;  but   lie  manifests  himself 
in   growth,  not    in    stereoty})ed    and    statioiuiry 
forms  ;  and  tliis  growth  is  from  lower  to  higher, 
from   simpler  to  more   complex  forms,   accord- 
ing   to  well  defined    and    invariable   laws,    and 
by  a  force  ivsident  in  the  growing  object  itself. 
That  unknown  force   is   (lod  —  God  in   nature, 
God  in  the   church,  Ciod  in   society,  and  (bxl   in 
the  individual  soul.      The  only  cognizable    dif-  . 
ference  between   evolution  in  the  physical  and   1 
evolution   in    the  spiritual  realms  is  that  nature   ' 
cainiot   shut    God    out.  nor    hinder  his  woiking,    i 
nor  disregard  tlie  la\>'s  of   its  own  life  :  but  man    ; 
t-an   and   does.      ^Hu'se   pi'inciples    constitute,  to    - 
bori'ow  a  musical  ])hraso.  the  7)iof[f()\'  tin's  book. 
The   chapters  which   constitute  the  book  were 
originally   dclivci'ed.    e\t(>n!]iovaiie()usIy.    as    lec- 
tures   bcfof(>    till'     Lowell     Institute     of     i)Ostou. 
After  tlielr  delivery  their  ])ul)lI('atioii  was  calk'd 
for.      Tlie\-  had   not   been   )'eiM>rte(l   in   fidl.    and 
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coiiipliance  ^vit]l  tlic  rcijncst  for  their  pul)lication 
iK'CL'.ssitated  wi'itini;-  tliciii.  In  some  instances 
critieism  showed  that  I  liail  failed  to  make  my 
ineaniuL;'  clear.  In  sneh  eases  I  liave  modified 
my  original  statements.  But  this  has  heen  (h)ne 
only  for  the  ])urpose  of  avoiding;  niisa])preht  n- 
sion.  not  hceanse  in  any  ease  I  liavo  thonglit 
it  ])rudent  to  modify  the  opinions  ex])ressed.  I 
have  not  hcsitateil  to  incorporate  in  the  hook,  as 
in  the  lectures,  the  suhstance,  and  in  some  eases 
the  phraseo]oi;y.  of  ])revious  ]ieriodieal  ])uhli- 
eations  ;  eha}iter  fourth  is  to  a  eonsiderahle 
extent  such  a  modiiieation  of  matter  ])reviously 
printed. 

To  some  readers  the  ehajiter  on  the  Kvolution 
of  the  i»il)li'.  and  that  on  the  J^\-olution  (,(  the 
Soul,  mav  .-('(-m  to  >uri-cndcr  vital  and  es>rntial 
articles  of  (liri-tian  faith.  J  hope  to  otliei's 
ihc  \-  will  niMkc  all  that  is  vital  in  the  faith  of 
the  ehiireh  ciiucernliiL:,'  justilicatioi!.  sin.  and 
redciiipt  ion  inm-e  rational  and  eredihle.  ^ly 
aim  has  heeii.  not  to  destroy,  hut  to  I'ceonstruet. 

LYMAN  AIUJOTT. 
L)K(joKi.v.v.  N.  Y.,   Mcy,   IS',t2. 
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THE 

EVOLUTION   OF   CHRISTIANITY. 


CHAPTER   I. 

EVOLUTION    AND    KELIGION. 

E\'OLUTiON  is  defined  by  Professor  Le  Conte 
as  "eontiuuous  progressive  eliauge,  according  to 
certain  laws,  and  by  means  of  resident  forces." 
Keligion  lias  been  defined  by  an  English  divine 
as  "tlie  life  of  (iod  in  the  soul  of  man."  It  is 
my  object  to  show  that  the  Christian  I'eligion  is 
itself  an  evolution;  that  is,  that  this  life  of  (iod 
in  humanity  is  one  of  continuous  progressive 
cliange,  according  to  certain  divine  laws,  and  by 
means  of  forces,  or  a  force,  residi'ut  in  lunuan- 
ity.  The  proposition  is  a  very  simple  one:  illus- 
trated and  a})plied.  it  nuiy  hel})  to  solve  some 
of  the  problems  wliieli  are  pcr]»lcxiug  us  c(m- 
eci'niug  tl\c  I)ibl('.  the  t'luirch,  tlieology,  social 
ethics,  and  spiritual  rxpcricnce. 

All  scifutitic  men  to-day  ai'e  evolutionists. 
That  is,  they  agree  substantially  in  holding 
that  all  life  ])roceeds,  by  a  regular  and  orderly 
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sequence,  from  sini])lt'  to  more  complex  forms, 
from  lower  to  liiglicr  forms,  and  in  accordance 
with  laws  wliich  either  now  are  or  may  yet  bo 
nnderstood.  or  are  at  all  events  a  proper  sub- 
ject of  hopeful  investigation.  The  truth  of  this 
doctrine  I  assume ;  that  is.  1  assume  that  all  life, 
including  tlie  religious  life,  proceeds  by  a  reg- 
ular and  ordci'ly  secpu'uee  from  simple  and  lower 
forms  to  more  complex  and  higher  forms,  in 
institutions,  in  thought,  in  practical  conduct, 
and  in  s})iritual  ex})erience.  Tt  is  my  purpose 
not  so  nmch  to  demonstrate  this  ])roposition  as 
to  state,  exemjtlify.  and  a|)ply  it. 

As  ••evolution"  is  the  latest  word  of  science, 
so  '"life"  is  the  supreme  word  of  rcdigion.  All 
religious  men  agree  that  there  is  a  life  of  (iod 
in  the  soul  of  man.  Max  ^liiller  suggt\sts  a 
more  scientific  detinition  of  religion. — l)ut  the 
two  ait'  identical  in  sense,  though  ditfereiit  in 
form.  lb'  says  lliat  '•religion  consists  iu  the 
])ereeption  of  tlie  Inlinite  under  such  manifesta- 
tini;s  as  are  able  to  infbieuce  the  moral  ehai'acter 
of  iiian.""^  The  ('hiistian  religion,  then,  is  the 
perecjitiou  of  that  manifestation  of  (bxb  histori- 
e;ill\'  made  in  and  thi'ongh  desus  C'hiist.  whicli 
has  piodueed  ihe  changes  in  the  moral  lift'  of 
man  wliose  aggi'cgate  I'csult  is  seen  in  the  coui- 
j)lex  life  of  Cdu'istendom.  past  and  present.      As 
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all  scientific  men  ])clicve  in  evolution,  —  the 
orderly  development  of  life  from  lower  to  higher 
forms,  —  so  all  Christians  believe  that  there  has 
been  a  manifestation  of  God  in  Jesus  Christ 
which  has  produced  historical  Christianity.  As 
I  assume  the  truth  of  evolution,  so  I  assume  the 
truth  of  this  fundamental  article  of  the  CMn-istian 
faith.  AVith  the  scientific  believer,  I  believe  in 
the  orderly  and  progressive  development  of  all 
lift";  witli  the  religious  believer,  I  l)elieve  in  the 
reality  of  a  life  of  God  in  the  soul  of  man.  It  is 
not  my  ol)ject  to  reconcile  these  two  beliefs,  bnt, 
assuming  the  truth  of  both,  to  show  that  this 
divine  life  is  itself  subject  to  the  law  of  all  life  ; 
that  Christianity  is  itself  an  evolution.  Apply- 
ing tliis  law  to  the  history  of  the  Christian  re- 
ligion, it  is  ni}'  object  to  show  that  the  manifesta- 
tion of  God  in  Jesus  Chi'ist  has  been  a  gradual 
and  growing  manifestation,  and  that  the  changes 
wi'(Miglit  thereby  in  tlie  moral  life  of  man  liave 
lit'cn  gradual  and  growing  clianges.  wi-ought  by 
spiritual  forces,  or  a  spiritual  force,  resident  in 
man. 

Th(M'e  ai'c  in  Pi'ofcssor  Le  Conte's  definition 
of  evolution  three  term-.  Kvobitit)n  is  //>■•>*;'  a 
continuous  proii'ressive  change:  .■<rcn//iJ.  acccu'd- 
ing  to  certain  laws:  /"////v/,  ])y  means  of  resident 
forces.  Each  of  these  I'lenients  enters  into  and 
characterizes   the  develo]jment  of    Christianity. 
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Christianity  lias  Ixm'ii.  not  a  fixed  and  uucliang- 
in<2^  factor,  l)ut  a  life,  subject  to  a  continuous 
progressive  change;  this  change  has  heen,  not 
lawless,  irregular,  and  uriaccountal)le,  but  ac- 
cording to  certain  laws,  wliicli,  though  by  no 
means  well  understood,  have  never  been  either 
sus})e]i(led  or  violated;  and  the  cause  of  this 
change,  or  these  changes,  has  been  a  force,  not 
foreign  to  man  himself,  l)ut  residing  in  him. 
Thus  Christianity,  wliether  regarded  as  an  insti- 
tutional, an  intellectual,  a  social,  or  a  moral  life, 
has  exemplitied  the  law  of  evolution. 

A  few  more  words  of  exact  detinitiou  are 
needed,  for  it  cannot  lie  doulited  that  in  the 
discussion  ccuicerning  the  relation  of  Christian- 
itv  to  evolution  — or  in  the  lai'ger  and  less  exact 
phrase,  concerning  the  relatinn  of  theology  to 
science  —  there  has  been  nuich  igudrance  and 
moi'e  juejudicc:  on  the  ])art  of  tlieological  ex- 
])erts,  ignorance  res])ecting  tlu'  true  natm-e  of 
evolution:  on  the  ])art  of  scientitic  experts,  igno- 
rance respecting  the  ti'ue  nature  of  religion.  \  he 
tlleo]oL;ie;d  discussions  of  our  time  gl'ov.'  out  of 
an  attem])t.  on  the  one  hand,  to  I'estate  the  ])rin- 
ci])les  of  tlie  Christian  life  in  terms  oi  an  evolu- 
tioiiaiy  |ihilosophv,  or  in  terms  consistent  witli 
that  i>liilo-o]iliy :  and.  on  the  other  hand,  out  of 
re-i-t;ince  to  this  attempt,  either  by  denying 
evolutionary  jijiilosophv  altogether,  or  by  main- 
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taiiiing  that  the  Christian  religion  is  an  exception 
to  the  ordinary  hiws  of  life :  that  it  is  not  anil 
cannot  he  a  continuous  })rogTession,  hut  is  and 
must  he  always  unchanging;  that  it  is  not  gov- 
erned hy  certain  laws,  certainly  not  hy  laws 
which  man  can  understand,  l)ut  is  ilepeudent  on 
the  inserutahle  if  not  capricious  will  of  an  un- 
known Person;  that  it  has  its  operating  causes, 
not  in  a  force  or  forces  resident  in  humanity, 
hut  in  a  force  or  forces  outside  humanity.  As 
J  have  said,  I  do  not  pro})ose  to  discuss  this 
({uestion,  except  as  an  attempt  to  restate  the 
principles  of  the  Christian  life  in  the  terms  of 
an  evoluti(»nary  philosophy  is  such  a  discussion; 
hut  it  is  evident,  if  such  a  restatement  is  to  be 
made,  that  we  must  understand  at  the  outset 
what  we  mean  hoth  by  evolution  and  by  the 
Christian  life. 

Tlie  doctrine  of  evolution,  then,  makes  no  at- 
tempt wliatcver  to  ex]daiu  the  nature  or  origin 
of  life.  It  is  concerned,  not  with  the  origin, 
bur  with  the  ])]icn()mena  of  life.  It  sees  the 
forces  resident  in  the  phenomena,  but  it  throws 
no  light  on  the  ([Ufstion  how  they  came  there. 
It  ti-iccs  tiic  tree  from  the  r-vi'd^  the  animal 
froiii  i  he  emhrvo.  tlie  ])Linetary  systc-m  froin 
it>  nduilous  cniKrnion  :  it  iuve-tigates  and  as- 
certains the  process  (if  dt'Vc](>[)ment :  but  it  does 
not    explain,    or   oft'er   to   i.'xphiin,    what   is   the 
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cliffer('iu'i>  ])et\vc'en  the  seed  whieli  is  ;i  livini;; 
thinij;'  and  the  gi'aiu  of  sand  which  is  chnuU  or 
hetween  tlie  vitalized  and  the  nnvitalized  egg', 
or  \vhat  tliere  is  in  thv>  nehnhe  wiiieh  })r()(hi('es 
ont  of  chaos  a  l)eantiful  worhl  l\^ted  foi-  hnnian 
liahitation.  One  may  with  llaeckel  helieve  in 
spontaneous  generation,  or  with  Tyndall  disbe- 
lieve in  it,  and  in  either  ease  be  an  evolutionist. 
Evolution  ti'aces  only  the  processes  of  life;  it 
does  not  oitV'r  to  exjtlain  the  nature  or  the  origin 
of  life.  Life  antedates  all  progress;  and  evo- 
lution only  traces  progress.  The  evolutionarv 
thcdlogian.  then,  must  belit've  that  the  spiiitual 
life  shows  itself  in  a  eontimions  progress  accord- 
ing to  an  oi'derh'  and  I'cgular  secpicnce:  ])ut  his  ^ 
])elief  In  evolution  will  throw  no  light  whatevt'r 
on  tlu'  (juestion  as  to  the  st'cret  of  that  life  wliicli 
antedates  spiritual  progress.  lie  nnist  believe 
that  this  s])iritual  foi'ce  is  resident  in  humanity; 
but  how  it  eaiue  to  be  i-esi(h'nt  in  humauitv, 
cNolution  cannot  tell  hiui.  Tiiis  he  must  leai'n, 
if  at  all,  elsewhere. 

Malting  no  attempt  to  e\]>lain  the  origin  of 
life,  ihe  e\()lutionisf  insists  tliat  tlie  processes  of 
litr  ail'  ;ilwa\s  fi'oui  tlie  simple  to  tlie  coiuplex: 
from  t  lie  simple  ncbuhe  to  the  coiuiilicated  world 
coniaiiiii'u' mineral  sul)stances  and  \'egetab]e  aud 
aniuial  lite  ;  t  roui  t  he  gei'miuant  inollusk  through 
avcvy  foiiu    of   aniuiate   creation   up   to   the    xci- 
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tol)rate  inanimal.  incliulini^-  man :  from  the  fam- 
ily, thvougli  tlie  tribe,  to  the  nation ;  from  the 
paternal  form  of  government,  through  the  oli- 
garehie  and  the  aristoeratie,  to  the  demoeratie; 
from  slavery,  —  the  patriarchal  capitalist  own- 
ing his  slave  on  terms  hardly  different  from 
those  on  which  he  owns  his  wife,  — to  the  com- 
plicated relationship  of  modern  society  between 
employer  and  employed.  In  this  movement, 
notwitlistanding  apparent  blunders,  false  types 
and  arrested  developments,  the  evolutionist  sees 
a  steady  progress  from  lower  to  higher  forms 
of  life.  The  Christian  evolutionist,  then,  will 
expect  to  find  modern  Christianity  more  com- 
plex than  primitive  Christianity.  For  the  pur- 
pose of  this  comparison,  I  do  not  go  back  of 
J5ethlehem :  then,  the  confession  "Thou  art  the 
Christ,  the  Son  of  the  Living  God,"  —  now.  the 
Episcopal  Thirty-nine  Articles,  the  Methodist 
Episco[)al  Twenty -four  Articles,  or  the  AVest- 
niinster  Confession  of  Faitli  of  Thirty-three 
Chapters,  with  their  nuuiei'ous  sub-sections: 
tlicu.  the  siu)ple  sup]H'r-talk  Vvith  the  twelve 
friends,  met  in  a  fellowship  sauctiiied  Ity  prayer 
and  love  —  now,  an  elaborate  altar,  jeweled  vest- 
ments, ])ealing  organ,  kneeling  and  awt'-strickeu 
woi'shipers:  then,  meetings  from  house  to  house 
for  }n'ayer,  Chi'istian  praise,  and  instruction  in 
the   siiiii-iler   f:\ets   of   the   Master's   life  and   the 
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fuiidaiucntal  ])viiu'ipli's  of  ]iis  kingdom, — now, 
cliui'clu's,  with  preai'lu'vs,  ciders,  l)isli()]>s,  ses- 
sions. presl)ytei'ies,  councils,  associations,  niis- 
sionaiT  hoards:  then,  a  hrief  prayer,  hreathing' 
the  common  wants  of  universal  humanity  in  a 
few  slm})le  petitions.  —  now,  an  elahorate  ritual, 
a])pealing  to  ear  and  eye  and  imagination,  hy  all 
tlie  accessories  which  art  and  nuisic  and  historic 
association  coml)ined  can  confer;  then,  a  l)ro- 
tlu'ihood  in  Jerusalem,  with  all  things  in  com- 
mon, and  a  hoard  of  deacons  to  see  tliat  all  were 
fed  and  none  wei'c  surfeited,  — now.  a  hrotherly 
love  making  its  way,  in  s])ite  of  sellishness,  to- 
wards the  realization  of  that  hrotherliood  of  Jui- 
manity  whicli  is  as  yet  only  a  di'cam  of  poets. 
And  lie  will  e\])ect  to  iiiul  that  the  ( "hi'istianity 
of  the  nineteenth  century,  'desj)itc  its  failures 
and  defects,  ishettei'.  iutellcctuall}'.  organically, 
]iioially.  and  spiritually,  than  the  C'lu'istianity 
of  the  first  ceutui'V. 

Tlie  doctrine  of  ev(tliition  is  not  a  doctrine  of 
harmonious  and  uuintcrrupted  pi'ogress.  The 
M](»t  ('(inunou,  if  not  the  most  accurate  foruuda 
of  i'\'()luti<>n  is  'Ntriig^'li'  for  existence,  survival 
iif  the  iitti'st."'  d'he  docti'Iue  of  ev()luti(»n  as- 
siiiiii"->  t hat  there  arc  forces  in  the  world  seem- 
iiiul\  h(i-tile  to  pi'dgrc^s.  that  life  is  a  ])ci'pctiial 
liattlc  and  progi'css  a  jierpetual  victoi'V.  Tlie 
('li!i->tian   cvohitiouist  will   then   e.\})ect  to   lind 
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CliristiMuity  a  warfavo  —  in  church,  in  society, 
in  the  in(livi(hial.  He  will  expect  Christianrty 
to  be  a  Centaur, —  half  horse,  half  man;  a  Lao- 
coiin  strug'^lin^-  with  the  serpents  from  the  sea; 
a  seed  tight ing-  its  way  against  frost  and  dark- 
ness towards  the  light  and  life.  He  will  recur 
continually  to  his  definition  that  evolution  is  a 
continuous  progressive  change  by  means  of  resi- 
dent forces.  Jle  will  remember  that  the  divine 
life  is  r<>sident  in  luidivine  humanity.  lie  will 
not  1)1'  sur])rised  to  find  the  waters  of  the  stream 
disturbed;  for  he  will  refiect  that  the  divine 
])urity  has  come  into  a  turbid  stream,  and  that  it 
can  purify  only  by  being  itself  indistinguishably 
combined  with  th(^  impure.  AVhen  he  is  told 
that  modern  Christianity  is  only  a  "civilized 
paganism,""  he  will  re})ly.  "That  is  exactly  what 
I  sup])osed  it  to  l)e;  and  it  will  contiime  to  l)e  a 
civilized  paganism  until  the  civilization  has  en- 
tirely eliminated  the  paganism."'  He  will  not 
be  surpi'ised  to  find  pagan  ceremonies  in  the  rit- 
u;il,  ])agau  su[)erstirions  in  the  creed,  pagan  self- 
ishness in  tlie  life,  ignoi'ance  and  superstition  in 
the  church,  and  even  errors  and  partialisms  in 
the  l)iblc.  J-Or  he  will  remembi'r  that  the  divine 
life,  wliicli  is  l)i'inging  all  life  into  harmony  with 
itself,  is  a  life  resich'ut  in  man.  He  will  re- 
member tliat  the  Hiblc  does  not  claim  to  be  the 
absolute  \\  oi'd   of   (ioil:   tliat.   on   the  contrarv. 
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it  (K'claves  that  the  A\'()i'(l  of  (iod  \vas  with  (rod 
:!ii(l  was  (i()(h  and  existed  before  tiie  worhl  was: 
that  it  (daiius  to  he  the  W  oi'd  of  (io(h  (fs  p(r- 
fi'inil  a  ltd  II  n(l(  I'stixnl  Uij  li'jlij  men  nf  dhL  the 
WOrd  as  s[)okeu  to  men.  and  uiuk'rstood  and 
interpreted  \i\  men.  who  saw  it  in  part  as  we 
still  see  it.  and  retieeted  it  as  fi'om  a  nurror  in 
enigmas,  lie  will  rememher  tliat  the  Chureli  is 
not  yet  the  hride  of  Christ,  l)ut  tlie  plebeian 
dan;4'hter  whom  Christ  is  edueatinsj,'  to  he  his 
bi'ide.  lie  will  I'emember  that  Christianity  is 
not  the  absolutely  divine,  but  the  divine  in  hu- 
manity, the  divine  foree  resident  in  man  and 
transformim;' man  into  thelikene-s  of  thedi\ine. 
('hristianity  is  the  liii,lU"  st  ru^■L;'linl;■  with  the 
darkne-s.  life  balllinLi'  with  death,  the  spii'itual 
ovei'eomini;"  the  animal.  The  end  is  not  yet. 
We  jud^e  Christianity  as  the  scientist  jiid^-es 
the  embryo,  as  the  ^■ardener  the  bud.  ;is  the 
teacher  the  pujiil,  — r,ot  by  what  it  is.  but  by 
what   it   pi'omises  to  be. 

The  doctrine  of  evolutiou  is  not  inconsistent 
\'.  ilh  the  existence  of  t\pcs  ol  ai'rested  develop- 
iiii'uf.  nor  with  deterioration  and  dec:iy.  '1  Ik* 
priiM-rc- ,  is  cont  innous.  but  not  unbroken.  Na- 
iureh;di--.  She  shows  specimens  of  nnlinished 
\\ori<.  l'.\  iibil  ion  is  not  all  onward  and  n]>\vai-d. 
I'lp'i'c  ai-'  iiciiinplrte  t\|M's,  stei'cot  \"|tei!  and 
Icit    iinclianucd    nud    uichan^iii'^' :    ;  here   are    no- 
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mnv(-!ii('uts.  lateral  luovoiiuMits.  dowmvard  luove- 
iiu'iits;  tlu'i'c  is  inertia,  death,  decay.  Tlie 
C'hi-istian  evolutionist  is  not  therefore  surprise<I 
ti)  find  all  these  ]»henoniena  in  the  evolution  of 
Christianity.  His  linding-  them  there  does  not 
sliake  his  faith  in  the  divine;  life  which  strug'g'les 
toward  victory  ai;'ainst  ohstaeles,  and  sometimes 
s(>cms  to  suifer  defeat,  lie  expects  to  iind  faith 
hardened  at  certain  epo(dis  into  cast-iron  creeds: 
thout;-ht  arrested  in  its  development;  men  strug'- 
i;linii'  to  j)revent  all  growth,  imagining  that  death 
is  life  and  lifc^  is  death,  that  evolntion  is  danger- 
ons  and  that  arrested  (h^-elopment  alone  is  safe. 
Ileexpeets  to  Iind  pagan  superstitions  sometimes 
triumphing  over  Christian  faith,  even  in  church 
creeds:  ])agan  ceremonies  sometimes  masquerad- 
ing in  Christian  rohes.  even  in  clnirch  services: 
and  p;iga]i  sellishness  poisoning  the  life  ])lood  of 
Christian  Ionc,  even  in  conummities  whicdi  think 
tlieins(dves  whoUv  Chi-istian. 

■"A  grovting  tree.""  says  Pi'ofessor  I>e  Conte. 
■■hi'auclies  and  again  hranclu's  in  all  directions, 
sonic  hranchcs  going  u})\vai'(U  some  sidrnvise. 
aud  suiiic  (h)\vn\vard.  '— anywh.ei'c.  evei'y\vhi're. 
for  ligjit  and  aii':  hut  the  \\liolc  tree  grows  ever 
lall.'i-  in  i(S  liigher  hranches.  larger  in  tluM'ir- 
I'undi'i'cnce  of  its  out>trctcliing  arms,  and  uku'c 
diveisiiit'd  iii  strurture.  Iv.'cn  so  the  trc,'  of 
]ii'\  h.\'  the  law  of  ditfcrentiation.  l)ranches  and 
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rcbi'iuiclies  continually  in  all  directions.  —  sonic 
branches  g'oinn'  upward  to  liiglicr  jdani^s  (jiro- 
;j,"rcss):  some  ])usliin!4'  horizontally,  ncitlu'r  lasinj;" 
nor  sinking',  but  only  g'oinjj;  further  from  the 
H'ern'ralized  (M•i^■in  (specialization):  soiue  g'oiiin' 
downward  (dcu'eiUM'ation),  —  anywhere,  every- 
whi're.  for  an  uuoccu[iie(l  place  in  tlu'  economy  of 
^satnre:  hut  the  wliole  ti'ce  grows  I'ver  higher  in 
its  iiigliest  paits.  graiuh'r  in  its  ])i'op(U'tions.  and 
in(n-e  complexlv  diversiiied  in  its  structure." 
C\)nsciously  or  unconsciously.  I'l'ofcssor  Le 
Conte  has  l)orro\ved  liis  ligure  from  Christ.  I'he 
nnistard  seed  Is  growing  to  he  the  greatest  of  all 
herbs:  l)ut  it  gi-ows  in  :dl  directions;  sonu' 
branches  pnshing  u])ward  to  higher  ])lanes  :  some 
growing  oidv  fui'thci'  aiul  fiiitlicr  away  from  th(> 
oi'Igiiial  stock,  dit'l'creut  tliercfrom  in  a])pai'ent 
direi'tidii,  yet  tlie  s;ime  In  nature  a.nd  In  fruit: 
some  gi'owinu'  downward  and  earthward:  some 
with  fi'csh  wood  ;ind  tVoli  le;i\cs:  .some  lialting 
in  their  growth  and  standing  stunted  and 
d\varfc(K  \i't  llxiiig:  sumc  deack  and  oidy  wait- 
ing tile  sli.'ii'p  pruning  kidie  of  tlie  ^■ar(h'ner.  i)v 
nature  s  sl')\vcr  l;nlfe  of  decay :  yet  the  wiiolc 
'■  higher  ni  lis  lii^hot  jKirts,  ^'randcr  In  its  ))ro- 
])oi'tions.  and  more  complc\l\'  dixcrsiticd  in  its 
structure  "  than  wlicn  llic  Nazarcne  ca--t  llic  seed 
into  the  ;;ro!nid  le,-  the  sIku'o  of  (iennesari't. 
1  lien,  a   >olit'ii'\    |ili\  siciaii.   healing   a    i'rw    -^rnyr- 
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of  laiiio  aiul  lialt  and  l)lin(I  and  lepers  by  atonch 
or  a  word, — now,  tlirouuliout  all  lands  which 
Ill's  presence"  has  made  holy,  hospitals  for  eveiy 
form  of  disease  known  among-  mankind:  then, 
a  single  feeding  of  live  tliousand  men,  Ijeside 
women  and  childien,  seated  in  serried  ranks 
iipon  the  gronnd,  -  —  now,  an  organized  benefac- 
tion, \vhieh.  through  the  consecrated  channels  of 
commerce,  so  distributes  to  the  needs  of  man, 
that  in  a  truly  Cln-i.-.tian  conuuunity  a  famine 
is  well-nigh  impossible;  then,  a  single  teacher 
speaking-  to  a  single  congregation  on  the  hillside 
and  illustrating'  the  simplest  ])rinciples  of  the 
moi'al  life.  — n.-w,  mnuunbered  followers,  so  in- 
structing men  conceiaiing  (iod,  duty,  love,  life, 
that  not  only  does  every  nation  hear  the  truth 
in  a  dialect  whitdi  it  can  understaiul.  but  every 
tem'perament  also  in  a  language  of  inttdleet  and 
emotion  unconseiou.sly  adapted  to  its  special 
n.vd. 

Pees  any  ("In'istian  think  that  such  a  view 
is  lacking  in  re\erence  for  the  Master'.^  lie 
may  settle  the  (luestiou  with  the  Master  him- 
self. wh(»  sai(k  "(ireater  ^\()rks  than  these  shall 
ve  do;    because  I  go  to  mv   I'atlicr." 

I  may  jierliaps  a^.-uni"  tliat  tlie  scientist,  if 
he  acce[)ts  religion  in  p.ny  sense,  will  not  object 
to  tliis  \ic\v  of  ( 'lu'i^t ianity.  If  he  Ixdieves 
tliat  man   is   a  spiritual    being    and   ])ossesses    a 
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spirit u:il  life,  lie  will  wclcoiiu'  the  attempt  to 
trace  the  (level()})iiient  of  this  liiV-  aeeDi'dinn- to 
the  now  ge;ierally  aeee})te(l  pi'iiieijjles  of  eNolu- 
tioii.  J)Ut  certain  leliL^ious  minds  will  at  once 
interpose  an  ohjection.  The  religious  life  will 
seem  to  them  to  he  an  exception  to  the  general 
law  of  cNolution.  They  may  hesitate  to  formu- 
late an  ohjeetion  which  theii'  feeling  really  in- 
ter[)oses.  They  may  even  he  startled  if  they 
attem])t  to  fornudate  such  an  ohjeetion.  hy  dis- 
covering that,  in  so  doing,  tliey  iwv  denying  the 
unity  of  life,  and  thus  in  fact,  though  not  in  form, 
tlirowing  donht  u])on  the  unity  of  (iod.  Ih.it 
thev  \\  ill  e:;-il\  i]]\d  tlii^  ohjeetion  foruuilated 
for  them.  They  will  iind  it  sratt  d  hy  Lord 
Macaula\  in  the  interest  of  ration.alism.  "All 
di\iue  truth.""  iie  savs.  "is.  according  to  tlie  doc- 
trine of  all  ih'otestant  chni'ches.  re\'ealed  in  cer- 
tain liooks.  It  is  c(|ually  open  to  all  wlio.  in 
an\'  age.  can  read  those  hooks:  nor  can  all  tlie 
(li->eo\-eries  of  all  the  ]»hilo<ophies  of  the  world 
add  a  single  xci'se  to  an\'  of  those  hooks.  it  is 
plain,  thei'efore.  that  in  (Uxinity  tlieic  cannot 
I'e  a  ])roui'ess  analogous  to  that  wliieh  is  con- 
slanlK'  taking  place  in  pharmacy,  geology,  and 
n';\  ii:;!!  i"n.  A  ("hfistian  of  the  hfth  ceuturv 
\',  e'i  a  I'ii.h'  !■-  ni  ilhei'  lieiter  uui-  v.nrse  situated 
than  a  (hii-tian  df  the  niueteeutli  century  with 
a  ihhle.  candor    and    natural    aciiteness  h(  iie^'  ot 
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course  sii])pos(Ml  ('(|ual."^  Tlicy  will  find  tlie 
same  ()l)ic('ti(»n  to  progress  in  I'cli^ion  stated 
with  eipial  vi^or  liy  Dean  Jiur^on,  but  in  the 
intei'est  of  theo]oL:,ii'al  eonservatisni.  "dlie  es- 
sential ditVei'enee  l)eiween  theolo^■y  and  eveiy 
othiT  seleiice  wliieh  can  he  n;iiiied  is  this:  that 
whereas  ilie  others  are  pr<:^'ressive,  theology 
does  not  admit  of  j)rou;i-ess.  and  that  for  the  rt.'a- 
son  ali'eridy  assig'iied.  viz.,  hecaaise  it  eajiie  to 
man.  in  tlie  lirst  instance,  not  as  a  })artial  dis- 
eovei'w  luit  as  a  eoin[)lete  revelation.  ^Adiereas, 
therefore,  in  the  investig'atitni  of  natural  phe- 
nomena, man's  l)u^iness  is  to  discover  some- 
th.iuLi'  iK'ir,  theolog-y  Itids  its  professors  incpiire 
foi'  what  is  nJiJ ."  - 

This  ol)ieetioii  cannot  Ite  mt't  hv  analoti'ica] 
arguments  from  otlier  departments  of  thought 
and  life,  for  its  gist  lies  in  a  su])posed  contiTist 
hetwern.  theology,  the  science  of  tlie  divine  life, 
a.nd  all  oilier  sciences.  The  l)il)lc  is  inter])i'eted, 
alike  hy  Lord  Macaulav  and  hy  Dean  lUirgon, 
alilcc  l)y  tlie  apostle  of  a  eultiv;ited  agno-ticisni 
am!  \)\  the  represcntat  i\-e  of  a  eons(>rvati\'e  cc- 
c]c>ia-I  icisni.  ;is  a  liar  to  ])rogi'ess  in  tlieohigv. 
it  would  1h'  vain  toiioint  out  that  the  C'iiristian- 
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itv  of  tlio  iiint'tc('iit]i  ('Ciitury  is  not  the  same  as 
the  ("liristianity  of  tlic  first  cciitiiry.  The  reply 
will  l)t'  that  it  is  not  the  same  liccaiisc  of  the  dc- 
cadfiict'  into  wliicli  the  clnircli  lias  fallen.  \\'e 
turn.  then,  to  the  I>il)le  itself,  since  those  who 
deny  that  pro^'icss  niayhe  ])redieated  of  reliuion 
claini  to  ])ase  this  denial  wholly  u})on  the  liilile. 
and  ask  whether  it  clainis  to  prevent  or  to  ])ro- 
mote  j)]-oiii'ess  in  I'eliuious  thoniiht  :  whether 
its  eonniiand  is  •'halt"  or  ''forward  niareh:"' 
whether,  in  l)ean  Ihiin'on's  ])hrase.  it  forhids 
men  to  diseovei'  ;'.nuht  that  is  new.  and  com- 
mands th()>e  who  believe  ill  it  to  iii(piii-e  only 
for  what  is  old. 

To  ask  tliis  (piotion  is  to  answer  it.  The  most 
casual  glance  at  the  liihle  discloses  ilie  fa-t  that, 
from  its  o[!enii,Li-  to  its  clo'-iiiL;'  utterance,  it  is 
the  rccoi'd  of  pi'oLi'i'ess.  a  call  to  ]>ro^re.>>.  an  in- 
sj)ii'ation  to  pro'^i'css.  Its  face  is  al\\a\s  set 
towai'ds  the  futui'c.  The  stoi-\'  of  the  I'all  in 
(leiKsis  is  in  -<ome  i'es])crts  sinnlar  to  that  in 
other  aiieient  leM-rnds:  Imt  (iene^i>  ahnir  eon- 
tains  a  pi-omise  of  I'c^toi-ation.  "lie  ^hall  hruis*' 
liiy  heel,  lint  thou  slialt  In-uise  his  head.""  Poi- 
soned shalt  tliou  he  hv  the  spirit  of  e\i].  hut  tlie 
spirit  of   e\il  >liall  l>e  ^■l•ound  to  ](ow(h')'  heneatli 

lliy   feet    athl-t.       The    Stoi-\df   the    Delnu'e    iscoUI- 

inoii  to  (iene-is  and  other  tiadiliiurs  as  aiieieiit 
or  nioi'c  aneiciit  :    hut    it    is    in(ienesis    tliat    the 
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raiiil)o\v  spans  the  r(^tieatini^  cloud,  bidding  man 
Ixik  forwai'd  with  hope  to  a  divinely  ordered 
t";itui't\  Ahrahaiu  is  led  out  of  tlie  land  of  his 
idolatry  Ity  a  j);'oiuise  to  l)e  fullilled,  not  in  his 
lime,  hut  in  that  of  his  cliildren's  (diildren. 
Israel  is  sununoned  out  of  Ki^'ypt  hy  the  ex})ee- 
tation  of  a  future  [)rosperity  for  which  the  past 
and  tlie  prcsi'uf  g'ive  no  warrant.  The  Taher- 
nacle  in  tlie  ^^  ilderncss  is  a  preparation  for  a 
ri'm[)le  ill  th;'  Holy  Laud.  The  Temj)le  is  ile- 
stroved  forever,  and  with  it  tlu'  idolatrous  idea 
thatiiod's  presence  is  conHiied  to  holy  places, 
oi'  Ills  revidatiou  of  liimself  to  particular  forms; 
in  its  place,  seventy  vears  of  exile  ;;ive  to  the 
-lewish  people  the  Synag'oii'ue  and  t\w  II<ily 
Scriptures.  h^'om  Genesis  to  ^lalachi  the  faces 
of  ]iatriai'clK  proplict,  and  priest  ;\i'e  turne(l  to 
tlie  future:  tlie  I'cli'^'ion  of  the  Old  Testament  is 
a  religion  of  exjiectaucy:  tlu'  liope  and  faith  of 
Israel  are  iixed  u})ou  a  Coinini;' ( )ne.  Tlie  con- 
dition of  the  Jews  is  exactl}'  tlie  reverse  of  tliat 
which  Dean  I  )ui'l;'ou  recommends  :  tlieir  tlieoloo-v 
makes  it  tlicii-  l)usiiu'ss  to  loolc  for  something;' 
lew.  uitt  to  inipairc  for  and  l)e  content  w  ith  what 
i.  -.1,1. 

Three  or  four  centuries  pa.ss  hy.  ddie  new 
di^peiis:itiou  opens  with  a  [)i'ophery  and  a  prom- 
ise. Its  Hr-^t  word  turns  all  thoug'hts  to  tli«'  fu- 
ture.      Prepare  ye  tlic  way  of   thi'   coming  Liu'd 
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i-^  till'  lii!i-<jrii  ot"  .loliii  tin.'  J)apti>t"s  iiicssai;'*'. 
,ic>iis  taiO'-  111)  till-  <-i'\-.  His  ])i'facl'iiiu'  is  also 
a  >iiiiiiiioii-.  to  !ii)|u'an<l  cxiHTtaiicy  :  *"  ihr  kiiiL;- 
(loiii  of  (iotl  is  at  liaiiil.""  The  ])coj)l('  dwell  in 
llirii'  past:  he  smiimoiis  tliciu  coiitiiiually  to  llic 
future.  Tl;  'N  arc  coiitciit  with  Moses  and  the 
})ro]ili'.'ts :  lie  not  oiih'  pi'oclaims  aiiolliei-  and  a 
bette!'  law.  lint  he  also  deelafes  in  unniistakahle 
term-  his  relation  to  the  old:  it  is  uidinished.  he 
conies  to  complete:  it  is  unde\'eloped.  he  comes 
to  ripen.  Ihe  process  will  he  L;radnal:  the  con- 
^unniiation  reipiii'es  time.  His  k'in^'dom  is  not 
a  com]>leted  kinu'doni  :  it  is  a  seed  east  in  the 
Ui-ound:  it  i-  a  wheal -Held  ^-rov.iiiL;  up  lor  a 
future  harvest.  1  li>  teaehinu  is  ni'wwine.  it  re- 
(|uii'e-^  new  hotlle--:  it  is  a  new  life,  it  ri^piires 
a  new  i;'arm('nt.  Tiie  ill-^t  it  ut  ions  ol  (  'iirl'-l  iaiiit  v 
mu-1  111'  elastic,  heeaiise  ( 'hri>t  iaiiit  v  it>elf  is 
a  ^■l•owinl^■  reliuioii.  \vith  a  li!<'  L;re;ili'r  in  the 
future  than  in  tlieproenr.  As  the  end  draws 
I'l'ar.  {  'hrist  L;'al!ier>  witli  hi>  di>eiplr>  oiit-ide  the 
w.dU  of  .Ii'rii--a!i'm.  ;iiid  as  the  >eltinu'  ,-iin  uilds 
;lii'  -pii'i'S  and  domes  ol  the  jlol\-  (  it\.  he  iore- 
I'll-  ihe  de.-.1  ria-t  ioi!  of  deru--aleni.  and  kids  his 
d'->-ipl'  -  tak'e  a  hin;4'  look  forward,  throu'^h  tlw 
'jlooiM  of  th;i!  dreadful  daw  to  a.  redemptinn  to 
!.!•    p.u'f.-r!-:l    aud  a    Sicoiid    Cominu'  oi'  iln'    ive- 

d.,i!M'l\         Ih'    UH'i'l-    them    111    ihr    llpjiei-   clialllinT. 

\' herr  he  n ■  j ii  a  1  -  1  Ik •  iiu '^.-a '' e  in   tmden-r  ^\  nnk  : 
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111'  Ims  iiKiiiy  tlilii'^s  to  say  to  tlieni  wliicli  now 
tli.'V  ai'i'  not  at  lie  io  ocar;  tlitiv  must  wait  for  the 
lii'st:  it  lies  in  tlic  future.  As  ho  asrends  out 
oF  tlii'ir  si'^'ht,  tlio  ani^'fli''  word  to  tlioin  is  tluit 
t!u-v  nuHt  look  for  his  rca])|)('arin^',  and  t]n'oui;li 
})atit'U('('.  ho])('.  and  a  hlrssed  artivity  ])rc[iar('  foi- 
it.  That  which  inspires  the  aposth's.  as  they  take 
up  rlieir  worlc.  is  not  the  nu'uiory  of  a  gi-eat 
pa-t.  hut  thi'  liopt'  of  a  great  future.  Tlu'V  are 
as  those  lliat  seelc  a  country.  1  hey  are  pil- 
H'rinrs  a.nd  stvan^'ers,  anil  their  haxcn  lies  before 
them.  They  fori;'et  the  thin:^-s  that  are  hehiud; 
they  press  forward  for  theii'  piaze.  They  count 
not  th'.'iuselves  to  liave  attained;  they  follow 
after,  if  they  may  a])[)re]ieud  that  for  wliicli  they 
are  apprelr/uded  in  Christ  Jesus.  Tliey  look 
foi'  a  ui'W  heaven  and  a  new  eartli  in  which 
dwelleth  riu'hteousuess.  Thev  exhoi't  one  an- 
othei'  to  g'row  in  li'race  and  in  knowledi;'*'.  And 
wlien  at  last  the  canon  close-;,  the  last  vision 
w  liich  li'i'cets  our  e\es  is  riot  a  completed  city, 
hilt  a  clt\'  .-^till  descending'  out  of  hca\'en  upon 
the  eartli:  not  a  couiplcicd  victory,  hut  a  C/a])- 
taiu  riiliiii;'  forth  coiKpicriiu;'  and  to  coiupier: 
W'X  a  kii!L;-doiii  a:-coiiipli-lird.  lait  an  hour  yet  to 
coi>\i' w  lifu  tlie  Iciu^'iliiiHs  of  ;his  eartli  shall  ha\'e 
1"'ni!i'  til"  l<iiiL:''loiii  of  our  Lord  and  of  his 
( 'hi-1-.t.  I'Viiin  tIic  xa^'ue  ]U'oniisi>s  of  redeui])- 
tion  in  the  lirst  chanter  o'i   (ieiie>is   to    the  cL'ar 
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vision  of  \icloiy  in  tlu'  last  cliai)!!')'  of  Revela- 
tion, the  ei'v  of  ])atiiareli,  ]ii'o])liet.  inai'tw. 
ajio>tle.  and  seei-  is  the  cry  of  the  Lord  to  Moses 
liy  the  shore  of  tlie  Ived  Sea:  "'Sjiealc  unto  the 
children  of  Israel  tliat  they  <;■()  forvNai'd.""  If 
Lord  Macaiday  and  Dean  ])ni'i;,'on  are  ri<;ht.  if 
'"theoloiiy  does  not  admit  of  jiroiii'ess."'  Closes 
could  not  liave  added  to  AltrahanTs  call  the 
(dealer  worcjs  of  the  d'en  ("oinmandnients.  noi' 
J)avid  su|)])lanted  the  Tabernacle  with  ])re})ara- 
tions  for  a  'reni]de.  nor  the  ]iro]ihets  of  exile 
liave  encouraL;'ed  tiie  organization  of  tlte  syna- 
g'o^'ues.  nor  tlie  Master  sid)stituted  tlie  Sermon 
on  the  Mount  foi'  the  Mosaic  l^aw.  nor  Paul 
have  completed  the  wisdom  of  Pro\'ei-l)s  and 
Kccle>iastes  v.illi  the  diviner  and  ])rofoun(h'r 
wisdom  of  tlie  I^[)i>tles  to  the  Ivomaiis  ami  to 
the  l^plr'^i.ins. 

'rhi^\\]io]e  notion  of  I'cvealed  rtdin'ion  con-i>v- 
iiiL;'  in  a  re\elation  made  once  for  all  and  there- 
fore forhiddiiijj,'  pro^'ress.  or  contiinu!;'  it  withir. 
ver\-  nai'row  linnts.  —  to  t  he  crit  ici>m  and  inter- 
pretalion.  i'nv  example,  ot  a  iiool;  or  a  i'e>tate- 
nieiit  of  \sliat  the  Uook  says.  Imt  in  slightly  dif- 
I'ri'eiit  fomi-.  of  speech.  -  l:'1'o\\s  out  of  a  sinn'idar 
mi^appi'elieii>ion  of  the  nature  of  re\'elalion. 
Tile  -nil  ill  t  lie  Iie;i  veils  is  ol  IX  Ml  red  1  )V  t  he  eloiid  ■  : 
t  lirxiiuli  a  lii'e.-ik  in  the  clouds  it  ajipears  for  an 
in>tanl  :    the    iia\iuatoi'   eatcli'v^    its  jihce.  m;d<"S 
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up  his  record,  and  by  that  record  thenceforth 
steers  liis  vessel.  So  tlie  ancient  propliets  ai'c 
conceived  to  liave  ean<j;ht  a  glimpse  of  divine 
trnth.  entered  it  in  tlieir  log.  and  given  us  the 
reckoning  by  which  ever  after  the  world  is  to 
be  navigate(b  l>ut  this  notion  of  revelation,  as 
something  I'xternal  to  man,  is  as  inconsistent 
with  Seri[)ture  as  it  is  with  the  analogies  of  ail 
education  and  the  fundamental  principles  of 
psycliology.  Revelation  is  unveiling;  l)ut  the 
Veil  is  over  the  mind  of  the  pu})il,  not  over  the 
face  of  the  truth.  This  veil  is  removed  and 
can  only  be  removed  gradually,  as  the  mind  it- 
self actpiires  a  capacity  to  perceive  and  receive 
truth  before  incom})rehensible.  The  figure  is 
not  original  witli  me;  I  boi'row  it  from  Paul: 
"Kven  unto  this  day  wlu'u  Moses  is  read,  the 
veil  is  upon  tlr'ir  lieart.  Xevei'tiieless.  when  one 
shall  turn  to  the  Lord,  the  veil  sliall  l)e  taken 
away."'  The  heavens  are  not  veiled  from  the 
]>n]>il.  bnt  the  j)upil  is  veiled,  so  that  he  can- 
nol  cninpi'cju'ud  tlie  stellar  s])aees,  magnitudes, 
m(>\t>mi'uts.  until  ('(hicntion  has  I'cmoved  the  vi'il 
and  >o  revealed  tlie  ti'utli. 

As  ill  physical,  so  in  moral  science,  revealing 
is  a  psychological  pi'oce^s.  It  is  the  creation  of 
capacity,  — moi-d  and  intellectual,  or  both.  In 
the  nature  of  the  ease  it  can  be  nothing  el>e. 
Truth   eaiiuut  be   revealed   to   inea])acitv.      Tliat 
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(i()(l  i<  Idvt'  is  tlic  sim])lrst.  as  it  is  tlh-  most 
t'liiulanu'iital  revelation  eoiieernini;'  (ioil  wliieh 
his  A\  ord  contain^.  Inir  it  means  and  can 
mean  no  moi'ellian  love  means  to  the  individual 
soul.  'idle  child  in  the  infant  (dass  })i'attles  it 
ai'tle>>l\-.  scarcely  knowing-  the  meaning'  oi'  the 
word.  Idle  maiden  sees  a  new  and  dee])er 
meanini;-  in  it.  as  lo\e  looks  out  of  hei'  eyes  into 
the  cyc>  (d"  the  1  )l■ide^■room  at  tlie  altar,  ddie 
mother  has  a  new  revcLition  when  the  bahe 
ujton  her  liosom  strikes  a  new  note  (d'  love  in 
lier  heart,  ddie  aucfl  saint.  t!irouL;h  the  jov  and 
the  soi'row  of  lo\-e.  tile  hunu'ei'  and  the  satisfac- 
tion ot  love.  ]o\-e  at  the  mariaa^c.  love  in  the 
home,  lo^■e  at  the  open  i^fave.  has  learned  >omc- 
thinn'  moi-e.  tliouuh  not  all.  of  the  liel'_:lit  and 
dejiih.  tiic  leii^lli  and  hreadth  of  love  immeas- 
iirahl'':  the  text  li^litly  dro])|)ed  fi-(im  her  lijis 
in  childhood  she  cannot  >i)eak  williout  liowed 
lieail  and  tfartiil  e\'es.  .\>  wilh  die  iiidi\  idual. 
>o  v.itli  llie  race:  lo\-c  mean--  in  tjie  N  iiietceii'di 
('ciiiiiry  what  it  could  not  mean  in  ihe  !' irst  ; 
trnin  liie  lips  o'i  a  ilei;r\  \\  ai'd  IVi'ciiei-  what  it 
ci'iild  Mot  mean  from  tiie  lij)>  of  an  Auu'uWine 
oi'  a  (   al  \]ii. 

d  hu-  ;hc  llilijc  i>  not  >(>  miicli  a  i'e\-elalIoii  a-> 
a  meaii-  oi  ri'\cJaiion.  It  i>  a  re\c]alion.  lic- 
cau-'  l'(\i.ii(l  all  other  liook-  it  ,-t  imulale-.  t  he 
moi'al    ami    -iiiriiuai    nature,   -tir-    men    to    tliink' 
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ami  fed.  awakens  tlicir  life,  and  so  develops  in 
tlieiu  a  capacity  to  perceive  and  I'cceive  the 
truths  ot"  tlie  moral  and  tlic  .-'jjiritual  order, 
(iod  is  not  veiled,  l)iit  man  is  l)lind;  and  the 
i)it)le  opens  the  eyes  of  the  hlind.  The  clmrcdi 
lias  indeed  often  ado])te(l.  consciously  or  uncon- 
sciou-^l\-.  the  philo-ophy  of  jjord  Macaulay  and 
Dean  IJuriion:  it  has  endeavoi'cd  to  crystallize 
triiih  into  :\  foiMiial  and  tinal  state.  For  a  cri'cd 
is  nuth  crystallized.  Init  a  ci'ystai  is  a  dead 
thi!l^■.  and  truth  isli\in!4'.  Truth  is  not  a  crystal, 
it  is  a  seed.  It  is  to  he  phintinl.  and  what  comes 
from  the  tilantini;'  will  (le[)end  as  nnicli  on  the 
^oil  in  which  it  i^  [)lanted  as  on  the  seed  itself. 
The  iiinire  is  Chri-t"s.  '"A  sower  went  forth  to 
sow;  some  >'.'*.'([  fell  hy  the  wayside,  some  uipon 
■>ion\'  ])]accs:  some  amon^'  thorns:  stane  into 
^■ood  ground  and  hroni^'iit  forth  fruit,  some  an 
iiundi'e(l  fold,  souie  sixty  fold,  some  thirt\'  told."* 
\\  hich  wavdoes  the  seed  look:  hackward  to  tin 
winter  oi'  I'oi'wai'd  to  the  autunm?  d"he  fun- 
(lamruial  difH(ai]t\'  ahoui  all  attem]»t-^  to  detine 
t;-iii!i  in  a  ci'ced  is  that  ti'mh  is  inliniie.  and 
;  Ii'i'i'f^ii  e  ti-an>crnils  all  de!inilion>.  A-  -  ion  a,s 
M:;ma!ii1  \  inalei'-^taiiil.--  ;  lie  en  eti.  i  !ii'  (M'ced  cfa--es 
io  he  To  lnnnanlr\'  tlic  wholr  truth:  hecause 
th'.'re  !•-  Initli  \  et  l)e\^ond.  110I  ■■■oiiiined  wii  i;in 
til"  ci-.'"(h  Th"  fuiid:i:ii  ■ntal  difiiculty  in  all 
attcni]i{  ■  o)  red'uce  trail',  to  :i  do;^nia  is  that  thev 
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•AYv  attcni])ts  to  reveal  truth  witliout  imparting 
life.  Hut  ti'Uth  cannot  lie  revealed  except  as 
life  is  iniparteil:  for  we  can  know  onlv  as  we 
liv(\  lu'Velation  is,  of  psychological  ni'cessitv, 
])i'ogressive :  for  we  know  the  tiuth  onlv  as  v.e 
gi'ow  in  life-ca])acity  to  know  the  truth.  The 
l)ilile  ne\('r  falls  into  tlie  error  of  the  church. 
It  never  attempts  to  reduce  truth  to  a  dogma, 
never  crystallizes  it  in  a  creed.  The  value  of 
the  I>ii)le  is  not  that  it  furnishes  men  with 
thought,  hut  that  it  makes  tliem  think.  The 
l)il)le  is  a  icvelation  liecause  it  is  a  literature  of 
power:  ir  ojiei'ati's  on  humanity  foi'  cataract: 
it  removes  the  \-eil  from  the  I'cadci's"  eyes:  it  stirs 
them  to  see  ti'utli  with  thcii-  own  eyes  and  to 
tliink  it  in  their  own  tliouglits. 

In  fact,  tliis  has  always  l»een  tlie  eitect  of 
the  I>ilile.  ('hurclie^.  creeds,  and  theological 
aild  ecch'-ia^tical  S\stem>  h.l\'e  often  l'e])ressed 
tliougllt.  clieckeil  it.  or  at  lea'-t  tetlieicd  it.  'idle 
I)il)le  has  emancipated  the  mind,  set  men  lliiidc- 
ing.  and  created  diffci'ences  and  divisions.  .\ot 
without  hi>toi'ical  wari'ant  doo  Kaulhach.  in  hi~- 
ciirtoon  of  tlie  Ivefoi-mat  ion.  grdU])  all  the  in- 
trllrrtiinl  acti\itv  of  tlie  Sr\cniecnth  ('enliiry 
aj'oiiiid  Lilt  her  with  Ins  open  liiltle  in  liis  hand. 
'\'\\r  1  )ililc  i.'\,'al>  ti-ulh  not  1)\-  making  it  >o  plain 

thai    m^ii    1 d    not    ^;nd\.   luit    li\   making   it    >o 

ta^riii;itin'_;- 1  hat  tlir\-  lun^t    stnd\.       Le^-inu  ■-aid 
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tlr.it  if  one  offeivd  him  Trutli  in  the  one  hand 
and  Searcli  for  Trnth  in  t\\v  other,  lie  wouhl 
choose  Search  for  I'ruth.  Search  for  Trnth  th(,' 
I)il)h'  has  L;;'i\en  to  man  ever  since  tlie  \\  ahlenses 
stndied  it  in  secret  in  tlieii-  nionntain  fastnesses, 
and  hy  it  fed  that  indepeiuU'nce  and  indiviihi- 
ality  which  the  ecch'siastieism  of  their  age  had 
ahnost  extirpated  everywhere  else  in  Knrope. 

Tlie  belief,  then,  that  the  Christian  rtdigion  i.s 
a  divine  life  is  not  inconsistent  with  the  belief 
that  it  is  an  evolution,  since  evolution  offers  no 
exjtlanation  of  tlie  nature  or  origin  of  life:  it 
only  e\})lains  life's  process.  The  iMdief  that  the 
r)il)l(>  is  a  revelation  from  God  is  not  inconsis- 
tent with  the  belief  that  the  Christian  religion 
is  an  evolution  :  for  I'cvelatiou  is  not  a  iinal  statc;- 
meut  of  truth.  ci'ystalli/tMl  into  dogma,  hut  a 
gradual  and  pi'ogressive  nnveiliug  of  the  mind 
that  it  may  see  truth  deai'ly  and  receive  it  vitally. 
The  HiMe  is  not  fossilized  truth  in  an  amber 
Uiiok;  it  is  a  seed  Vt'hirh  vitalizes  tlie  soil  into 
whicli  it  is  cast:  a  window  through  whicJ!  tlie 
light  uf  dawning  dav  enters  thiMjuiclceiied  mind: 
a  xoii'c  coinmaniliiig  humanity  to  look  forwai'd 
aiii'i  to  go  forwai'd:  a  pro]>liet  who  bids  men 
seek  their  goldeii  ;ig-.'  ill  the  future,  not  in  tlie 
past. 


CHAPTKR    II. 

THE    KVOLUTIOX    OF    THE    RIHM;. 

AftoilDlNG  to  INIax  Miillcr.  rcliLiioii  consists 
in  "the  peiveption  of  the  Iniinite  uiulfr  such 
iiKiiiitV'.itutions  as  arc  ahlc  to  iuHuciUH'  the  moral 
cliarai'ti'i'  of  man."  AcconliuL;'  to  Professor  Le 
Conte.  evohitioi!  is  ■'eoiitiiiiioiis  ]>roi2,'ressive 
ehaii^c,  aceortlin^'  to  eeitaiu  hiws.  and  hy  means 
of  resident  forces.""  According'  to  tile  (  volution- 
ary  theory,  thei'cfore.  revelation  will  lie  >ucli  a 
nianifr.-,tation  of  the  Iniinite  as  is  al)le  to  intlu- 
ence  till'  moral  charactci-ot  man.  made.  liowcNcr. 
not  perfect  and  complete  at  the  outset,  hut  in  a 
series  of  continuous  prou'res^ive  c]iani;'es.  accoid- 
ini;'  to  certain  laws,  and  l>v  means  of  a  spiritual 
force  oi-  foi'ces  in  ihi'  men  wlio  are  tliem>el\"es 
t!ie  media  of  this  i'e\-elat  ion.  d  he  euri'ent  (|ues- 
tions  in  (  hristian  cirides  respectiuL;'  IJie  llil'h' 
!:ia\'  all  he  rodueed  to  th.e  ipU'-tloll  whethei'  re\- 
ehitii'U  i-^  thus  a  pi'oi^re'-^ix  e  i'e\-elat  ion.  with 
tho>e  ineiinipleteue^^es   and    imperfect  ions  whic'h 

are    neee--;ir\     accolll  p;i  U  i  Ule!  1 1  s   (if    |il'(i^l'e>>i(iU.   or 

whether  it   i>  a  <'omplete   and  perfect    re\  chit  ion. 
nucha ul; in;.;  and    unehani^'eahle    Iroui    thenut-et. 
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and  like  its  divine  Author,  the  same  yosterday, 
to-day,  and  t'oi't'vcr. 

The  ([uestion.  thei'efore.  to  which  I  invite  the 
reader's  attention  in  tliis  eliaptei'  is  not  whether 
tlie  Bihle  is  an  insjured  literature  and  contains 
a  divine  revehition.  To  (h'liy  tliis  is  to  deny 
Christianity.  He  who  dislielieves  in  tlie  l>il)h' 
as  tile  te\t-l)ook  of  revealed  relij^ion  is  not  in 
his  l)elief  a  Christian,  whatever  he  may  l)e  in  his 
charai'ter.  He  is.  pro[)erly  speakini;'.  a  theist. 
Till'  liihle  has  a  uni(|ue  place  in  the  literatui'e 
of  the  world.  It  has  comforted  the  sorrowing', 
inspired  th(^  a])athetic.  guided  the  perplexed, 
strengthened  the  weak,  and  called  to  practical 
repentance  the  sinful  and  the  erring,  ^^o  tlie- 
oliigy  c-an  he  true  wliich  takes  this  l)il)le  out  of 
human  life,  weakens  its  sacred  authority,  makes 
it  less  xaluahle  as  an  inspiration  and  a  guide, 
reduces  it  to  the  connnonplaces  of  the  world  s 
thouglit.  and  degraih'S  it  and  deprives  it  of  its 
life-giNiiii^-  pnwer.  Tliere  is  no  Letter  t<'st  of 
>piritual  trutli  tiian  spii-itual  fi-e.itfidne-^s :  and  in 
mal<iiig  iiui' e>t  iniate  of  truth  and  falsehood  we 
nui>t  lal<e  into  account  the  spiritual  as  \\-ell  as 
the  logical  t'acidtics.  the  lest  iinoiiy  of  tlie  intul- 
tinn>  as  wi'll  a-  ih^'  conclusions  of  the  iudgment. 

i5ur,  on  llic  other  lr:uil.  the  (|ue->tion  is  not 
whether  ihi-  JJilile  lia>  in  it  some  incidental  in- 
accuracies and  imperfections:  whether  some  of  its 


L'S       TIIK  KVOirriOS   <>V  CIinisTIAXITV. 


dates  art'  v. toiil;'.  some  of  its  words  and  jilu'ascs 
uii^ti'aii^latfd.  iiii^i'o])icd.  or  even  oiaLi'malK'  mis- 
(•li(i>fii:  wliftlii'r  tliri'c  arr  ditVci'ciiccs  in  drtail  in 
its  paialli'l  narratives.  sliowiiiL;-  an  alisenee  of 
aliMiliite  and  niiinite  accnraey:  wlietlier  lliere 
are.  as  a  conservatiN c  tlicoloLfian  lias  conceiNed 
that  tliei'e  are.  some  specks  of  sandstone  in  tlie 
niarltle.  The  (|Uestion  is  far  nioi'e  fundamental. 
How  ari'  we  to  le^ard  the  Bihle'/  llow  are  we 
to  reL^ard  inspiration  and  I'eNclation'/  Are  we 
to  think  that  (iod  has  uiven  us  a  ])erfeet  and 
infallil)le  standard,  sometliini;'  eoni))lett'  and  jiei'- 
feet  from  its  inee]»ti<in  :  or  are  we  to  think  that 
he  ha>  ^i\en  ns  a  literatui'e  in  whicli  the  mani- 
festations of  his  ])i'e^enee  and  ]io\\'er  are  nni(|ne. 
l)Ut  in  wliieli  tliey  are  made  thr(Ml^]|  men  <if  like 
]>as>ions  as  we  onrs(l\-es  are.  men  wlio  sa\s  trutli 
a>  in  a  glass  ihirkiy,  men  who  knew  in  part 
and  ])rophe>ied  in  part  ?  Is  thelJilde  liketlie 
^Soi'thei'ii  Li^lits.  ihishini^'  in>tantly  and  without 
premonition  upon  a  ^\o^ld  oi  (hi!'kne>s.  and  set- 
tin^'  all  tlie  heaxfiis  a^low  with  it'-  resplendent 
till-:  or  is  it  like  the  snnri,-e.  sil\■el■in^  lirst  the 
miiMutain  ti)])s.  L:']"i(hiall\"  crei'pinLi'  down  the  val- 
h\-.  ;t  pi'OL;i-e->ive  liu'ht.  niinL;led  with,  yet  i;'i-ad- 
nall\  \  aiKpii-hiuL;'  the  ihiikne-^s.  it>  path\say  like 
that  of  the  I'i^liteou-  man.  Lirowini;-  l)i'iL;htei'  ami 
l)|-iL;hler  until  t  he  pei'l'eet  da\'  ? 

The  hrst  of  these  opinion^  has  heen  vei'y  U'en- 
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erally  lu'ld  in  the  chui'clu's  born  ot"  the  Refor- 
mation. The  l\efoi'niers  re[)ii(liate(l  an  infal- 
lihh'  elmrch.  and.  when  asked  what  authority 
they  would  suhstituti'  therefor,  I'eplied,  "The 
I)ihh'.**  They  did  not  inch^ed  at  tii'st  ehiiin  for 
tlie  l)ihh',  as  we  have'  it  to-day,  ahsohite  iner- 
rancy. Luther  ahuost  eonteniptuously  I'epudi- 
atcd  tlie  lv|)isth'()f  -lanics  as  an  e[)ist]e  of  straw.  ^ 
I)ut  as  the  battle  between  the  Konian  Catholic 
and  tlie  Protestant  ehurehes  went  on,  the  I'l'o- 
testant  tlieolo<i;ians,  for  })()lemieal  reasons,  laid 
more  and  more  stress  on  the  anthcn-ity  of  Scrip- 
ture, and  the  doctrine  of  infallible  inspiration 
ere})t  into  the  church.  With  it  came  the  gen- 
eral claim  for  the  IMble  that  it  is  an  absolute 
and  an  infallible  authoi'ity  upon  all  subjects.  — ■ 
science,  chronolot;y.  history,  literature,  rhetoric, 
theoloo-y.  The  revelation  was  regarded,  more  or 
less  consistently,  as  a  complete  and  perfect  rev- 
elation given  to  Moses  at  the  outset.  Pagan 
beliefs  and  institutions  parallid  to  th(»se  of  the 
Mosaic  dispensation  were  supposed  to  have  been 
borrowed  from  lUblieal  rcvelari(»n.  The  incon- 
sistency betwei'u  the  practices  of  Israel  and  this 
earlier  revelation  was  regarded  as  degeneracy  and 
aipnstasy,  incidents  of  the  I'^ill.  The  object  of 
the  ]U'o[)]iets  v/as   su[»[)osed    to  be   to  reform   and 

'  S(M'.  f(ir  i'iuthcr  illustration.  I  lai^i'iiliaeli's  7//.vf',-rv  of  Chris- 
tin, :   ])nr!rin,  .   SiT.   ^4:1,    llnf    ! 
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ii'storc  llu'  original  revelation.  Ami  the  New 
Teslaiiient  was  iiitei'preted.  not  as  an  aiUlitioii 
and  enlaru'enieiit  to  the  spii-inuil  knowledj^'e  of 
the  woihh  l)ui  only  as  a  revehition  in  a  new 
form  of  tlie  truth  \\hieh  the  world  had  reeeived 
in  tlie  ( iai'den  of  Ivh'n. 

^lO  one  any  lonp'r  reall\'  helieves  this;  hut 
a  ureat  many  attempt  to  Ix-lieve  it.  or  to  malvc 
themselves  lu'lieve  that  they  helieve  it.  Thus 
frauinents  of  this  l)(,dief  slill  remain  in  an  incon- 
gruous no-system  of  tlieoh»uy.  fra^'ments  which 
it  is  well-niuli  impossihle  to  ])ut  to^cthei"  in  a 
eonncctecl  an<l  coherent  whole.  As  a  system  it 
cannot  he  descrihed.  hut  tlie  fi'a^incnts  which 
I'cmain  of  it.  found  in  dift'erent  sxstcms.  may  he 
sketched  hy  w;iy  of  ilhe-tration. 

The  luan.  then,  who  h.  ilds.  or  thinks  lie  holds. 
()]•  desires  to  liold  thi-^  c;)ncc]it  ion  of  the  I)ih]e. 
as  a  coMiplcti'.  perfect,  and  flawless  revelation  of 
divine  ti'Uth  from  the  hi'Li'innini;'.  iuuls  in  its 
lii',-t  cha[>tcr  a  history  (»f  the  creation  which,  he 
i'c^ards  as  a  divine  rcsclation  of  the  mode  of  the 
Worlds  forniatiou.  This  ehapt<'r  declares  that 
the  \MM'lil  was  made  in  six  davs  h\'  successive 
utti'rances  of  (iod.  and  that  the  writer  may 
]ca\-e  no  douht  as  to  his  meaiunu.  he  dcclai'cs  that 
e\ciiiie_;'  and  moriniiL;'  made  each  su>'ccssivc  daw 
Ihit  oiii-de\diit  I'cadcr.  w  ho  has  hc^-un  hy  lieliev- 
in^-   the  IJilile   tu  l)e  ;i:i  aulhu'itx"  on    natural  st-i- 
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enco,  abandons  the  earlier  belief  that  tlu;  woi'ld 
was  made  by  divine  utterances  in  six  days,  1)0- 
eanse  all  theological  science  establishes  the  con- 
trai'v  beyond  peradventnre.  First,  he  conceives 
that  day  means  an  epoch,  and  cites  in  su])port  of 
his  eontdusion  tli(>  statement  that  a  thonsand  years 
are  with  tlie  Lord  as  one  day:  tiien  he  supi)oses 
with  Ilui^h  Miller  that  the  revcdation  was  not 
accordiiii;-  to  reality,  but  according'  to  a})pear- 
ance.  that  the  process  of  creation  was  seen  in 
a  vision  bv  the  inspired  pro})het  ;  and  iinally 
he  modilies  his  original  tlu'()ry  respecting  tin; 
supreme  authority  of  t\w.  Hilde  by  coiududing 
that  it  is  not  an  authority  in  matters  of  natural 
seii'nce.  He  reads  tlu'  story  of  man's  creation 
and  believ(^s  tliat  he  is  infallibly  taught  that  man 
was  made  out  of  the  dust  by  a  sculptor's  process, 
six  thousand  years  ago.  Anthropology  d(Mnon- 
strates  to  him  that  man  has  l)ei'n  u])on  X\\e  earth 
a  I'onsi.ierably  longer  time  than  this,  aiul  he 
concludes,  after  ruminating  tipon  this  fact,  tliat 
tlie  IViblicai  cln'oncdogv  was  introdticed  into  the 
r)il)le  in  tlie  time  of  Archbisliop  Usher,  in  the 
sixteenth  centurv.  and  is  not  a  ])art  of  its  infal- 
lible revelation.  lie  reads  the  story  of  the  Fall, 
with  its  tree,  the  fruit  of  which  was  to  make  man 
innnortal.  Vvitli  its  werdless  gardmi.  and  its  talk- 
ing sefjient.  and  its  deatli  following  >in.  He 
learns  a^aiu  from  -;cieiice  tliat  death   has  existed 
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in  the  AVDi'l;!  fi'om  the  Ix'^iuiiiny-,  and  nuist  liave 
existed,  that  the  iniinoitality  of  man.s  bddv  is  an 
iiupossililr  coiict'ptiDn.  and  tliat  all  science  more 
and  more  tends  to  the  eoncdusion  that  man  as  an 
animal  has  heeii  dev(do])ed  In'L^radnal  ])rocesses 
from  a  lower  animal  condition.  As  in  defend- 
ing' his  conception  of  a  revelation  perfect  and 
com})lete  from  the  l)eij;inning  he  first  fon^ht  l^eo- 
loiiv  as  iri'cliuious.  and  tlien  the  anticpnty  of 
man  as  iri'eliu'ions.  so  now  he  is  fii^htin^'  the  doc- 
trine of  (solution  as  ii'reliuions.  not  knowinL^'  to 
what  new  position  he  can  retreat  if  his  l)elii'f 
in  tlie  historical  verity  of  the  I"  all  i.>  taken  fi'om 
him. 

He  reads  on  in  his  I)il>le.  and  finds  that  the 
political  laws  (>\'  tliis  liook  L^ave  allowance  to.  if 
not  direct  ap])roval  of.  [)olyL:amy  and  slavery.  If 
he  l)e  a  Moi'mon.  he  avails  himself  of  its  aiitli!)i- 
itvaiid  pi-onounces  poly^■amy  a  })atriarchal  insti- 
tution; if  lie  he  a  slave-holih'r,  he  ])i'onounces 
slavi'r\'  to  he  a  ])ati-iarchal  institution:  hut  if  he 
he  nciilii'r.  lie  conceth's  that  these  laws,  ^ivinii-an 
apparent  sanction  to  lust  and  covetou>ness.  ai'c 
not  (ii\iiic  idi'als.  hut  a  c()i!cc<>i(in  to  the  iniirm- 
itv  of  hiiin:in  iif-!i.  In  >up]>ort  of  tlii^  po-itinu 
liK  cite-  ( 'lii'ist.  Ijut  h"  fails  to  sec  that  he  h:is 
;di-eaiiy  roiicnli'd  tliiit  thf  re\(d'ition  is  not  tin' 
jHTtcrt  ;nid  llawlcss  manifestation  of  a  divine 
itlfiil  which  ;it  lil•.-^1  he  thouuht  it  to  he. 
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It  is  ([iiite  possible  that  he  passes  by  the  ec- 
clesiastical laws  altogether,  but  it"  he  studies  theni 
he  does  uot  comply  with  them.  The  early  rijv- 
elation  re({uired  circumcision;  but  his  childi-eu 
are  not  circunuased.  It  required  worship  to  be 
})erforme(l  only  in  the  Temple,  oi-  chiefly  there, 
l)ut  he  rightly  l)elieves  one  plac(>  to  be  as  sacred 
as  another.  It  foi-bade  all  conduct  of  public  wor- 
sliip  e\ce])t  bv  the  children  of  a  single  speciiied 
parentage,  but  in  his  church  the  conduct  of  pub- 
lic woi'ship  is  thrown  open  to  any  man  properly 
e([uipped.  s})iritually  and  intellectually,  for  tlu; 
})crformauce  of  that  ftuiction.  It  provided  as  a 
form  of  worship  a  system  of  sacritices;  the  bleat- 
ing of  shee[)  and  the  lowing  of  catth^  iningied  in 
the  Temple  with  the  chants  of  praise,  and  rivers 
of  blood  flowed  underground  from  the  sanctuary ; 
but  in  his  church  there  are  neither  cattle,  sheep, 
nor  doves.  And  yet  he  thinhs,  or  thinks  that 
lie  thinks,  that  originally  this  ecclesiastical  cult 
was  framed  in  heaven  and  given  to  man.  and  he 
endeavors  to  })i'eserve.  or  imagines  that  he  (mi- 
deavoi's  to  ])ri'serve,  sonu'  traces  of  it  in  his  own 
worsliip.  liaiitism  lias  taken  the  [)lace  of  cir- 
cunici-^inn:  in  his  prayers,  though  nowluu'e  else, 
he  cmIK  his  meeting-house  a  temple;  pei'haps  he 
call^  his  minister  a  priest,  or.  if  Pi'otestant  pre- 
judices do  uot  permit  this,  lie  confers  upon  him 
tjuasi    priestly  functions,    which   grow  less   and 
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less,  until  at  last  the  oulv  clerical  act  \vliicli  a 
la\ man  iiiav  iu»t  pci'ionn  is  to  ])i'iHH)inicc  a  Ix'iie- 
(lictii)i).  — as  tlioiiLih  a  prayci-  foi'  tlic  lilcssiii;^-  of 
tile  I'atlici'.  tlic  Son.  and  tln'  1  loly  Spii'it  on  a  con- 
L;i'i!j,ation  could  he  asked  oidy  l»^■  an  ordained 
cleruA man.  His  conunuuiou  taMe  he  calls  an 
aJtar:  pos-ihly  lie  cn'mi  ])i'eserves  in  the  service 
thereat,  in  the  unhloody  saci-ilice  of  the  Mass.  an 
attenuated  ftu'ju  of  the  Jewish  sacrificial  s\stcni : 
oi'.  l)anishinL;-  it  from  Avorslii|»  alloL^'cther.  still 
(dinu's  to  it  tenaciously  liy  insist  inu'  tliat  in  the 
ci'eed  the  word  sacrificial  shall  he  cou]»led  with 
tlie  atoneineut.  d  he  evolutionist  recoii'iuzes  a 
spiritual  continuit\"  hetween  the  ])ast  and  the 
jH'cscnt.  and  in  the  emliei-  I'oi'nis  a  ])i'innti\t'  ex- 
])i'e->ioii  of  tliat  life  of  (rod  in  the  soul  of  man 
which  sui'\ives  all  c]iam;esot  i-itiial:  hut  in  spite 
of  specious  arguments.  an\'  man  of  common 
sen-e,  jmttiii'^-  side  hy  side  tlie  dewi>h  I'itual  and 
tile  Pui'itan  f')i'ms  of  \s(>r>hip.  instantly  ])ei-ceives 
that  llie  modei-n  ser\ice  is  h\-  no  means  confoi'uuMl 
to  tlie  eai'lier  one  as  to  a  complete.  Jierfect,  au- 
I  hoiitati\e.  and  final  re\-elation. 

i'ciliaps  tiiis  stufleiit  finally  concludes  that. 
a-  the  liilde  is  not  a  final  autlioi-itN'  in  science,  so 
the  Mosaic  law  is  not  a  final  authority  in  ecclesj- 
a-t  ici^ii).  l'erhap>.  thouL;h  he  can  fiml  no  aut  hoi'- 
it\  for  it  \\liate\'er  in  eitlier  ( 'In-i-t  oi'  Paul,  lie 
ii>,~umes    that    the   New  d\'--tameiit    ha->   aholi-hed 
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ihi'  cd'einonial  law,  not  one  jot  or  tittlo  of  wliicli 
CJirist  (Icclaicd  should  ])ass  away  until  all  Ix;  ful- 
filled. He  makes  his  stand  u])on  the  decla- 
ration that  the  moral  laws  of  the  Old  Testament 
constitute  the  iinal  and  authoi'italive  word  of  (jlod 
u])on  the  subject  of  the  moral  life.  l)Ut  even  to 
those  moi'al  laws  lie  ]>ays  no  literal  oLedienee. 
Inless  lu'  is  a  Se\'enth  Day  Christian,  he  works 
())i  the  seventh  day  with  the  I'est  of  his  neighbors, 
and  takes  anothei'  day  in  tlu'  we-ek  foi'  his  rest 
and  his  reliL^ious  ohservanees.  In  the  chancel  of 
his  cluirch.  hy  the  side  of  the  law,  "I'liou  slialt 
not  make  unto  tliee  any  ^ravt'u  imau'e."  he  })uts 
without  lu'sitation  the  bas-relief  of  the  last  ])as- 
tor.  lie  finds  liimself  involved  by  his  theory  in 
moral  pt'i'plexities  from  which  he  endeavors  in 
vain  to  escai)e.  He  reads  the  story  miscalled  the 
Sacrifice  of  Isaac.  an<l  no  arii'ument  can  make  it 
seem  to  liim  really  possil)h'  that  (iod,  who  has 
implanted  in  every  fatlier's  heai't  the  command 
to  protect  his  child,  uttered  to  one  fathei'  tiie 
eoiiimand  to  kill  his  child,  lie  reads  in  some 
imprt'catoi'v  Psalm  the  ])raver  of  the  Psalmist 
that  (iod  will  not  foru'ive  IsraePs  enemies;  he 
reads  the  Sermon  on  the  Mount,  with  its  com- 
mand from  the  Mast''r  to  love  oui'  eiu'mies.  and 
pray  for  those  tliat  injure  us:  and  no  exeg'ctical 
skill  can  malvc  the  two  morally  harmonious. 
I  low    can    tlic    first    be    a    comphni'    and    jiei'fect 
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ti'anscription  of  tlic  divine  will,  since  the  second 
iiatly  contradicts  it? 

There  is  dani^er  in  ske])ticism.  hut  there  i> 
ui'cater  danu'er  in  shams:  in  inakin^-helieve  he- 
lie\e:  in  tryini^'  to  thiidc  something  which  is  not 
I'cally  thiid'^alde.  (n' at  least  is  not  I'ealh'  thought: 
in  shuttini;'  our  ears  and  our  hearts  to  tlie  truth 
wliicli  is  knocking-  for  admission.  The  Mastei' 
never  condennied  honest  douht.  hut  sjianis  of  all 
sorts  were  odious  to  him.  ]Ie  denounced  the 
Pharisees  who  for  a  ju'ctense  made  long  pi'avt'rs ; 
he  ])ut  out  of  the  I'oom  the  liired  mouniei's  who 
simulated  grief:  and  the  dissinudating  fludas 
Tscariot  he  l)ade  de]»art.  Ixd'oi'c  he  would  com- 
mence his  last  saci'cd  (>onference  with  his  disci- 
])les.  He  who  was  the  Truth  could  not  endure 
a  lie.  Let  us  he  true  with  ourselves,  come  what 
niav  to  our  theology. 

.\n  infallihle  l)ool\  is  an  im])ossil)le  concep- 
liou.  and  to-dav  no  one  reall\'  l)elieves  that  our 
present  ])ihle  is  sucli  a  liook.  Theologians 
maintain,  indeed,  tliat  the  original  utterances  of 
tlie  oi'igiual  writers  were  iid'allilily  accurate,  hut 
x^'c  ha\c  not  the  original  uttei'auces  ot  tile  oi'igi- 
ual writers.  An  infallihle  hook  is  a  l)ook  which 
without  aiiv  error  wiiatever  conveys  truth  from 
Oil!'  mind  to  another  mind.  In  ()r(h'r  tliat  the 
l)ili]c  sliuiild  lie  iufallilile.  the  original  writers 
mu.-t    liave    l)ern    Infallililv    informed    as   to    tlu.' 
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ti'utli:  they  must  luivc  Ix'cn  al)l('  to  express  it  iu- 
f:illil)ly;  tliey  must  liave  had  a  lang-uat;e  whicli 
was  au  iut'allil)h'  vehieh'  for  the;  eonnuuuieatiou 
of  tlieir  thoughts:  after  their  death  their  maiui- 
serii'-ts  must  Ir.ivc  l)eeu  iufalli'oly  preserved  aud 
iidallihly  copied :  when  trausLitiou  became  nec- 
essary, the  traushitors  must  have  been  abh'  to 
give  an  infallibh'  translation;  and  iinally.  tlie 
men  who  receive  the  book  nuist  be  abh;  infallibly 
to  appreliend  -what  was  thus  infallibly  understood 
1)V  the  writers,  infallibly  comnuinicated  by  them, 
infallibly  preserved,  infallibly  copied,  and  infal- 
libly translatt'd.  Xothiug-  less  than  this  combi- 
nation would  give  us  to-day  an  infallil)le  Bible; 
and  no  on;'  btdieves  that  this  infallible  e()nd)i- 
nation  exists.  \\diether  the  original  writers  in- 
fallibly understood  the  truth,  or  not,  they  liad 
no  infallible  vehicle  of  connnunicating  it:  tlu'ir 
manuscripts  were  not  infallibly  preserved  or  coj)- 
ied  or  ti'anslated ;  and  tlx'  sectarian  differences 
which  exist  to-day  affoi'd  an  absolute  demonstra- 
tiou  that  we  are  notable  infallibly  to  understand 
their  meaning. 

(iod  has  nor  given  us  an  infallible  standui'd, 
l»ut  souicthing  fai'  l)etter.  uamdy.  a  divine  reve- 
lation. Thiq-e  is  one  relatively  infallible  boo]-: 
in  the  woi'ld,  — •  Kuclids  (b'oiuetrv.  It  was 
written  ye;irs  before  ( 'hiast.  and,  so  far  as  I 
know,  no  material  ei'roi's  have  been  found   in   it 
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from  that  day  to  this;  hut  it  has  exerted  no  such 
iiiHuenee  upon  luankiud  as  the  IJihle.  It  is  in- 
tM'raut.  hut  it  is  iKtt  divine.  The  \ahu'  of  the 
Inhh'  consists  not  in  the  sui)p()se(l  fact  that  there 
are  no  errors  in  it.  hut  in  this,  that  its  books  have 
heen  written  hy  men  wlio.  with  various  (h'i;recs 
of  ch'arness  of  vision,  saw  (iod  in  his  world  of 
nature  and  in  liis  worhl  of  men.  and  were  ahh'  to 
make  others  see  liim.      It  is  (iod  —  (rod's  trutli. 

(h)d"s   lif( reveah'd    in   and    imparted    l)v  the 

r>ihle  which  malvcs  it  a  sacred  l)ool<:  and  that 
impartation  is  all  the  hettrr.  and  that  revelation 
is  all  the  clearer,  hecause  men  were  tlu'  media 
through  whi(di  the  life  was  imparted  and  the  rev- 
elation was  made,  -men  who  saw  the  truth,  as 
we  see  it.  in  a  ulass  dai-l'cly.  and  v.liolcnew  it.  as 
we  know  it.  in  ]iart  oul\ . 

Asa  collection  of  litei-ature.  the  I'ihle  is  un- 
(piotionahly  the  result  of  cNolution.  It  is  a 
lihi'aiy  of  sixty->i\  different  hook^.  >vritten  l»v 
Itetween  lift\"  aiul  si\t\'  difi'ei'ent  wi'iters.  I  f  w(.' 
assume,  as  I  think  we  may.  that  the  hrst  writ- 
inu's  of  the  canon  '  date  from  the  ai;'e  of  Moses  and 
the  last  from  the  clo>e  of  the   iirst   eenl;ir\'.  this 
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voluiiu'  is  the  product  of  aljout  .sixteen  ('('iitiirics 
of  natioiuil  life.  Diii-ini;'  tliose  centuries,  the 
relinit)us  teaclu'rs  of  Isi'ael.  the  7nen  wlio  had 
in  themselves  that  life  of  God  which  is  tlie  es- 
sence of  religion,  who  perceived  in  themselves 
and  in  life  such  a  manifestation  of  the  Inlinite 
as  produced  a  real  cliange  in  their  moral  nature, 
instrncted  tlie  {)eople  concerning'  this  life,  occa- 
sionally hy  writing',  generally  hy  s]>eech.  Parts 
of  what  they  spoke  were  l»y  others  I'ednced  to 
wiiting':  jKirts  of  wliat  wei'e  thus  reduced  to 
writiui;' w<'re  preserx'ed:  pai'ts  of  what  were  tluis 
pi'cserved  were  incorporated  in  what  is  known 
as  th(>  IVihle.  This  incorporaticni  in  a  single 
volume  was  not  effected  at  a  deihiite  date  ^  nor 
by  any  well-defined  autlKU'ity.  I'jie  ])rocess  l)y 
which  the  l>()()ks.  hotli  of  the  Old  Testament 
and  of  the  New  Testament,  were  selected  was  a 
gi'adual  one.  The  canon  of  the  Old  Testament, 
sul»stantially  as  we  now  possess  it,  existed  at 
tlie  time  of  the  translation  of  the  llebi'cw  into 
l!ie  Septuagint,  ahout  the  thii-d  century  before 
('hri-t.  I)uteven  to-dav  tlie  ( 'lu'ist  ian  church  is 
dividi'd  upon  the  tjucstion  whar  const  irutes  that 
canon.    Koman   (Vitholic    tlicoloij-ians.    and   some 
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I'rototiwit  theologians,  placing'  as  hij^'h  a  value 
(Ml  the  apocryphal  hooks  as  on  some  of  the  so- 
called  canonical  l)ooks. 

'J1u' >,e\\ Testament  grew  in  a  similar  manner. 
.\t  lirst  the  infant  cluirch  (l(>])en(le(l  ou  oral  I'e- 
ports  for  a  knowledge  of  the  sayings  and  the  acts 
ot  Christ.  These  were  in  tinu' reduced  to  wi'it- 
iiig  liy  dilfei'cnt  l)iogra])hers.  The  a))()stles  from 
time  to  time  wrote  letters  of  counsel  to  the  dif- 
fei'cnt  churches.  These  biogi'aphies  and  these 
letters  were  intei'changed.  Gradually  the  larger 
clmrclies  acipiired  a  collection  of  these  fragmen- 
tary writings.  The  iirst  a])proximation  to  a 
canonical  collection  of  these  hooivs  dates  fj-om 
the  second  centui'v  of  the  Chia>tian  era,  Imt  it 
does  jiot  include  all  the  hooks  in  tlu'  ])i'esent 
canon,  which  did  not  assume  its  present  foi'ui  till 
the  close  of  the  fourth  centuiy  :  noi' i'^  it  possihli' 
to  state  exactly  when  or  hy  \\hom  the  \'arious 
hooks  Wert'  lii'st  collected  and  formally  I'ecognized 
as  one  collection.  ^Fhus.  both  the  Old  Testament 
and  the  ?sew  Testament  were  constructed  1)y  a. 
jirocess  of  natui'al  selection.  .Vs  collections  of 
litei-ature  both  can  he  descrihed,  in  terms  of  an 
e\  olut  ionary  ])hilosoj)h\-.  a^  tlie  re>idt  ot  a  iirac- 
lical  pi'oeess  of  selection  and  elimination,  oi' as 
'"a  .--t  ruL:,'gle  foi-  existence  and  a  survi\-al  ol  the 
littot."" 

As    the    collrct  ion  of    hooks  wliich    con-^litute.- 
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tlie  Bible  was  i'oriiuMl  by  a  gradual  process,  so 
a  gradual  developiiu'iit  is  to  be  seen  in  the  teaeh- 
iiig  contained  in  the  collection.  Tlu^  later  books 
present  higlier  ideals  of  character  and  conduct, 
clearer  and  nol)Ier  conceptions  of  God,  more 
catholic  and  niort'  positive  interpretations  of  his 
redeeming  work  in  the  world,  than  the  earlier 
1)1^1  »ks.  Tlie  rev(dation  is  a  progressive  rc^vela- 
tion.  dlie  forms,  whether  of  religious  thought, 
of  ])ub]ic  worship,  or  of  (duir(di  oi'der  and  organ- 
ization, in  the  l)ible  are  not  the  same;  those  of 
the  later  ages  have  gi'own  out  of  those  of  the 
former  ages,  and  are  superior  to  them.  In  brief , 
the  l)ible  is  the  histoiy  of  the  development  of 
the  lift^  of  (lod  in  the  lif(^  of  a  jteculiar  people; 
and  it  traces  the  development  of  that  life  from 
lowei'  to  higher  and  from  simpler  to  more  com- 
])leN;  forms.  It  is  the  i'ec(nHl  of  a  spiritual  evolu- 
rinu;  of  a  clearer  and  e\'er  clearer  perception  of 
t!ie  lulinite.  under  siudi  manifestations  as  tend  to 
]MiMluee  a  eontiiiually  higher  and  stronger  moral 
ititUii'uee  <in  the  character  and  c()uduct  of  men. 
\\  e  can  most  easily  trace  this  process  of  evolu- 
tion by  considering  tht>  I>ilde  in  four  aspects,  as 
a   volin.iic  of   history,  of  laws,  of   ethics,  and   of 

tlleologw 

1.  The  l)oo]<  of  (ienois  is  a  collection  of  nar- 
ratives of  prelii^lorie  events.  Xo  one  sui)})oses 
that  all  of   it   was   writti;n    by   contemporaneous 
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aulliors.  Adam  is  luit  cn'ditrd  witli  the  author- 
ship of  tlu'  cliaptcf  a!»out  Ivk'ii,  nor  Xoah  witli 
the  story  of  tlic  Dchii;'',  nor  Abraham  with  the 
record  of  the  iirst  threat  nii^'ration.  The  un- 
Icnown  autlior  or  editor  of  (ieuesis  does  not  tell 
us  h!)\v  lie  obtained  his  knowledge  of  these  events. 
1  h'  (h)es  not  claim  that  the  facts  were  revealed  to 
him:  and  no  later  Biblical  wi'iter  makes 'this 
claiui  for  him.  The  natural  ])resumption  there- 
fore is  that  he  obtained  iiis  information,  as  most 
writers  obtain  their  information  concin'uing 
events  outside  their  own  o'o.>ervation.  bN^  investi- 
gation, in(|uiry.  and  collation  of  preexisting  ma- 
terial. Luke  tells  us  how  h.e  obtained  his  know- 
ledge of  the  f;icts  which  make  up  his  biogi-iphy 
of  Christ:  he  obtained  them  from  otliers.  who 
were  eve-witnesses  and  ministers  of  the  word. 
]'resr.m})tively.  the  writei'  of  (b'uesis  obtained 
his  kno^^ledg■e  in  a  similar  wa.v.  and  this  pre- 
snni])tion  is  gi'eatly  strengthened  by  two  eii'ce.m- 
stances.  In  tlie  iirst  jilai'c.  a  ciireful  an;dysi>  of 
the  hoolv  makes  it  eleai'lhat  it  is  composed  of 
two  or  more  nari-atives  v.hicli  Iiave  been  put  to- 
gi'ther  bv  an  editor.  The  liook  of  (u'uesis  is  a 
lini'inon\'  analogous  lo  tlie  Ibinnonies  of  th(> 
(io.^pil.  which  ha\c  been  composed  at  \arions 
till!''-  b\  piecing  togethci-  ill  a  continuons  nai'- 
l':iti\('  the  lol!,-  (io-p('l-~.  In  tlie  seciilld  pl;c-e. 
narratives  of   the  (Creation,  tiie   'l\'ni])taiion   and 


rJIE  EVOU'TIOX   OF  TILE  BIBLE.  43 

Fall,  and  the  l)^•lu^•o,  in  iinpovtant  respocts  an- 
al()i;'()us  to  tlii)>('  ill  (itMicsis,  are  found  in  caily 
traditions,  sonic  of  tlu'in  ap])arcntly  older  than 
even  the  most  rcinott'  date  assigned  to  ( iencsis 
Ity  any  sidiolar.  Tlie  Jleld'cw  prophet's  aeeount 
is  uiii(|iie.  not  because  of  the  events  narr;ited, 
hut  heeause  of  tlie  spirit  in  wliieh  ]io  lias  nar- 
rated tlieni.  He  has  taken  the  material  as  lie 
found  it.  and  with  that  material  lias  re-written 
the  early  history  of  the  world,  and  written  (iod 
into  it. 

"d'he  tii'st  chapters  of  (xenesis.*'  says  Lenor- 
liKiiil.  "'eonstitute  a ']">ook  of  the  lH'iL;'inninL;"s,' 
ill  accordance  with  the  stories  haiidi'd  down  in 
Israel  from  generation  to  j4'eneration,  ever  since 
thi'  rimes  of  th(>  Patriandis.  wliicli  in  all  its 
essential  ai'Hrmations  is  paralhd  with  the  state- 
ment- of  the  sacred  l)ooks  from  the  1)anks  of  tlie 
iMiphrates  and  Tiu'ris.  Ihit,  if  this  is  so.  I  sliall 
pcrlia}is  he  as1\ed.  Where  then  do  you  iirul  the 
divuie  inspii'atioii  of  tlie  wntci's  who  made  thi.-* 
arcluColoLiy,  that  sn])ei'natural  liel|»  hy  which,  a:-: 
;i  (  hrisliaii.  you  must  lielicve  th.cm  to  have  hcen 
i;iiidrd?  \\  licrc'.'  In  iIk^  ahsoliilcU'  iiew  spirit 
wliich  aiiiuiatcs  iheii'  narration,  cvrii  thouL!,li  ilie 
tona  oi  It  niav  liavc  remaiicd  in  almost  every 
resp;'c{  tlie  same  as  amon^•  tlii'  iieiLi'hliorini;'  na- 
tions, li  i>  tile  same  iiarrali\e.  and  in  it  the 
same  epi-ndr-.  succeed   one  anotli-r  in   like  man- 
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iut:  and  vot  out'  would  l)i'  Idind  not  to  perceive 
that  tlu'  siLiuiiication  lias  become  aitog'etlier  dif- 
ferent. The  exnl)t'rant  polytheism  wliieh  en- 
eumlicrs  these  stories  among"  tlie  Chal(hean>  has 
1ieen  carefully  idiminated.  to  give  place  to  the 
severest  monotheism.  A\  hat  foianei'ly  expressed 
naturalistic'  conceptions  of  a  singular  grossness. 
here  l)ecomes  the  garh  of  moral  trutlis  of  the 
most  exalted  and  most  purtdy  spiritual  oi'der. 
The  essential  ft'aturcs  of  the  form  of  the  tradi- 
tion have  heen  ]»reserve(l.  and  yet  hetweeu  the 
Bihle  and  the  sacred  hooks  of  Cliahhea  there  is 
all  the  distance  of  one  of  the  most  ti'cmendous 
revolutions  Avhich  have  ever  heeii  etl'eete<l  in 
human  lielii'fs.  Jlereiu  consists  llie  miracle, 
and  it  is  none  the  h  ss  amazing  for  heiug  trans- 
])osed.  Orliers  ma_\'  ^-eek  to  e\]ilain  thi>  hy  the 
simple,  natural  j)i'ogi'es>  ot  the  cou^eii'iiee  of 
liu.nanity:  for  myself.  I  do  not  hesitate  to  lind 
in  it  the  eti'ect  of  a  .^uperiritural  intei'vcntion  of 
divine  Providence,  and  I  how  l)efoi-e  llie  (iod 
wild  inspired  the  Law  and  tlie  Pi'opliets.     ' 

The  C'hri-'tlan  evolutioni-t.  with  Lcnormant, 
doi'<  not  suppose  that  tlie  facts  narrated  in  the 
hook  of  (iene-i^  Were  Mi])ei'naturall\'  re\'eah(l  to 
llie  lii^torian.  lie  liuds  for  tli"  wi'itei-  no  >iieh 
(daiiii  anxwliei'c  in  tlie  luMe;  and  he  see-^  no  I'ea- 
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sdii  to  make  surh  a  claim  in  tlic  wiitcT's  Ix'lialf. 
lie  sin)p()S('s  that  a  devout  soul,  who  had  iu  hiui- 
sfit"  the  power  of  spiritual  })eree))tion,  and  wlio 
sa\v(i()d  iu  ills  world,  set  himself  to  write  the 
l)e^■iuuill^■s  of  history  iu  such  a  way  that  tliose 
wild  wci'c  familiar  with  these  prciiistoi-ic  leu'euds 
should  hereafter  see  (iod  to  have  hecu  with  the 
race  froiu  the  l)et;iuuiuL;'.  He  indicates  this  ])ur- 
pose  iu  the  opeuiu^"  seuteuces  of  his  narrative: 
"Iu  tlio  l)eL;iuuiuL;'  (Jod  ci'eated  tlie  lieaveus  and 
the  eai'th."'  Tlie  material  universe,  whicdi  the 
]niLiau  nations  deilied  and  worshii)ed,  he  })er- 
cei\i's  to  he  tlie  creation  of  a  divine  mind,  and 
he  so  represent  ;  it.  That  de})ersoniiication  of 
natu'.'e  which  (irt'ek  philoso])hy  did  not  accom- 
plish till  ('(Mituries  later  confronts  us  in  tlie  o})en- 
iuL;'  cliapter  (jf  (u'uesis.  Other  religions  taught 
man  to  fear  natural  })lieuomeiui  as  gods.  This 
uidcuowu  pi'ophet  teaclies  that  (lod  made  the 
world  and  all  it  contains,  for  mans  hahitation 
and  u>e,  and  made  man  to  exei'cise  a  divine  con- 
trol over  it.  That  (iod  is  tlie  Creator  of  tlie 
world,  tliat  man  is  (iod's  child,  and  i>  made  in 
(io(l">  llixi'lies^.  that  >iu  is  di^ohedience  to  (tod, 
that  peiialtv  i>  separation  from  (iod  and  h)ss  of 
1  he  lit'e  ot  (iod.  that  (iod  liegau  re(h'mpti')n  on 
tlie  day  iu  whidi  man  hegan  to  sin. — thoe  are 
the  les^ou-^  of  the  iirst  chapter  of  Cienesis:  and 
they  are  ei[ually  valuable  whether  one  believes  or 
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(lisliclicvt's  tluit  ilic  (Ifsci'iptioii  of  creation  in  the 
iir-t  chapter  nf  (iciiois  is  seientiHeally  aecairate, 
or  liie  aci'oiuit  of  the  (iarchai  of  Eden  in  the 
thii-<l  eliapter  of  ( ienesis.  witli  its  niiracadous  lifc- 
L^iviuLi'  fruit  and  its  talking,'  servient,  is  histoi'i- 
eally  aecurate.  The  h'ssons  wliieli  the  (li\"inely 
inspii'ed  propliet  fonnd  in  life  and  wrote  into  the 
ah'eady  enrrent  history  of  a  ])reliistorie  a:j,e  ai'e 
alikt'  in>i)ircd.  whetht-r  the  seientiiie  and  liistori- 
cal  niatri'ials  were  rc\('hitions  or  traditions. 

']"hi>  ]ierce))iion  of  (iod  in  ]iisto]-y  character- 
izes all  the  hi'-toric  records  of  the  Old  Testil- 
nicnt.  Abraham  h'a\es  the  land  of  his  nati\'ity 
tiial  he  may  iind  (iod  and  may  wor-liip  liim. 
dosi'pji  ilhi-tratcs  faith  in  (rod  alil^e  in  the  dan- 
Ueon  and  in  tlic  ]ialace.  (iod  jiriucs  himsdt'  in 
thr  plagues  of  lOi^ypt  ahove  all  tlie  ,L;od-.  and 
call--  his  ])(Miplc  out  of  lionda^v  t 'lat  tlify  may 
heciimc  tin-  people  of  (  i  ikK  (iod  i'lL^hls  to)'  tin  m 
and  \\\\\\  them:  tlieir  \iet!iries  are  his  \ieto]'ies^ 
and  their  land  tlu'  html  \\hie]i  lie  has  L;!\en 
t!iem.  And  ii!  all  tln'  -idiseipient  lii.-lory,  fi-om 
tlie  colonial  da\s  tlii'oimh  tlie  days  of  ini'perial 
.-pliiidnr.  later  di\i>inii  and  dcL^radat  iuii.  :nid 
liii;d  exile  and  ca]ili\ity.  we  have  not  tlie  aniiaK 
of  a  uivat  nalion.  m>t  the  ^lorilicatiiui  of  ^reat 
lea'c'i-  and  the  nn'iiiorial  of  splendid  acliie\-e- 
11!  ■;)!-.  lull  lii>l.)r\-  wiitteii  liy  men  wlio  >a  \'.  (iod 
in   hl.-^liii\.  and    \v]-ote  that  they  miuht  enahle  us 
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also  to  sec  liiiii.  as  a  Ciod  of  riglitcousiicss.  It  is 
all  wi'iltf)!  to  cluridat*' the  j)i'iiu'iple  that  "right- 
fousiK^'ss  c'xalti'tli  a  nation,  l)ut  sin  is  a  r('})i'oa(.-li 
to  any  iK'oplc."'  In  this  is  the  divincncss  of  the 
l)ilile  history:  not  In  the  a.^airacy  of  its  ehvono- 
loi;ii'al  and  liistorical  details,  hat  in  its  pereep- 
tion  of  the  spiritual  meaning"  of  life's  L;'reat 
(Iraiiia.  That  nicanin^'  is  not  really  less  in  the 
history  of  tlie  l/nited  States  than  in  that  of  Pal- 
(.'stine:  l)nt  the  llelirew  historians  pereei\'cil  that 
lnranin^•.  and  so  told  the  story  that  all  readers 
perceive  it.  This  constitutes  the  essential  differ- 
ence hetwecn  the  Ilehrev/  Sei'iptures  and  the 
inoderu  })ress.  In  the  IIe])rew  J)il)le  is  a  pei'- 
eeption  of  the  Iniinit"  nianift'stini^'  himself  in 
tlu'  national  life:  in  tlie  .Vnieriean  newspa^jer, 
for  the  most  i)art,  only  a  perception  of  })arty 
policies,  politicians,  strifes,  defeats,  and  victo- 
ries. 

'1.  As  i)i])lit'al  history  traces  the  de\'elopnient 
of  the  da\ine  life  in  tlie  na.tion,  so  IJiblical  laws 
excni])lify  the  development  of  that  life.  The 
I^evitical  hnv  is  not  a  revealed  c-odt'  of  woi'ship 
to  he  litcralh'  oheved  \\\  tlie  dews  and  svmholi- 
calh'  ohcyed  liy  olhcr  peoples.  C'ircumei^^ion, 
tcuiplc  ]iric,>thoo(h  ;dtar.  sa(a'liices.  did  not  ori'j,'- 
inat"  wiili  Mo,-cs.  and  were  not  contined  to  the 
.■c'.\i-!i  pc'iplc.  'Uic  great  hn\'uivcr  linds  tJiese 
fiM'iii-   of   tjic   reli^'ious   life   in    the   sur}'oundinij;' 
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nations.  lie  ncccpts  llir'ni.  ^Ives  tlicm  a  now 
iiii'ainiiu'.  and  adajits  tlicin  to  a  liiglier  and  hcttiT 
life.  A  niovalilf  tnit  will  serve  as  well  for  wor- 
ship as  a  splendid  Temple;  for  wher<ver  we 
gather  to  meet  (iod  in  reverence  and  lioly  desii'e, 
tliere  lie  i-^.  1  lie  nation  must  have  a  pi'iestliood, 
for  to  aholi^li  it  at  this  e])oe]i  in  lmnia]i  liistorv 
would  l)e  to  al)oli>li  all  r(diuious  service  and  all 
that  feeds  and  fosters  the  religious  life;  l)ut  the 
priestliood  ai'c  de])rived  of  that  power  which  in 
all  lands  an<l  all  ai^es  has  made  it  dauLierous. 
The'  ])iicsts  have  n<»  sliai'C  in  the  <i\vnei's]ii])  of 
the  land:  and  ai'c  made  \\]io]]v  dependent  upon 
tlie  voluntary  offerings  of  thi'  p»-o])le.  —  \-olun- 
tai'V.  I  say,  foi' though  tlie  amount  To  he  eon- 
trihuted  is  (h'linittdy  dt.'t''rmin(_'(h  there  i^  no 
process  prcnideil  for  enforciuL:-  it  a,>  a  tax.  'I  he 
])rie'^tl\'  (daim  to  he  the  sole  tt-aclier--  of  tlie  peo- 
])lc  i>  re})udiated.  and  tlie  teadiiuL;'  function  is 
throughout  L--ra(d"s  hi>tor\'  left  to  he  exei'ci^cd 
mainl\'  hv  a  wliolly  unoruanized  aii'l  unofhcial 
ho(h'  of  pi-uplifts.  Altars  an-  ])roliihited  :  one 
onl\-  mav  he  huilt :  and  tliis  of  tlic  >im]il(_'st  con- 
.-ri'iiciiou.  ••.\n  altar  of  earth  siialt  thou  malvc 
unto  me:  .  .  .  and  if  thou  wilt  iiKake  me  an 
ahai'  of  ■^toue.  iliou  >halt  not  Imild  it  of  hewn 
>roi)e.""  Saciitices  are  allowed:  hut  tlie  >pii'it 
which  in  pauidi  land-<  sai'iiticed  ]i!i-<oners.  and 
otfei'cd  hi.nd'-cd^  of  i-atile  and  .-ln/ep  is  exorci-ed. 
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lIuiiKiu  s;u-rili('(>  is  forbidden;  sacrifices  arc 
never  niea-iii'cd  l»v  their  ma^'uitude  or  value.  .V 
single  l)ulloek,  or  a  land),  or  a  ])iL;'con.  or  even 
a  slieat"  of  wheat, — -anything'  will  do,  so  that  it 
l)c  not  some  di'fective  thing,  of  no  use  for  other 
|>ur[)oses.  and  so  that  it  l>e  oft'ered  in  sinipliidty 
and  sin.H'rity.  Any  lawyer.  sul)jeeting-  the  Le- 
vitical  statutes  to  a  lawyer's  exanilnation,  would 
not  ht'sitate  to  declare  that  they  are  regulative, 
not  mandatory,  that  is,  tliat  their  objcet  is  not 
to  i'e([uire  altar,  and  sacritice,  and  priesthood, 
l)at  to  regulate,  resti'ain,  and  limit  these  ec(de- 
siastical  institutions  alri'ady  existing.^  In  the 
histoiy  of  Israel  there  is  the  same  controversy 
hetwetMi  oeclesiasticism  ;ind  spirituality,  high 
churcli  and  low  church,  ceremoniali.^ni  and  sim- 
l)licity,  which  has  idr.iracterized  tlu'  church  in 
all  ages.  A  striking  illusti-ation  is  afforded  hy 
the  .")lst  Psalm,  in  whicli  tlie  original  prophet 
declares  tliat  "the  sacritices  of  (iod  are  a  broken 
spii'It.'*  and  a  later  priestly  writer  adds,  with 
curiiiiis  incongi'uity.  "Build  tliou  tlie  walls  of 
diTusaleiu:  then  slialt  thou  he  pleased  with 
burnt  otfering  and  whole  l)urnt  otfering.""  It  is 
an  addition  cpiito   in  the   spirit  of  much  modern 

'  My  .■iuthniir\  foi'  tin's  stati'ini'iit  is  my  l)!-iitliiT.  Aii-lin 
Alj'ix.iil.  DiMLiof  tlif  ,\c\v  Yiirk  1 'ni\i'r-iiy  Law  S^-ImioI.  Ir 
is  :iliiiiiii;mt  ly  lioiiiL'  out  l)y  a  uaifiul  and  iiin)rfju(liefi.l  .itiuly 
of  the  la\s,s. 
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liyinu  tinlveriiii;'.  Mt'diieval  European  history 
i--.  in  tliis  iTstH'ct.  almost  an  exact  veproduclion 
of  niediu'val  »Je\visli  liistoi'v.  The  priests  are 
al\va\s  nru'ing-  tlie  importance  of  Temph-  and 
alt;a' and  sacrilice ;  the  })rophets  ari' always  in- 
sistiiiL;'  that  these  are  valuahle  only  as  the  instru- 
ments of  a  de\'t)ut  spirit,  and  that  to  o\n'\  is 
l)ettcr  than  sacrilice.  \i  last,  ^yith  the  coining 
of  Christ,  the  whole  system  of  sacrilice  <'oiru's  to 
an  end.  The  sinners  come  to  liim.  and  he  hahit- 
ually  hids  them  ^o  in  peace  and  sin  no  more. 
Only  once  does  he  send  men  to  the  Temple,  and 
tlien  a:=  a  sanitary  mea-ure.  that  tlie  cure  of  their 
L'pro,-\'  may  l)c  <it'ticial]y  ascertaine;l  and  ])ro- 
nounced.  ^((»t  once  does  he  bid  a  })enitent  to 
otfer  any  saciiiice  foi'  his  siirs. 

The  (hristian  eyolutiniust.  then,  dues  not  see 
in  the  Levitical  code  a  divine  a.utlunitN'  f(n'  a 
sacrificial  system  to  he  maintained  in  attenuated 
foi'ms.  as  in  a  hloodlos  sacrifice  of  the  Ma>s.  ora 
pcri»ctuated  phrase  in  a  ci-eeiL  On  tla' contrai'y, 
lie  takes  account  of  the  notion  uniyersalU'  pre- 
xailiiiL;'  a.moiiii'  ]iai;'an  ]»eoples.  and  not  yet  elimi- 
nated fr<im  C'liri^tian  lands,  tliat  (iod  iirisr  he 
app"a-ed  liy  ]>aiii  and  approached  hy  sacrifice ; 
hi'  -ce>  ill  tile  Levitical  code  a  permi■^-.ion  of  >ac- 
riii.'c-.  liecMU-c  their  aholilioii  could  not  have 
l>i':'ii  coiiijircliciidcd  hv  a  piimit i\'e  and  spii-itu- 
ally    uiicihic'ited    jicojilc;   hul    lie    also   sees    that 
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tlu'se  sacriUccs  arc  not  so  much  conimaiidcd,  or 
coiumciidcd,  as  rcstnuiicd.  limited,  and  dimiii- 
islicd :  ]i(  sees  ))ro})lict  after  prophet  dcclal•ill^•, 
citlier  tliat  they  are  uttei'ly  vahudcss,  or  vahiahle, 
only  as  the  expression  of  r(di^■ious  feeding'  and 
})urpose:  he  sees  Cdirist,  even  when  in  close 
})ro.\iniity  to  tlie  Temple,  disr^'garding  the  sacri- 
iicial  system  altogether  in  his  treatment  of  rc- 
])eiitaut  sinners:  he  sees  Paul  decdaring  that  wo 
need  no  other  sacrltlce  and  no  other  mercy-seat 
than  Christ.  He  believes  that  the  sacriiicial 
system  represents  a  profound  spiritual  truth, 
the  truth  that  it  costs  to  forgive  sin;  of  this 
truth  I  sliall  have  something  to  say  in  a  subse- 
(pient  chapter.  He  recognizes  in  the  ceremo- 
]iial  law  of  tlu'  Old  Testament,  not  a  law  to  bo 
univi'rsally  ()l)eycd.  eithc]'  literally  or  synd)oli- 
caliy.  by  all  peoples,  ])ut  pai't  of  a  system  of 
educntion.  a  "continuous  pi-ogresslve  change,'' 
from  tliat  conception  of  (lod  v*  hich  regards  him 
as  an  olVended  King,  to  be  aj)[)i'oached  only  in 
fi'ar.  with  an  offeiang  and  bv  a  court  ceremoni- 
all^m.  to  that  conce})tion  of  Ciod  which  regards 
lilm  as  a  Fathei',  to  be  a])proached  with  the  un- 
cerriiioiilous   couiidence-  of    uid'rlghti'Ued    (diild- 

llOMd. 

dli.'  (']u'l<tlan  e\'olutloiu>t  looks  Tipon  the 
])i)ll;i  al  Ir.ws  of  tlie  dews  in  t!ie  s;ime  way. 
Tliere  ai'c   tlu'ce   LL'reat   ora'auic   sins   destructi\'c 
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of  anv  socictv  wliicli  1i:irl)()rs  them:  wai'.  ^v^li(•ll 
is  (Icstnictivc  of  national  order,  and  wliiu'  it 
lasts  tnrns  the  nation  into  an  aiancd  caniji:  slav- 
(TV.  A\]iirli  dcu'radcs  laliorand  forbids  the  cdnca- 
ti'in  of  the  lahoi'eis.  tlait  is.  of  tlie  xast  ma, joi'itv 
of  the  ]>!)]udation  :  and  ])olyu;'ainy.  wliieh  makes 
famih  life  impossihle.  and  in  the  individnal  snh- 
stitutes  lust  for  love.  These  three  oi-^'anie  sins 
•AW  inevitahlv  eharaetei'istie  of  tlie  earlier  and 
more  l>arl>arie  states  of  society:  for  comhative- 
ness.  whieli  is  the  inspiration  of  war :  idleness, 
v.liieh  is  tlie  ins]iira,tion  of  slavery:  and  hist, 
wlnrh  is  the  in>}iira,t ion  of  polyuamy.  are  tlie 
thi'ee  animal  vices  wliich  are  fastened  upon  man 
as  lie  iirst  issues  fi'om  an  animal  condition,  ddio 
evolutionist  see-^  the->e  fa.cts  clearly:  luit  hciiiL;' 
an  e\olutioni^t  lie  has  more  faith  in  education 
than  in  law.  in  L:,'ro\\t]i  tlian  in  manufacture,  in 
otlier  wiU'ds.  in  resident  forces  woridun'  i  i-om 
within  than  in  external  forces  oju'ratln^  fi'om 
witlumt.  lie  does  not  think  that  it  is  the  func- 
tion of  L;'overnment  to  enforce  moi'al  ideals  upon 
an  uneducated  commuintv  hv  penal  enactment. 
1  le  >ee<  thtM'<'foi'e  ill  the  ])olitii-al  VaW  of  til''  flews 
tlif  -ame  evolution  which  lie  sees  in  their  et-clcsi- 
a--tl"a]  law. 

A  prMphctic  law^'ivcr  perceiv(>s  that  war  i<  not 
an  honor;ihlr  a\ deal  ion  for  a  nation,  and  i<-ues 
laws  in  ri-^traint  of  w;ir:   he  perceives  that    sla\-- 
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ery  eainiot  curicli  a  people,  and  issues  laws  in 
restraint  of  slavery;  he  pereeives  that  pohganiy 
cannot  promote  welfare,  and  as  a  consequence 
issues  laws  in  protection  of  womanhood.  The 
evolntioiii.--t  thinks  no  better,  but  rather  worse,  of 
slaveiy  and  poly^'amy  because  they  are  ''patri- 
arclial  institutions;  ""  and  he  measures  the  ^Mosaic 
l.iwson  tlie  sul)j(H't  by  their  effect,  which  already 
in  the  time  of  Christ  had  been  such  as  practically 
to  abolish  both  the  harem  and  the  slave  from 
l()\al  Jewish  households,  and  has  now  made  the 
dewish  ]>eople.  whatever  other  faidt:->  they  may 
possess,  the  most  industrious  and  the  most  chaste 
people  on  the  face  of  the  gdol)e. 

.■].  As  the  ecclesiastical  and  the;  political 
laws,  so  the  moral  laws  of  the  l)ible  afford  no 
perfect  ideal  of  life  at  the  outset,  but  show  a 
*'coiitiinious  and  pro^'ressive  chang'e''  fi-om  a 
siin[il(>  to  a  more  com])lex,  from  a  lower  to  a 
higher  law.  There  are  certain  fundamental 
l)rinci[ili\s  wliicli  underlie  all  soi'i;d  order,  the 
habitual  violation  of  wliicli  can  end  in  nothing' 
iiiit  anarchy.  Tliese  ai'c  such  as  the  following : 
reverence  foi'  a  righteous  (iod  as  the  onlv  real 
La\N'gi\er.  so  that  on  the  one  hand  the  state  has 
no  riglit  to  enact  or  enforce  a  law  not  divine  in 
its  naiui'(\  and  on  the  other  the  individual  must 
obey,  not  because  there  is  force  to  compel  him. 
but  because  conscience  re(]uires  obedience :  some 
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stated  time  i-edeeined  for  self-develdpiueiit  from 
toil  and  di'udi;'ery,  else,  man  sinks  back  into  tlie 
animal  and  life  Ix'comes  a  prison  house:  respect 
liy  elii]<lren  for  parents,  indispensahk'  to  home 
L!,o\('rniiient,  order,  and  training;  res])eet  hv 
I'vei-vman  for  the  three  great  fundamental  I'iglits 
of  liis  neighl)or. — life,  ])ropert}',  and  family 
relat  ions]iips. 

'!'h(!  Ten  Commandments  ]>rohil)it  the  moi'e 
])alpahle  violation  of  these  principles.  Tlieso 
commandments  are  not  only  ^vonderf^l  expres- 
sions of  social  righteousness  for  that  early  age, 
hut  the  ])rinci])les  emhodied  in  them  underlie  all 
our  modei'u  ciamiiial  legislation.  Jhil  tliey  art^ 
not.  and  art;  not  intended  to  1)e,  hnal  moral 
ideals  for  the  life  of  the  indivichial.  One  might 
keep  each  one  of  these  statutes.  e.\ce))t  i)e)]iaps 
the  last,  and  not  he  admitted  to  good  soeiet\-  of 
to-day.  Jie  mii;lit  not  swear,  hut  might  he  vul- 
gar and  ol)scene.  ilemiglit  not  connnit  a<hd- 
tei'V,  but  miglit  l>e  seiisiiah  licentious,  and  an 
Jialiilual  di'unkar(h  lie  miglit  not  steal,  hut 
iiiiglit  run  a  faro  table   oi-  a    lo1ter\-  shop. 

Noi'  is  it  correct  to  sa\'.  as  it  sometimes  has 
hccii  said,  that  ('liri>t  gi\-cs  to  tlicse  conmiand- 
nii'nts  a  pci'sonal  and  spiritual  iuierpretalion, 
wliifli  clolhe-,  them  with  a  different  meaning. 
I'oi'  ('liiis!  docs  not  say.  ii  hath  been  said  to 
them  of  old   lime.  'I'irdi  sh'iii  not    kill,  and  what 
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th(>y  meant  was,  Tliou  slialt  value  life.  lie  says, 
But  1  say  unto  you,  l)e  not  an^ay  without  a 
cause.  lie  }!uts  liis  law  in  sharp  contrast 
witli  the  ancient  law.  Thei'e  is  as  litth;  reason 
for  sayini;-  that  Christ  re-ai"firnis  and  S])irituali/,e3 
tlie  T(>n  ConmiandnKMits,  as  there  is  for  saving 
that  he  re-at'iinns  and  spiritualizes  the  law,  An 
eye  for  an  eye,  and  a  tooth  for  a  tooth. 

The  d\'U  Coinniandnients  are  simply  ])rohil)i- 
tions  of  th(>  more  })alpal)le  violations  of  the  laws 
of  social  well-heing'.  They  do  not  afford,  and 
are  not  intenth'd  to  afford,  (lod's  ideal  of  moraJ 
character  or  conduct.  Later  in  Jewish  history 
a  higlier  ideal  is  presented;  in  such  utterances 
as.  "TJiou  shalt  love  the  Lord  thy  (lod  with  all 
tliy  heart  and  soul  and  strength;"'  '"Thou  shalt 
love  thy  neig'hhor  asthyscdf:"'  "A^dlo  shall  as- 
cend unto  the  hill  of  the  Lord,  and  \\\\o  shall 
stand  in  his  lion  Place?  lie  that  liath  (dean 
hamls  and  a  pure  heart."'  Yet  tliese  are  not  the 
('ln'isti;in  ideal.  ^Mien  Christ  is  asl^ed,  AVhicli 
is  the  great  conmiand  of  the  Law  ?  and  i'e])]ies, 
"'Thou  slialt  love  tlie  Lord  thy  (Jod  witli  all  tliy 
la^irt  and  soul  and  strength,  and  tliy  neighhor 
as  thyM'li.  "  he  does  not  in  his  answer  give  his 
ideal  of  life.  He  sim])ly  I'cpeats  the  fJc'wish 
id(>a].  as  it  is  ('\])i'essed  in  two  genera.l  laws 
iound  in  t'l^' dcwisli  l)o()ks.  T(/  love  one"s  ncigli- 
hor  as  Miir's  self  is  not  tlie  Clu'istiau  law  of  L)ve; 
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it  is  tlic  Jc\vi>li  law  of  justice.  AVlio  am  T,  that 
I  sliould  t'\}»fft  lu'ttfi'  tii'atiiu'iit  than  or  lii^lier 
I't  ^ai'tl  from  my  ]U'ii;,hl)or  than  I  accord  to  liini'.'' 
C'hri>t's  ideal  is  (|uitc  different.  lie  i^'ives  it 
to  his  own  disciph's.  in  his  last  intt'rvlew  with 
them  hefoi'c  his  death.  '"A  new  coinmandment 
j4i\c  I  unto  you.  "  he  says:  "that  ye  love  one 
another  as  I  have  loved  you."  Did  he  love  his 
disciples  only  as  he  loved  himself?  He  that 
l,,>i_,o-;ii-(.d  himself  that  he  mii;]it  make  us  rich, 
he  tliat  em])tied  himself  of  divinity  that  he 
miuht  mahe  us  divine,  he  that  lived  ;ni(l  loved 
and  sutfered  and  died  for  those  that  were  unwor- 
thv  of  his  sacrifice,  loved  u,^  far  more  than  he 
loved  himself.  T]ii>  ideal  of  love  111"  h'ft  as  a 
Ie^ae\'  fci'  hi.>  follov\"ei\s :   and  it  is  not  an  im[)os-  1 

sihli'  one  for  ns.  Paul  lo\-ed  the  (ientile  world 
lietter  than  himself:  and  evei'y  true  mi->ionary 
has  done  so.  A\'illiam  <tf  ( )ranu'e  loved  ]ii>  coun- 
tryhetter  tlian  hinrself;  and  every  tiaie  ))atiaot 
has  done  so.  A\'illiam  Llnyd  ( ian-ison  La  ed  the 
enslaved  hotter  than  he  loved  himself:  andevei'v 
true  refornii'r  lias  done  so.  The  true  mother 
liiN'es  lier  cliild  Itetter  than  hei'^elf:  the  nurse  hei- 
jiatieiit:  the  mai'tyr  his  ehureh.  It  is  not  tlie 
I  en  ( 'nmmandment>  which  >hould  he  ]iut  ii]i  in 
wui-  eliiirelie-^.  as  the  ideals  of  our  nioi'al  ^\U-  I'nr 
u-  Im  ])a1teni  afti'r.  'rhe\';iie  hut  ihe  j)riniili\e 
)»i-ohiiiilion^   of   till-   ^Tiisx-r    ^iI!^   auaiic-t    >.icial 
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ordiT.  In  tlicii-  ])]:u'('  slioiild  !)<;  put  the  New 
( 'i)!iiinau(lm('iit,  '■'I'liut  w  love  one  aiiotlici'  as  I 
Jiavc  loved  you."" 

Tills  conecptiou  of  luoi'al  evolutiou  iu  tlie  I)il)le 
reconcilt'S  incongruities  and  relieves  ilifHiadties, 
Avlii'-h  on  the  theory  of  a  perfect  and  complete 
revi'];itiou  at  tlie  outset  are  morally  and  iutellee- 
tu;ill\'  unendui'aMe.  That  (iod  should  tell  a 
fathci'  to  Icill  his  child,  it  is  impossil)le  really  to 
helievf.  He  would  !)(_'  conuuaudiug  hy  s[)ecial 
edict  what  hyahuv  written  in  the  universal  con- 
scic!ice  \\K'  has  prohibited.  \  few  years  ago  a 
father  sincerely  believed  that  he  luid  received 
such  a  eonunand :  and  the  community  unani- 
mously ad  judged  liim  to  lie  insune.  l)Ut  that  iu 
those  early  ages  a  devout  father  should  know 
that  he  nmst  eonseerati'  his  child,  e\'en  his  only 
begot  ten  child,  to  (iod,  and  in  liis  ignorance 
slionld  imjigine  sacriHce  bv  deatli  to  be  the 
only  possible  form  of  su(di  consecra.tion,  and  that 
(b)d  slinuld  intei'pose  to  teach  him.  an.d  through 
liim  his  descendants,  th^at  life,  not  deatli,  is  the 
ti'iie  cnux'rration,  —  th;it  it  is  not  (rit'ticidt  to  be- 
lieve. That  (iod  should  command  tlie  children 
of  Isi'ael  lo  exterminate  the  Canaanites.  i-^laving 
mr-n.  women,  an.d  ch.ihh-en.  the  same  (i.id  whose 
])atieni  jo/e  was  m;uiife>ted,  in  the  life  and  char- 
acter of  ,!(^!!,,  Christ,  it  is  imp()ssil)le  to  believe. 
jHit    it    i.-    (juite    jiossible    to    b(die\-e   that    in   a 
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])i'imit iv(>  ;il;'('   a    people  should   be    Iiis;»ire(l  wlili 
an  eiilliusiiism    t'op  ri^liteousiiess  by  their  ])n)|)h-  1 

els,  aiul  with  a  wholly  saered  (lelermiuation  to 
(lesli'oy.  root  and  braneh,  the  iuicpiitles  which 
ma(K'  llie  (V.naauites  the  most  eornipt  uutloii 
oi'  a  eoiTUpt  a_i;"e:  and  that  they  should  l)e 
unable  to  sih'  any  other  way  of  destroyinn'  tlie 
sin  than  by  destroyin;;'  the  sinners,  havini;'  uo 
even  remote  eoneeption  of  the  ])ossibility  of  eon- 
vei'tin^'  and  edueatini;-  them.  Kven  in  the  Chi'is- 
ti:in  ehureli  in  the  nineteentli  eentnrv.  thei'c  is  a 
very  <4'enei'al  unbelief  in  the  efHeae\'  of  any  mea- 
sures foi'  the  I'onversion  of  ])a^■an  [)eo])h's  to  a 
hiL;heran(l  ])ui'(M' life.  It  is  ini[)ossil)le  to  believe 
that  (iod,  who  throuL^h  his  Son  bids  his  ehildi'en 
""Love  your  enemies :  (h)  i^ood  to  them  A\lio(h'- 
spitefully  use  aou,  a.nd  ])erseciite  von.  that  ye 
liVAV  be  the  children  of  \()Ui'  father  which  is  in 
heaven,"  should  have  inspired  a  pei'secuted  lie- 
brew  in  exile  to  execrate  I ial^ylon  with  the  words, 
"O  daughter  of  1  labylon,  who  art  to  be  desti'oyed  . 
lia])])V  shall  he  lie  that  rewardetli  th^'c  as  thou 
hast  sei'ved  us;  happ\'  shall  he  be  that  taketli 
and  dasheth  thv  little  ones  against  the  stones." 
r)iit  it  is  not  impossible  to  i)elie\c  that  a  ilelirew, 
in  this  hour  of  uttci'  bitt'^rness.  expci-iciicin^'  the 
cruel  >corn  oi  a  peo[)le  'svho  derisi\-el\-  demanded 
of  their  captives  an  exhiliition  of  llicir  sacicd 
])^almo<l\',         somewhat     as     we    .^(unetuiies    call 
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upon  till'  Xortli  Aincricaii  Indians  to  annise  us 
\vitli  tlii'ir  war  soii^'s  and  tlicli'  war  dances,  — 
in  the  very  frankness  of  his  soul  should  have 
hreatlied  out  to  (Jodth(;  hitterness  of  ;i  wholly 
unchristian  hate,  and  in  so  doing'  should  have 
found  I'clicf.  It  is  not  tiu'  unknown  author  of 
tlie  imprecatory  Psahns  who  says  'Vl-'ollow  me ; '' 
it  is  Christ:  and  tlie  imprecatory  Psalms  remain 
to  show  us  out  of  what  hitterness  of  feelint;-  he 
delivers  tliose  that  follow  him.  To  g-o  ])ack 
from  tlie  Sermon  on  the  Mount  to  the  inipreca- 
torv  Psalms,  and  try  to  lind  a  divine  ideal  in 
them,  is  as  if  Punyairs  I'ilg'rim  should  oo  hack 
from  the  Land  of  l>eulah  to  the  Sloug'h  of  De- 
spond, because  he  began  his  pilgrimage  l)y  iloun- 
di'ring  therein. 

4.  The  object  of  the  Bible  is  ])rimarily,  not 
a  rev(dation  of  law.  eithei'  ecclesiastical,  politi- 
e;d.  or  moral,  but  a  revelation  of  (lod.  This 
revelation  is  both  imperfect  and  ])rogressive.  It 
is  iiiipi'rt'ect.  beciuise  it  is  the  I'cvidation  of  the 
iiiliiiite  to  the  iinite.  and  the  finite  cannot  per- 
fectly comprehend  the  iniinite:  it  is  pi'ogressive, 
bccaiisi'  as  man  gi'ows  in  s})iritual  and  intellec- 
tual capacity,  his  apj)i'ehensiou  of  the  intinito 
gi'ows  al■^o.  Tliis  proposition  is  us  familiar  to 
the  student  of  tlicologyas  it  is  axiomatic.  "If,' 
says  Pi'ofe^soi'  Harris,  "(iod  reveals  himself,  it 
must  be  iJiraiKjli  tin-  nnilhiii}  af  tJiv  j! nl((\  'AwA  to 
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iiiiitc  l>iiii^-i.  'I'lu'  rcvi'];ni(Hi  iim>t  lie  CMinnit'iiv 
sii nil (■  w  it li  till'  111! ■ilium  t  irnui-li  w  hich  it  i-.  made 
;ii!'l  '.'.itli  till'  (lf\t'lopmc'iit  oi'  t!u'  minds  to  whom 

it     i-     liiad.'.         11. ■lire.    In. til    til!'     lurdillnui    il-cli". 

:i!'.t'  mans  a[>i)rclu'!isi()n  of  llic  (iod  vcvcali'd. 
nui-t  lir  ])i-oL;i('>sivc.  and  at  aiiv  jioint  (*t'  tinn' 
1  wmii  jih  ti'.  I  I  ell  CI '.  N\  liilr  it  is  the  t  ruc  (iod  \\  lio 
fcwals  himself,  man's  a}i|irclicn>ion  of  (iod  at 
ditVcrcnt  sta^'r^  of  Lis  own  dcNidojinu'iil  may  lie 
r.oi  onl\'  incomiiL'ii'.  Imt  maia'cd  li\'  ,u'ro>s  mis- 
concriition. 

Tile  r)iide  illu-t'.rdc-  tliis  truth.  Tho  I'cvo- 
laiinn  of  (iod  ui-ows  lioth  in  clrariK-s  and  in 
sjiiriiual  u'randcnr  a-  maji  uro\>-  in  caipaa-itv  to 
i'c'';'i\c  aji  !  to  (•'lunnunicatc  it.  Mo-,cs'  concep- 
tion of  <!:>(]  is  -uiicviu]'  1(1  tiiat  of  Alii'adiam. 
])avid"~  i-^  siirci'ioi'  lo  th.at  of  Ai(i,cs.  l-aiali">  is 
sujxrioi'  to  tlia.t  of  I)a\id.  and  i'aurs  i-,  >ujicrior 
to  that  !)f  Isiiali. 

'i  !ic  conccprion  of  creation  hodicd  forth  in 
ill'  Hr>t  chapter  of  (ic!ie>i>  is  \ci'y  diiferent 
iioin  that  feuind  in  the  ( 'ha.hlean  tahlct-or  the 
I'liM  ii!ei;in  nr  t!riloL;\- :  l,nt  the  dilference  is  I'c- 
li^iiir^.  not  >cie!!fi!ic:  that  is.  it  i-  a  ddtference. 
i":t  c]iiei!\-  ill  the  nature  of  tli"  pianoiucna  re- 
e  -I- f'd.  h'lt  in  ill!'  -piri;  in  \vlii(  h  they  are  ]••■- 
crded  a;:!  in  t!ie  perceMliMii  (if  the  (  )ne  wll^-e 
naiuj.'  \\\'\'  manifest  aiid  \'.  ho-e  Lihirs-  th.'\  ex- 
■  a.  --.       In    tlie    more   ancient    ('haljean    talih'i-. 
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chaos  fornix  the  ^ods:  in  (iciicsis,  (Jod  out  of 
cIkids  foiiiis  llic  WDild.  In  the  (  lialdcaii  accijiuits 
ol'  til"  iTcal  ion  of  men.  IVdus  "coiiuiiaiidcd  one 
oi'  the  ;j,i>d-;  to  rut  olt'  liis  lu'ad  and  mix  tlif  lilood 
which  ilowcd  ioith  with  earth,  and  form  mcii 
thcrcwitii.  aiul  Itcasts  that  conhl  hear  the  li^ht. 
Si)  man  was  made  and  was  iiittdlip-nt.  heini;'  a 
partaker  of  the  divine  wisdom.'"  '  In  (ienesis, 
(ioil  foi'ins  man  out  of  the  ihr^^t  of  the  eai'th  and 
hreatli''^  into  liim  the  hi'e;itli  of  tlie  divine  life. 
In  hriei'.  to  ([iiote  Li'norma.ut,  the  preliistoric 
na!-raii\e  in  (ienesis  is  t'le  same  as  in  the  C'hal- 
(h'an  taldets ;  "in  it  the  same  epixxhvs  succeed 
one  annthei'  in  t!ie  same  naannei':  and  vt't  one 
wuidd  he  hlind  not  to  perceive  rliat  the  siL^'ni- 
ficatioii  has  Ix'cosne  alto_';et!ier  dii'ferent.  The 
exuherant  polytheism  which  encumi)ei's  tlu'>o 
stories  amiMi^'  the  Cliaideans  has  heeii  cart'fully 
eliminaleil  toLii\'e  place  (o  tlie  i'e\  ei'cnt  nio:Mtlie- 
isni."  dims  the  pj'o'_;'i'e>^i\e  revelation  liei;-ius 
witii  tile  conceplion  of  (iod  as  the  creator  of  the 
World,  and  of  man  as  maiie  in  th.e  imau'e  of  (iod: 
iherelui'e  of  (loil  a>  Spirit,  and  nf  niattei-  as  the 
ci'e:it !!]e  of  a.ial  .-.uivc/dinat ._■  to  sipirit.  "^  et  this 
n!o!iMiiiei-in  i^  h\'  no  means  a.l\va\^  cl^ar  at  hi'>t. 
(  ie'.!e::i!]  V  (iid  is  rejtrcseul'd  as  li.e  mie  a.i'.d 
onh.     tiue   (iwd:    MiinetinU'S,    houe\-ei',   as    oid\'  a 
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(i()(l  aliiivc  Till  lit  her  l;'()(1s.  And  while  tin- f»)riiu'i' 
i^  ct'i'tMinly  tlir  view  ;;rnci-;illy  cntri't:;!!!!';!  and 
])i'cs>fd  u[M)n  the  pcoplr  hy  the  ])roplifts.  the  scc- 
<iiid  i>  the  vit'W  gviirrally  cnt'.M-taiiicd  ainmi',;-  the 
])i'o|)lf.  It  docs  not  sccni  al)surd  to  tlicni  to 
tliinlc  tliat  thfv  cannot  (•on(int'r  the  Philistines  in 
tlie  })laip,s  liecanse  tiieii'  (lod  is  not  the  (iod  of 
tliejilains:  nor  to  inia^ine  that  ^'olden  eahes, 
re|>resentin^•  the  sacreil  hulls  of  K^'\|(t.  may 
serve  to  syndiolize  the  u'ods  tliat  hvoui;ht  tlieni 
up  out  of  I\L;ypt.  It  is  at  least  a  fail'  ([ucstion 
whether  the  ]:lui'al  form  Kloliini  (L^'ods )  used  ])v 
one  of  the  writers  of  (rene^is  i>  not  an  indication 
that  the  prevailinu'  ])olyr]ieisni  of  tlie  ]ia!j,'an  na- 
tions had  not  in  the>e  earlie-r  times  entirely  dis- 
appeared from  tlie  minds  of  t'veii  the  inspired 
])rophets. 

I'lie  monothei--tie  cone(*ption  lays  the  founda- 
tion foi'  tlie  next  ste[)  ill  tile  proL;!'es>  of  the  rev- 
elation of  (ioil  to  his  ])eo]ile:  thi<.  namely,  that 
(  omI  is  a  riu'hteous  (iod.  d'he  lir<t  distinct 
statement  of  this  truth,  to  us  so  fundamental 
and  e\'en  a.xiomati<'.  i>  in  the  narratisc  of  Altra- 
ham"--  iuter\iew  with  (io(L  and  in  this  inter\i>'W 
it  is  not  a-serted  do^'matically.  not  assumed  as 
axi'imat  ie.  hut  ]iut  in  a  tone  of  ex])Ostulat  ion  and 
entreaty:  "  Shall  not  the  duilu'e  of  all  the  eai-th 
d  '  ri'^ii*?"  This  concejitioii  of  (ind  as  a  (iod 
'hat  is  riL:htei)Us  and  doesriuht  is  bi'onuht  ch  arlv 
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into  ])i'()iiuiu'iic('  in  the  revelation  to  and  tln'onuli 
Moses.  l^ven  niore  than  inoiiotheisiu  does  this 
distinguish  the  i'elii;ion  of  t'.iC  llel)rews  from  that 
of  the  pa<;'an  nations.  Ont  of  this  grows  natu- 
rally and  neeessarilv  the  eonee[)tion  of  religion 
as  I'igiiteonsness.  I'noi'thodox  writers  see  this  as 
clearly  as  the  most  ((rthodox.  "Tlie  conditions 
of  dahvelTs  covenant  with  his  [x'oplt',"  says  IJe- 
nan.^  "are  exclusively  moral:  lie  recompenses 
them  with  ])ros])e)'ity  in  tliis  woidd,  giving  it  to 
those  who  pleas;'  liim,  and  the  man  who  ])leas('s 
him  must  he  ii'rep>]'oa(dialile.  In  order  to  enjoy 
a  long  life  and  to  lie  hai)py,  a  man  must  avoid 
e\il.  The  great  step  is  taken.  'llie  old  r(di- 
gions,  in  whieli  the  god  granted  his  blessings 
to  those  who  offered  him  the  first  sacrilices  and 
wlio  most  carefully  ohservcMJ  the  ritual  of  his 
worship,  were  quite  left  Ix'hind."' 

I^Ife  oftim  seems  inconsistent  with  this  faith  in 
a  righteous  God  who  rewards  righteousness  and 
punislu's  sin.  For  of  ten  the  righteous  suffer  and 
the  wicked  ])rosper.  Out  of  tiiis  terrihle  trag- 
edy of  life,  tills  incongruity  hetween  life  and  the 
moi'al  sense  of  man  assuring  him  of  the  divine 
nature  of  riL;ht(M)usness.  the  drama  of  Job  is  con- 
structe*!.  ( )idy  as  it  grrnhiallv  dawns  upon  the 
s])ii'itual  vision  tliat  this  is  nut  all  of  life,  and 
that   anothei'   life   may  bring  compensation  and 

'   lliMory  <jf  thi:  pLojjit  of  hratL  ii-  ^JoU. 
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adjust  tlic  ii!it'<|ual  balaiict's.  (Iocs  faitli  in  tlie 
riu'litt'iiusiH'ss  (if  (mhI  i-ca>sui'c  itself.  At  iirst 
till  in(i->t  >iiiritnal  ])r(>]ilict  cannot  eoiicciw  tluit 
a  riu'lircons  (in, I  slionld  fol■^■i\■c  sin.  Ovci-look  it 
lie  cannot:  and  the  cui'c  of  it  liy  patient  ]o\-c  is 
at  iir>t  not  ^;•en  at  all.  and  later  oidy  dinilw  ini- 
j)ei'f.'ct]y.  and  u'r;ulually.  Joslnia.  indeed,  dis- 
tinctly tells  the  people  that  they  c-aniiot  serve 
Jehovah  hccausc  he  will  not  foi'^ivc  their  sin; 
and  ^Nloses  soin(,'tinies  implies  the  same,  sonie- 
tiine>  the  reverse.  ^loit'ovcT.  at  iirst  Jehovah  is 
the  ( iod  of  t lie  nation  I'ather  than  the  ( iod  of  the 
indi\i(hial.  lie  i-  tiie  (iodi  of  llattles.  tlie  (iod 
of  the  llo^t  of  I>r:;td.  a  Man  of  \\  ai-.  a  Captain, 
alvinL;:  lie  ia:ii\-hiv^  ai  llie  In  ad  of  tiic  nation, 
dii'ect--  its  canijiaiLi'n^.  L;i\'es  it  the  "\ictoi'y.  In 
the  earlier  hi>tor\'  he  is  rarely  referred  to  l)y 
tei-i:i>  vliich  indicate  ]ieiv-,(iiial  Idiad  relations  hi'- 
twi'cn  the  son!  and  himself,  as  a  >he;)h;  rd.  ;i 
Father,  a  I'ricnd.  llie  ]i]n'a-eoloi;-y  of  rcliL^iori 
i--  that  of  the  camp  rather  than  that  of  tlie  liouse- 
liold.  Init  h\'  I)a\'id"s  tini"  thi>  lU'W  and  ten- 
dei'er  and  deeper  conee]»;ion  of  (  iod  has  liei^ani 
t)  dawn  on  the  nnnd  oi'  Isra(d.  IvejKatcdly  l»y 
tiu'  ]'s:dnii.>t  i-- Jelio\'ah  addre^-eil  a>  ■■///••/(  iod. 
a  jiira-e  a j.;>;!i'entl\'  w-^rn  i.nt  twice  hetoi'c 
j)a.\id">   liiii-.       In    th"    Ih-'u-ew  Tsaltcr.  (iod  is 

seen     Im     he    ;|     np'I'cifid     (iod.    a     ]lel'>olial     I'l'iend 

icdeciaiaL;  c\i-n  niort/  than  iuduini;'  the  world. 
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'■  Willi  i'ln-'^'r.  ■'til  all  lliiiii'   ini([iiiti(.'.s  ; 
Wli,,  IhMJfili  ,ill  thy  (lis,','is<.s  ; 
A\'li(i  i-cdcciui'th  tl'.\  life  from  destruction; 

'I'liL'  Liu'il  is  t'lill  of  (■(unpassiou  and  <4'racious, 

Slow  to  aiiL;<'i\  and  lilruti-oiis  in  luurey. 

I[c  u  ill  not  always  cliide  ; 

Xiiilici  will  111'  kcc]i  liis  ant;i'f  lor  over. 

Ill'  liatli  not  dealt  wirli  its  at'iiT  our  sins, 

Not'  I'ewaided  US  at'lei'  otif  iiiiij^iiil  ies. 

For  as  the  liea\eii  is  liii;!!  above  the  earth. 

.So  i;ri'ai  is  his  iiierey  toward  them  that  fear  him. 

As  far  as  the  east  is  from  the  \vest, 

.■^o  far  hath  he  removed  our  transgii-ssioiis  from   lis."' 

Xotliini4'  like  tliis.  scarcely  aiiytliing'  appvoxl- 
iiiatiiii;'  this,  is   to  Ix'   fouiul   in  tlu'   IV'iitati'ucli. 

[he  only  even  })ai'tial  ])ai"illels  ari'  in  Deutero- 
nomy, wliich  thei'e  is  at  least  g'ood  reason  to  he- 
lieve  was  written  towards  tlio  t'los(>  ot"  the  mon- 
archy. Jhit  even  in  the  Psalms  (iod  is  still  the 
(iod  of  Israel:  and  still  in  the  nraiii  the  ^'round 
of  a[)[>eal  to  him  is  the  righteousness  of  Jiini 
wiio  a])]<eals.       It  is  not   till    Isaiah,   the  Second 

Isaiah.'  that  (iod  is  clearly  revealed  as  a  (iod 
V'.liiise  mei'cy.  as  v.cll  as  justice,  extends  to  all 
the  inhahitants  of  tiie  eaith.  Israel  is  still  the 
chosen  ]iei)])le  of  (iod.  liut  choseu  to  ))e  a  li^'ht 
to  liuhti'U  the  (.entiles,     (iod  is -till  a  just  (iod. 

'  Nearlv  al!  minli'iii  eriiies  regard  K;i.  \l.-lx\i.  as  writieii 
a.cetiiiii-y  l:i!.'r  liiaii  llie  i):-.e"di):;j,  t'oriion  of  the  liook.  and 
1>>  aiiotli'i'  auihor.  itv-i^iiated  as  the  Greal  L  nkliowii.  or  sulue- 
litiies  as  the  Seionil  Isaiah. 
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Imt  a  (io;l  whoso  jiistire  is  mercy,  and  whoso 
ri^litoousiu'ss  i'o(U'fms.  And  a  gliuipso,  the 
iii'.^r  in  this  rosph'ndont  progress  of  nian"s  ao- 
(jnahitanco  with  (lod.  is  given  of  that  divine 
sutfering  L)vo  wliich  is  at  once  to  jndgo  and  to 
reJ.ei'in  the  W()rh1.  in  the  person  of  the  Sufft>ring 
Servant  of  Jehovali,  who  bears  the  inicpiities  of 
fJehovah's  people,  and  Ly  liis  justice  jnstiiies 
many. 

Thus  the  Christi:ni  evohitionist  sees  in  the 
Inhle  not  a  comjih'te  and  perfect  revcdation  of 
scit'nce,  liistoi-y.  hiw.  ethics,  or  even  tlieoh)gy :  he 
sees  man  grachially  rt-ceiving  (lod's  revtdation  of 
himself.  Tlie  JJihle  is  not  an  infallible  standard 
of  trutli  or  life.  It  is  the  Instory  of  tlie  growth 
of  man's  conscionsnesii  of  (tod.  It  is  tlie  ex- 
jircssion  of  Ciod  in  Innnan  tliought.  (iod  spealv- 
ing  to  man  and  tln'ongli  man.  (lod  speaking 
tln'ougli  the  sclectt'd  wi'itirigs  of  tlio  sclct'ted 
proplii'ts  of  a  stdected  pi'oph'.  Tims  it  is  truly  a 
stanthii'd:  l)ut  not  a  final  and  infallible  standard. 
Its  iiistorv  is  compost'd.  as  other  histories  liavo 
been  com})osed.  out  of  su(di  materials  as  were  at 
liand  or  could  be  secui'cd  :  but  the  historian  saw, 
wliat  (;tlier  contempcu'ancMus  Instorians  did  not 
sec.  (b)(l  in  liis  woi'ld,  and  v/rotc  the  liistory  witli 
( iod  manife-;ted  in  it.  Tlic  laws,  ceremoiual  and 
]»  i]it!r;d.  do  udt  ;d'loi'(L  and  are  not  inti'uded  to 
atford.  a  iiiud  i'oiin  foi' either  worshii)  or  justice;: 
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tlicv  arc  suited  to  their  tiiiics,  and  uro  such  forms 
as  arc  licst  adapted  to  express  worship  and  to 
execute  justice  in  a  ru(U'  age  and  anions;'  a  bar- 
l)arous  peo[)h' :  and  they  aic  the  more  divine 
hecause  they  are  not  ])ert"ect,  but  are  witli  divine 
compassion  achipted  to  an  carlv  age  and  litted  to 
])rep:ire  foi'  l)etter  (h\ys  to  come.  Tlie  earliest 
moral  laws  are  not  ideals  for  the  individual  con- 
duct and  character:  they  endxxly  such  regula- 
tions as  are  neci'ssary  to  social  oi'der,  like  tlie 
I'cgulations  in  a  school,  without  which  order, 
and  therefore  intidlig'cnt  prog'i'css,  would  he  im- 
[)os>il)le:  and  they  exp-ress  such  ideals  as  coidd 
l»e  apprehended  l)y  man  in  the  eai'lier  stages  of 
his  mor;;l  deV(do])ment.  Their  value  consists, 
not  in  the  fact  that  they  afford  a  moral  standard 
fo]'  all  time,  hut  in  the  fact  that  they  pre])are 
men  for  a  l)t'tter  standard  in  the  future.  And 
the  earliest  conce])tions  of  (iod.  while  innncasur- 
ahly  su})erior  to  those  emoodie<l  in  the  iiagan 
lltei'aturc  about,  ami  suptu'ior  to  manv  that  even 
;iM\v  prevail  in  intelligent  circles  in  the  I  nited 
States,  ari'  int'ei'ior  to  those  whicli  ai'c  expressed 
in  the  experience  of  tlie  later  ])rophets.  Each 
successi\'e  age  sees  (lod  more  cleai'h'  and  inter- 
prets him  more  clcwrlv  than  ditcs  its  ])i'edeees- 
soi',  until  the  tidiness  of  time  has  eonu'.  and  tlu' 
^^'ol•d  no  longei'  spealcs  through  the  bi'oken  nt- 
ti.'rances  (_)f  men.  but  beeomes  in(/arnate. 


CHAITKR    111. 

TFIE    EVOLiriON    OF    THEOLOGY. 

Tin:  P)il)le  is  a  Ixtnk  of  rcliuion.  not  a  Iiook 
(if  tli(M)](i-\-.  I'lu'  (picsiioiis  Mliicli  the  llchrcw 
iiiiiid  a>k('(l  Were  ([uot ions  of  rc]iL;-ioii.  not  of 
theology.  Let  us  I'cciii'  to  .Max  .Miillfi'"s  deti- 
iiitioii  of  rdii^ioii:  "•  lu'liuion  consi-^ts  in  the  ]h'1'- 
(•t']itioii  of  the  Iiitinitr  uikIvj'  >iicli  inaiiifcstatioiis 
as  WW  alili'  to  iiifliuMicf  tlu'  luoi-al  cliai'actcr  of 
iiiai!.""  The  I  Ichrcw  prophets,  tht-ii.  soiiuht  for 
sucli  a  jxTceptioii  of  ijic  Iiihiiite  as  would  iut'u- 
ei!<M'  tlie  moral  eharaeter  of  thox.'  to  wiioin  ihry 
>]iokr.  They  did  imt  a>k  the  (^ui'-tiou.  \\  hat  is 
(io(l7  lir.r.  What  i.>  thr  way  to  liiui?  Xor. 
W  h;il  is  the  iiaturi-  of  >iii  ?  hut.  I  low  >hall  we  u'et 
rill  of  it?  Nor.  What  is  tlie  oi-i^Iu  of  ])ain?  luit. 
ihiw^hall  we  maki'  a  ti-ue  spiritual  use  of  ii '.' 
I  In-   I'lMc  a.i'eui'(!in''l\'  eoin;(iiiN  few  oi'  uo  dctini- 


.sone  ( 


.1    ( 


111! 


••(iod    i>    lov"  h 


! ''liariiiMi  Ii-,  a  driiiiitiDU  :  iioui'  of  >iii.  uiiii--- 
■■>";m  i-  law  li'--iii'>s "  he  I'cuni'drd  as  a  dcliai- 
llou:    iKJiif   oi"    failli.    uid('->>    ""laith    i^    the    >uli- 
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staiii'c  of  i1iIiil;s  lii)])('(l  i'oi-,  the  cvidoiu'c  of 
liiiiiL;'s  not  seen,""  lie  iTu-ardcd  as  a  (Ictiiiitiou ; 
ami  alisoliilcly  none  of  atoiiriiicnt,  icgciid'atioii, 
tile  foruix'cncss  of  sin.  the  nature  of  C'lu'ist,  ov 
the  (li\iiu'  attriUtitcs. 

Tlic  l)ool<;  of  Jo!),  if  not  in  antliorsliip  the  old- 
est in  tlic  r)i!)l('.  nndoni)t('dly  i'c})rt'S('nts  tlic  car- 
iii'^t  I'cliu'ioiis  life.  It  is  a  |)ictui'(_'  of  Ilchraie 
thoa^'lir  ill  ir-^  l»rL;-inniiiL;s.  If  not  written  he- 
fore  tile  Mosaic  law.  it  is  wi'itten  to  ])ortray  a 
prior  stati'  of  society.  Tli<'re  is  in  it  no  refer- 
ence to  the  Mosa.ie  dispensation,  to  the  saeriiices, 
to  the  Ten  C'onunandnients.  or  to  any  ex])lieit 
revelation.  It  is  a  hook  of  (pt(>stioning"s,  rather 
than  of  answers.  ,Ioh  is  a  theist,  living'  heforo 
rc\-elation.  He  has  helieved  tliat  (iod  is  a 
righteous  (iod,  and  will  I'eward  righteousness 
and  puni>h.  ini(piity.  lie  has  ])een  righteous, 
a,nd  yet  he  lias  suffeix'd  ovi'rwiielniing'  disaster. 
\\  hen  his  friends  insi>r  that  he  must  have  sinned, 
otherwise  this  disastei'  v.'oidd  not  have  come  n[)oii 
him.  he  I'cpndiates  indignantly  their  e>;plana- 
tioii.  lie  is  too  honest  to  pretend  a  confession 
wl'.ii'h  is  not  real.  His  utterances  are  the  erv 
o!  a  peiplexeil  >oul.  He  interprets  tlii'  prohlem 
of  life  a,-  it  pi'eseilts  itself,  not  to  tlie  philoso- 
pher ill  !ii,  -tudy.  Inn  to  men  and  women  in 
the  act  iial  expel  iences  of  tlieirlife.  "'Oli.  that 
I  knewwliere  I  iiiiu'lit  hud  him.""  he  cries,  "that 
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I  ininlit  coiuf  rvt'ii  unto  his  (hwlliiiL;"  phu-c.  1 
would  set  ill  or'Kr  uiy  canst'  licfoit'  iiini.""  Un- 
able to  lind  (loil.  lu'  lon^s  for  soiuo  mediator 
wlu)  shall  interpret  him.  "He  is  not  a  uum 
as  1  am,  that  1  should  answer  him.  and  mc  should 
come  toii'ether  in  judi^inent.  ^NCither  is  thei'c 
any  Daxsman  [/.  c.  mediator  orun!])ire]  hetwixt 
us  that  mi^'ht  lay  his  hand  u])on  us  both."'  He 
Ionics  for  some  elear  revelation  that  will  inter])ret 
to  liim  the  eiiiLi'ma  of  his  own  ])ersonal  life,  and 
will  make  clear  to  him  what  he  should  do.  ""Oh 
that  1  had  the  indictment  wliitdi  mine  advei'sary 
had  written:  surely  1  \\ould  cari'y  it  upon  my 
shoulder.  I  woidd  liiml  it  unto  uw  as  a  crown."' 
These  are  not  the  questions  of  philosophy.  l)ut  of 
life.  They  are  evoked  out  of  spiritual  struLi'u'le ; 
they  arc  far  profounder,  more  seiaous.  more 
ai;'oni/.ing".  than  the  <pu'stions  which  the  jdiiloso- 
]>her  calmly  ponders  in  his  study.  >urrounded  by 
his  voliunes. 

To  these  (piestions  the  Hebrew  prophets  af- 
forded, even  in  tlie  Old  Testament,  pai'tial  an- 
swers. Tliey  did  not  attempt  to  (h'iine  (iod, 
lint  tliiy  did  point  thie  way  to  him. 


-WliM  ..liiill  UM'rml  int,,  111..  Lill  ,,f  tin.  l.<.r.l? 
I  »r  \i  l;u  -hall  >taiiil  in  his  lnil\    plaiM'  '.' 
II-    ilia  I   h  ii  h  ch-an  hands,  and  a  ]nirc  In-ai't  : 
Whuhaih  nni   lilt  >  tl  nji  iiis  sdul  nut  o  \  anit  y.  iinf  s\\  oiii  ({•■tcit- 
lulK, 
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\h'  shall  r.'cciw  th.'  M^.m,,-  fr,,ni  the  Loid. 

And  rii;hli'()ii.siiL'Ss  t'lDiii  tin,'  (Jiid  (if  his  salvatidii." 

These  pro])liets  did  not  attempt  to  defiiie  the 
nature  ol'  sui.  l>ut  they  did  point  out  the  remedy. 

"Wash  you:  make  you  (dean;  })ut  away  the 
evil  of  \()ur  doin^■s  from  before  mine  eyes;  cease 
to  do  evil:  karn  to  do  well:  seek  judgment ;  re- 
lieve the  oppressed:  judu;(!  the  fatherless;  })lead 
for  the  widow.  Come  now.  and  let  us  reason  to- 
uetlu')'.  sailh  the  Lord:  tliou^'h  y(uu'  sins  he  as 
scarlet,  they  shall  l)e  as  white  as  snow;  thou^'h 
the\'  he  ii'd  like  crimson,  they  shall  he  as  wool."' 

Th.'  ])i'opliets  did  not  discuss  the  orii^'in  of 
\x\u\.  Tliey  did  not  })u/,zle  tlieinselves  over  the 
])r()hlem  liow,  into  a  world  governed  by  love,  sin 
and  suffering' hav(^  come.  They  sought  for  peace 
in  an  experience  of  trust  transcending  knowledge. 

■' ('i)iiniiit  tlw  wav  nnro  the  I,iiril  ; 

Trust  alsd  ill  him  ;  and  he  shall  Inini;-  \\  t(i  pass. 

And  lu>  shall  brinn'  forth  thy  riL^liti'dnsiifss  as  the  lig'lit", 

And  thy  ind'^nicnt  as  ili(>  niioiid-iv. 

Iii'st  in  the  Lord,  and  wait  ])atii'ntlv  for  liim  : 

I'l'it  iii/t  thyself  Lrcaus.'  of  him  who  jirospcr.'tli  in  Ids  way.'' 

To  tliese  ]iractleal  (juestions  of  kde.  to  which 
tlie  Hebrew  pro])liets  ga\'e  partial  and  tentative 
aii-wer-^.  Jesus  Christ  gave  answers  fuller  and 
more  compleie.  \\i'  fuliilled  the  law  and  tlie 
iivovhets.  iliat  is.  lie  iillrd  out  the  outline  >ketch 
whii'h   tliev  h.ad   ii)a(h',       He   l)eu'an   his  ministrv 


77//;  Kvoi.rriDX  of  cih^istlixjty. 


liy  |)iocl;iiiiiii!L;' lliat  llic  Kiiii;(I.)m  of  (Jod  was  at 
liaiid:  llii'ii,  ill  {)ri\:iti'  coiit'crt'iicc  witli  liis  dis- 
ciples. ji(>  told  tliciii  (liat  lie  was  tlic  loMLi'-pi-om- 
iscd  Mcssiali.  coiiic  lo  Ih'iiil;'  that  kiiiL:,'(loiii  ujioii 
till'  earth:  and  riiiall\ .  he  assured  tliein  that  it 
was  t hroui^h  liiiii  tliat  they  were  to  eoiue  to  (iod. 
'■  1  have  luaiiii'ested  the  l''atli(M'"s  name.'"  he  said 
to  them.  "Jle  that  hath  seen  me  hath  seen  the 
I'^ather.""  lie  said  notliini;'  against  tlie  de\\i-.h 
system  of  saeriliees;  l)ut  he  al)soliitel\-  iii'iiored 
it.  \\  hen  men  came  to  him  rejientant,  witli  the 
burden  of  thoir  sin.  lie  simply  t(dd  them  their 
sins  were  foi'i^iven.  and  the\'  were  to  arise  and 
ij,'o  their  way  and  sin  no  more:  l)Ut  he  never 
sent  ;i  ]ienitent  to  the  ])riest  to  olTer  a  sin-oi't'er- 
iiiL!,'  for  his  sins.  Moi'e  hy  his  deeds  than  hy 
his  woi'ds  he  tauulit  men  tliat  j)ain  \vas  not  e\  il : 
that  sanetiiied  hy  lo\e  it  was  henelieeiit  ;  that  it 
was  a  ujorious  thinuto  suffer  for  lo\'e"s  salve; 
that  such  love-siirt'erin^'  was  to  he  coveted,  not 
lied  f I'om  :  :ind  he  hade  his  disciples  take  up  the 
ci'iiss  and  follow  him.  'I  hus  he  an>\\ered  the 
three  ^reat  (piestions  of  reliu'ion:  llow  to  lind 
(iod:  how  to  Li'ct  rid  of  sin:  how  to  utilize  suf- 
teiinu'.  Ihit  his  Silence  was  onl\-  le>s  siL^niticant 
than  Ins  speech.  Like  the  pro])hets  w  ho  pi'c- 
ci  d,'d  liim.  he  i)re;i(dieil  rc]i<4'ion.  net  the■ll(l^■\-. 
I  hat  is.  he  an->wei'ed  the  \  ital  (picsi  iuii^  ot  exiie- 
rieijce.  imt  the  (Mirioiis  iiupiiries  of  the  intellect. 
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llo  funiislicd  no  catalon-uc  of  divino  attributes 
and  no  dt'tinition  of  the  Inlinitc,  but  lie  told 
men  tliu  \vayto(iod.  \l('  did  not  discuss  the 
natur(>  of  sin,  nor  its  origin,  nor  in  one  single 
instance  the  relation  of  the  individual  to  the 
I'acc,  to  his  ancestry,  or  to  Adam.  I)ut  he  as- 
sured men  that  by  breaking  off  their  sins  in 
riLi'hteousncss  they  might  hud  forgiveness  and  re- 
lief, lie  never  discussed  the  (question  how  })aiu 
(Mitei'(Ml  into  tlie  world,  but  lie  gave  to  pain  a 
lU'W  meaning  and  to  the  souls  of  nuui  a  new  in- 
spiration, wliich  made  tlu'ui  eagei*  to  enter  into 
it.  Xowhei'c  outside  the  (diureh  of  Christ  can 
one  ihid  such  au  e\])ression  as  that  of  Paul,  '"I 
count  a.ll  things  l)ut  loss  for  the  excellency  of 
the  knowledge  of  Christ  Jesus  my  Lord.  .  .  . 
That  1  may  know  him,  and  the  power  of  his 
resurrccliou,  and  the  fellowship  of  his  suffer- 
ings, being  made  conformable  unto  his  death." 
In  order  to  introduce  ( "hi'istianity  into  the 
(ircelv  and  Ivoman  world,  it  was  as  ntn-essary 
tl'.at  it  sliould  l)e  re-cast  into  (ireek  and  Roman 
tliought  moulds  as  tliat  it  should  be  expressed  in 
(ir^'el-iand  Komau  laugu.'ige.  For  this  re-cast- 
ing of  it.  tlie  world  is  cliictly  ijidcl)te(l  to  the 
AlH)>tle  Paul.  1  lumanly  speaking,  ( "lu'istiauity 
would  liave  been  oidy  a  reforre.ed  Judaism.  l)ut 
fin-  liim.  He  did  not  add  to  Christianity,  as 
some  liave  imagined,  nor  did  he  corrupt  it,  as 
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(itlii'r>  \\:\\e  iiii;ii;iiit'il :  iifitluT  did  he  siniiilv  I'c- 
itriatc  w  iiat  Jr>u>  ('lu'i--t  ]i:i(l  taught  in  the  foiins 
ill  wliirli  .I('su>  ( '!iri>r  tauu'lit  it.  llr  translated 
( 'liri-t ianity  in>ni  llcl»rc\v  iiiti)  (ircck  and 
lioiiian  t'lirnisof  tliDiiuiit.  He  was  the  necessary 
link  lu'tuct'ii  the  1  leliraie  a.nd  the  (ieiitile  world. 
Paul  seems  to  me  tn  ha\'e  l»een  u'reatly  nii>nn- 
der>r()i>d.  alike  liy  his  admii-ers  and  his  erities. 
He  was  not  jirimaiily  a  iihllosoplier.  loviiiL;'  the 
trnth  fer  its  own  >:die  aiiil  eniistrnetinL;-  it  in 
eai'et'nlly  artieiilateil  >y-,ten!s.  He  had  and  ex- 
])res>eil  a  viu'ordiis  (■i)nteiii|ii  for  mere  wisdom. 
In  his  writings  ihere  are  tew  oi'  no  references  to 
the  jihilosojihical  systems  of  ]ii>  time.  lie  was 
not  liy  nature  a  Liuleian:  he  did  not  reach  his 
conclnsidiis  liy  laliored  ]iroce-;scs  of  ari^Miniint. 
lie  was  a  licluU'W  of  the  Ilehi-ews.  liejoii^ini,^ 
liv  race  and  hy  his  inlici'cnt  religions  sjiirit  to  a 
])eojile  wlio  have  ^'iveii  ih''  worM  ;i  l)a\"id  and 
an  Isaiah,  lie  was  the  la-l  of  the  llehrew  ])ro- 
jihets.  a  seer  rather  than  a  logician.  His  mind 
was  more  neai'l\'  of  the  iy]ie  m'  I'hiiersoii  or 
(ioeilie  tlian  of  ihetyjieof  ('al\iii  or  d  homas 
Ai[ninas.  1  lis  life  v/a-  not  that  oi'  ;i  jihiiosophcr, 
Init  that  of  an  evanu'idist.  lie  traveled  frtuii 
eitv  to  city.  ]ireaehiii^-  the  ^Ospid.  '1  hi'  elmrehes 
\vl)ich  -pranu'  n]i  \\here  he  jireaelied.  he  carried 
a-  a  liurt'icii  nn  jiis  heart.  He  ssi-o|c  to  t';  'in 
iiractieal    litt'^r--  of  eoniisel.       From  these  letters! 
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and  from  the  cvanii'clistic  sci'inons  of  wliich  we 
liavc  fi'auiiicntaiy  reports,  his  system  of  tlieolooy 
lias  to  l)e  (lediieed,  as  one  mi^lit  deduce  a  system 
of  ])i"ietical  theology  from  tlie  sermons  of  Dwinht 
L.  Moody,  oi'  (ieori;'e  A\'hitetield.  His  louie  is 
often  defective,  and  it  is  always  the  lou'ie  of  an 
advocate.  lie  does  not  hesitate  to  use  tlie  driju- 
inciifinn  ad  Ikuii'i inn/ .  He  appeals  to  the  ])r(!- 
c(»neeived  notions  and  the  estahlished  prejudices 
of  his  liearers  in  order  to  secure  their  assent  to 
the  truths  and  })rinciples  which  h<'  is  inculcating. 
Thu.s.  in  the  ninth,  tenth,  ami  eleventh  chapters 
of  Ivoiuans,  he  apipeals  to  ii  people  who  beli(>ved 
in  election,  — believed  that  (rod  had  chosen  the 
flews  as  his  peculiar  people,  and  had  passed  l)y 
all  the  rest  of  mankind.  Assuming  the  divine 
sovci'cignty,  which  was  tlu^  fundamental  postu- 
late of  all  .fewish  theol()g\-.  Paul  argues  from  it 
tint  ( iod  has  a  right  to  elect  the  heathen  and  pass 
hy  the  flews,  if  he  so  chooses.  He  is  not  in  these 
chapters  ai'guing-  for  e]ectio!i  and  contirming  a 
nj.ri'ow  \i"\v  of  divine  grace,  hut  he  is  using  a 
doctriui'of  election  so  iirndv  estahlished  in  his 
auiiirors'  lieartsasto  he  ineradicahle.  in  order  to 
give  them  an  enlarged  conception  of  divine  gi'ace 
and  lead  tliem  to  tlie  lin;d  eenelusion  that  "(iod 
hath  A\ux  them  all  u})  together  in  unhelief  that 
lie  mi^lu  ]ia\'e  mercy  upon  all.'" 

Ihit  while  I'aul  was  l>v  nature  a  Hebrew  and 
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a  pi'oplu't.  Ill'  li\('(l  in  a  scliolastit'  at^c  and  re- 
ceived a  scliolastic  edueatloii.  There  were  lui 
pr!ij)]iets  ill  diida'a.  no  poets  in  (ireeee.  The 
L;reatest  i;'enins  is  at  once  a  ])n)(hu't  and  a  cause 
of  Ills  times.  In  l\uil.  schohisticisni  ovi'ilaid  a 
siiiritnal  nature,  and  at  the  same  time  scholasti- 
cism was  vohmtarily  chosen  l)y  a  spiritual  nature 
as  an  insti'unieiit  for  tlie  proihiction  of  spiritual 
realities.  Thus  this  man,  e\  an^■eli^t  and  ])rophet 
in  \\\>  oscntial  nature,  wa-  ]»liiloso]dier  and  scho- 
lastic and  dialectician  in  his  forms  of  thought, 
partly  heeause  education  modilied  his  nature, 
parth'  l)eeause  it  was  his  natui'c  to  he,  as  he  him- 
self said,  "all  things  to  all  men,""  if  l»y  any  means 
he  miu'lit  save  >ome. 

\\\\{  the  pi'ohlems  which  inferestcd  him  were 
the  Ilei)raic  i-ather  than  the  (ireek  ])rol)lems. 
the  pi'olilems  of  reliuion.  not  tlioseof  intellectual 
curio>itv:  not  the  (picstion  how  to  deliiie(iod, 
hut  how  to  iind  him  :  not  how  to  account  for  >iu, 
hut  how  to  Li'ct  fid  of  it:  not  how  To  explain  the 
exi■^teuce  of  suffering',  lint  how  to  maintain  a  life 
of  jieaceand  jo\  inthemid-t  of  pain.  Tliat  this 
was  his  pur))o>e  h.e  lias  c.\pre->^e;!  auain  [\\u\  auaiii 
in  1  lie  antohio-raphic  aspirat  ions  for  himsrlf  ;ind 
for  tlio-c  to  wliom  he  minisici'cih  llis  letters 
ahiiiiiid  with  >ih'l)  ]>i'a\ers  as  ■■That  \'e  mi^ht  he 
lillrd  wilh  all  th:'  fullnessof  (i.^d.""  "■'Idle  \fiy 
(iod  of  ]ieace  -.aiictifyyou  wholly."'     "' Tht'  peace 
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ni"  (lod  wlik-li  ija.sscth  all  uiidoi'staiuling  keep 
your  hearts  and  iniiids  {hronL;li  Christ  flesus." 
'Idiese  are  the  utterances  of  a  man  the  inspiration 
of  wjiose  life  is,  not  eui'iosity  to  solve  dil'fieult 
thouL^lit  proMenis.  l)ut  a  li'reat  d(  sire  to  enrich  in 
himself  and  in  othei's  the  spiritual  life  of  faith 
and  h()]H'  anil  love.  For  the  acconiplishnient  of 
this  ])urpose  he  translated  Christ's  answers  to  the 
great  ])ro')leins  of  our  spiritual  life  intoCheek 
and  lionian  foruis  of  thought.  The  history  of 
Christian  tlieolo^y  is  the  history  of  the  interniix:- 
tui'c  of  liis  answers  with  pai;an  j)hiloso[)hy,  and 
of  the  g'radual  process  l»y  which  the  gosptd,  as 
Christ  })ro(daiin  d  it  and  Paul  inter])reted  it, 
[jcrvaded,  puriiled,  and  transformed  pagan  con- 
ce[)tions. 

The  ancient  world  of  thought  maybe  divided 
into  three  (dasses:  the  Oriental  or  mystic,  the 
(ii'ei'k  or  ])hilosophical.  the  Konuin  or  legal. 
\\'(>  shall  perhaps  best  ti'aee  the  progress  of  the 
(Jld  Theology  l)y  considering  it  under  these  three 
asijccts. 

1.  'idle  Oriental  d(»es  not  thinli. — lie  medi- 
ta.tcs:  tlie  Ociddental  does  not  meditate, — hc' 
thinks.  The  object  of  tiie  Oricnt:d  is  vision,  the 
object  of  tile  ()cci(h'ntal  is  action.  To  see  (iod 
is  the  ,^ii]>rci!ie  religious  (h-sire  of  the  one:  to  do 
Cods  will  i>  the  supreme  I'cligious  desire  of  the 
otliei'.      'llie    combination    of  Orientalism    witli 
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( 'liri>t!;iniry  i^'avf  ^■Il()st icisiu.  The  |)rc(l()iuiii:it- 
iiiL;' <-Ii;ii';ictrri>tic  of  ^'iiosticisin  was  its  uiircalitv. 
Matter  liad  no  real  cxistcuce,  or  exi^tciicc  oiilv 
as  an  fiuanation  of  \)nvv  thought.  Sin  and  cNil 
wcic  not,  they  only  scrincd  to  \>v.  Tlii'  s])ii'itnal 
was  till'  only  actnal:  all  else  was  as  the  ])liantas- 
ni;!L:,'oi'ia  of  a  dream.  (iod  was  the  onl\'  I'ealitv. 
(iod  is  g'ood.  theretore  nothing'  Imt  goodness 
really  exists.  Indi\'idualisni  is  separation  from 
(iod,  and  therefore  e\il.  Idle  end  of  religion  is 
not  life,  that  is.  individnality.  but  absorption  in 
(iod.  that  is.  ceasing  to  live.  In  various  forms 
this  ( )rii'ntalism  has  at  times  reajipeared  in  the 
(  hi'i^tian  ehureli.  u>n:!]lv  as  a  reaction  and  ])ro- 
te>t  against  legali-m  and  dogmati>m.  It  is  net'd- 
less  here  to  trace  its  .-Miccessive  a])])earances  as 
my-tici>m.  })ietism.  (piietism.  In  oiu'  own  time 
a  lIiiL''ering  sur\'ival  of  it  is  seen  sometimes  in 
s])iiitiial  experiences  expressed  in  such  a  hymn  as 

'"  t)li  to  111'  iKitliiii--,   iMlliiiii;-, 
Only  to  li.'  .-it  li'.>  I'rct. 
\  liruktii  ;iiul  I'Uiply  \  r<>fl 

For  llu'  M.i--t'  r's  si'j'virc  irin  r." 

S^iuietimes  it  appears  in  exotic  forms  of  senii- 
rili-i'ias  philosuphy.  as  in  tlu'  spii'itnal  exalta- 
:':  ia\'.  lii;-h  savs.  "  I  )elie\'e  t  hat  von  are  righti'ou-, 

:':il  '.111  ;ii-c  i'i'_;h!iMiU-.""  ol'  even  "Uelicxe  thai 
V'  111  a  i'.'  w  rlh  and  \ on  ai'c  well. 

lietwern    this    ()i-iental    u'uostici^m     and     the 
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pi'acticnl  I'rli'jinii  of  llu?  Old  and  New  Tcsta- 
iiifiits  tlici'f  is  little  ill  comiaoii.  It  is  not  a 
l)idk('ii  and  ciiiptv  vessel,  but  a  whole  and  full 
one.  which  isfoi'the  Master's  service  niect.  The 
life  which  ('h)'i>t  ins|)ires  leads  to  the  prayer  to 
he  soniethiiiL;'.  not  iioThin!Li,\  and  t'ver  soniethiiif^" 
luore  and  more.  d  he  end  of  his  religion  is  not 
ah^orjit ion  in  (rod.  hnt  an  individual  life  filled 
full  of  the  spirit  of  (iod.  Pain,  disease,  death, 
are  not  unieal  evils  to  he  iniaL^ined  out  of  ex- 
istence: they  are  lilessed  realities  to  he  used  l)y 
the  sjtiritual  soul  in  growing'  Ciodward.  Sin 
and  evil  are  not  phantasmagoria,  l)ut  terri1)lo 
realities,  and  the  hattle  against  them  to  whi(di 
we  are  called  is  the  hattle.  not  of  an  insane  man 
with  his  dreams,  hut  of  soldiers  against  an 
actual  foe.  So.  in  s])ite  of  its  occasional  and 
episodical  ap})earances  in  the  Christian  church. 
Oriental  gnosticism  has  iie\'er  gotten  a  foothold 
in  Cdiristeiidom  :  and  on  the  other  hand.  Cdiris- 
tlimity.  thougli  its  cradh'  was  in  the  ICast.  trav- 
eled  not  eastward  hut  westward,  and  has  nevei 
yet  siKM'ci  (led  in  ]ierva.ding  Oiacntad  countries. 
N'lt  ir-^  metlr.ds  onl\-.  hut  its  very  principles  and 
aim<.  are  radically  diiVcreiit  from  those  of  ()rien- 
tal  iihilii^ephy. 

'1.  ddi'-  (irc"];  mind  was  speculative.  The 
Ajhei'ian--,  \\!io  ■"spent  tlieii"  time  in  notliing  els(_', 
hi'.t   either  to  te]]    or  to  lirar  some   ne\v   thing," 
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were  I'haracteristic  (ii'eeks.  The  iiroltleins  of 
(Jrei'k  pliilosopliy  were  not  like  those  of  tht'  1  K'- 
l)re\v  proplu'ts.  'Ihv  Hebrew  asked.  AN'hat  shall 
I  do?  The  (Jreek.  What  shall  I  think/  So  the 
( i  reeks  looked  to  the  new  relii;'ion  to  ttdl  them. 
What  isliod?  AVhatis  sin?  What  is  theoriuin 
of  evir.-*  .Vt  the  same  time  Christianity  bron^iit 
with  it  new  ])rol)lems,  to  the  solution  of  whiidi 
they  set  themselyes.  Paid  said  that  flesus 
Chiist  had  come  into  the  world  to  answer  the 
(Question  of  the  Altar  to  the  Unknown  (iod: 
'"Whom  ye  iunoi'antly  woi'shi}>.  him  decdare  1 
inito  von."'  Strai.';li{\va\'  the  (ii'eek  l)eL';;ni  to 
ask.  \\dio  is  this  Cdn'ist,  and  what  is  liis  I'ldation 
to  the  Inlinite"'  Paul  said  tha.t  desus  (dnast  is 
tlie  power  of  (nxl  unto  salvation.  The  (irecdc 
he^'an  to  aslc.  A\'liat  Icind  of  power?  I  Ioav  does 
he  effeet  salyation  ?  In  what  consists  the  et'tieaey 
of  liis  life  and  death '.^  To  these  and  Icindicd 
speculative  (piestions  the  (ii'ceks  L;a\e  their 
strength.  The  I'esult  was  not  ])rimarily  a  rii^hi- 
eous  life.  Ijut  a  ])hilosophical  system.  The  an- 
swer to  spe('idati\'e  <piestions  never  does  more 
than  send  the  ([uest ioner  hack  of  tlie  answer  to 
:,-]■;  a  new  (picstion  more  difiicult  than  hefoi'c. 
Tlie  spii'it  of  s])ecidatioii  was  not  allaycih  hut 
stiuudated.  le/  discussion,  ruitil  iinally  ih.c  scho- 
la>tic  debates  i'caclird  the!)'  cliiiKi^  in  the  exti'a- 
(.)rdiuai'\  contradictions  of  tlie  Athanasian  Cri'cd  : 
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'•  A\  liosDcvci-  v.iil  l)c  saved:  l)t'f()r('  all  tliiiiL'> 
it  is  lU'it's-ai'v  tlia!  lie  hold  tlu'  Catholic  faith. 
\\  hich  laith  except  everv  one  do  kee[)  whole 
and  uiuleliled:  without  douht  he  shall  perish 
e\erlastinL;ly.  And  llie  Catholic  faith  is  lliis: 
That  we  \V(>rsliip  one  ( iod  ill  Triuity,  and  Trinity 
in  I  iiity.  Neither  eoiii'oniidiiii4'  the  l\'rs!)iis: 
uoi'  di\idiiii;-  the  Suhstance  (Ivsseuce).  For 
thei-e  is  ciiie  Person  of  the  Father:  another  of 
the  Son:  and  another  of  the  Holy  (ihost.  Thj 
father  uncreate  (uncreated):  th((  Son  uncreat(; 
(uncreated):  and  the  II(dy  ( ihost  uncreat*^  (un- 
ci'eati'd  ).  The  Fathei'  incoin})rehensil)le  (unlim- 
ited): tlu>  Son  inc()iu})i'ehensi!)le  (unlimited): 
and  the  Holy  (Jhost  incomprehensihh'  (unlimited 
oi'  iniinite).  The  Father  eternal:  the  Son  eter- 
nal: and  the  Holy  (ihost  eternal.  And  yet  thev 
are  not  thrct'  etern:ds :  hut  one  eternal.  As  adso 
there  are  not  three  incom])rehensil)les  ( infinites  ). 
nor  three  nncreatetl  :  but  one  uncreated  :  ami 
one  incom))rt'hensil)le  (inlinire).  So  iil<e\vise  tlut 
l-'ather  is  Aluni;'hty:  the  Son  Almi^'hty:  and  the 
Hol\'  (ihost  .Vlmig-hty.  And  yet  they  are  n^>t 
thi'ce  Almig-hties :  l)ut  one  .\lmii;'hty.  So  the 
father  is  (iod:  the  Son  is  (iod:  and  tlr-  Holy 
(ihost  is  (iod.  And  yet  tliey  ai'c  not  three 
'.  iods:  i)ut  one  (iod.  So  lilcewise  the  Fariiei'  is 
Lord:  the  Sou  Lonl:  and  the  Jlolytihost  Lord. 
And  yet  not  three  Lords:   but  one  Lord.*' 
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A\  lu'tlhM-  tlicsi'  s])('i'ulalivi'  answers  to  the 
sin'culat  ive  (jucst  ions  of  tlic  ( ii'ccl^  iniiid  arc  rin'lit 
or  \vi'o;il;',  intilliuiMe  or  uniiitrlliL^'ililc.  pro- 
fouii(ll\'  -~i;4':iiticaiit  or  witliout  I'cal  ^i^■lHi"u•all(•^'. 
I  {{{I  not  lii'rc  imjuirc.  W  hatcvn-  o|iinion  one 
iaa\"  cnti'i'tain  ol'  the  cicod  as  the  fnihodiincnt  of 
an  ini'ih'ftnal  system,  it  is  j)crft'ctly  cloar  tliat 
it  (lot's  not  answer,  anil  docs  not  even  pretend 
to  answer,  the  lieUri'W  ([nestioiis.  How  ^liall  I 
lind  (rod?  and  How  sliall  1  heeonie  like  him? 
I'e  tlie  answei's  true  or  false,  they  are  intcHee- 
tual  answers  to  an  intellectual  pi'ohlem.  'idiey 
are  not  and  (h;  not  pretend  to  he  spiritual  an- 
swers to  a  spiritual  prol)lem.  Tlr'  dilfcrence 
hetween  the  Aihanasian  Ci'eed  and  the  d'wenty- 
foui'th  Psalm,  or  tlie  I'arahle  of  the  i'i'odi,-al 
Son.  is  not  a  difference  in  philosophy,  ii  is  a 
diffei'cnce  lictween  s})ecnlation  and  rcli'jion. 
Idle  vei'y  nature  of  duty  and  life  is  ditfiM-cntly 
reu'a.rded  :  in  tln'  teaching'  of  desp.s  Christ,  (hity 
eon>ists  in  lo\ini;-  the  Lord  youi-  (iodwith  all 
\-our  hi'art  and  soul  and  strciiuth.  and  your 
i!''i'_;hl>oi'  as  vourstdf;  in  the  Athanasian  Creed 
it  eo!)-^i-ls  in  lielievinu'  certain  eni^niatical  de- 
claraiious  I'c-pt'ctini;'  the  intcri'elati(»nships  of 
th''  Inlinitc.  Naiah  tcll>  us.  whoever  wii!  he 
s;;',ri!  UiU-r  cense  to  do  e\il  and  Icnrn  to  (in 
•,V''1L  The  Alhana>i;in  Ci'ec(l  has  nothiiiu'  Ii 
s,i\"  al'o'ii    (■|^■^^iIl^■   f*  do  evil   or   h/ai'mn,;'   to  d.. 
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AVi'll.  lie  tli:it  will  Itc  saved  must  tliiulv  in  a 
(■('I'taiii  ])i'('sci'ilii'il  form  of  tli(>  Trinity.  Tlie 
n;itiirc  of  life  and  tlic  conditions  of  salvation  ai'C 
([uitc  different  in  tlie  two  doeumends.  Keligion 
lias  i^iveii  ])laee  to  tiieolo^'v. 

■\.  1  he  KoiiKui  mind  was  ))raetieal,  not  specu- 
lative: hut  it  was  also  leL;al  and  L!,'overnniental, 
not  spiritual  or  religious.  As  the  Oriental  was 
i;iven  to  (heams  and  the  (ireek  to  s]ieculativo 
thiidiiuu'.  so  the  Koman  M'as  niven  to  prohlems 
of  law  and  of  <;'ovei'nment.  ddie  Konian  solu- 
tion of  those  prohlenrs  was  as  simple  as  it  is  to 
us  unsatisfac-torv.  There  was  one  Em])erov  at 
tlie  head  of  the  lOmpire,  alisolute  in  Ins  conti'ol 
of  it.  from  ^s■ll()m  issued  edicts  whicli  were  of 
hindini;'  force  on  all  the  citizens  of  that  Em])ire. 
Loyalty  to  those  edicts  was  the  one  virtue  recog- 
nixcd  in  the  l*^ni|ure:  disohedience  to  those 
edicts  was  visited  In' an  inexorahl;'  ])enalt\':  for- 
uiveness  was  a  ])ersonal  pardion  for  a  })ersonal 
oftcnse.  and  could  ordinarily  only  be  ^'ranted 
upon  condition  of  some  ex])iation  or  satisfaction 
of  the  violated  law:  and  ilnallv.  access  to  the 
hhiiperor  was  for  most  men  only  throuL;'li  subor- 
dinate ot'Hcials  a.nd  inteianediaries. 

Chri-tiaidty  enterini.';  Ivome.  and  Ix'^ininuL,^ 
tlicre,  its  work  of  tran->foiaualioii,  was  in  the 
proccs-,  it^cU'  tr;insforn»jHl.  ^\s  theolo'^y-  in  thi' 
Orient    became   nn'stical    and    imauinative.    and 
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ill  ( i  riHH'C  speculative  and  |iliil()>0])liical,  so  in 
IvMUie  it  ])!■:  anic  i'nrcnsic  or  ^'ovcnnncntal  ov 
iiiH>t'iial.  l)_v  tlic  very  necessity  of  liis  intel- 
lectual condition,  the  Ivonian.  as  the  (ireek.  was 
coin[ielled  to  ol•^'anizc  his  i'elii;ions  philo^oiihv 
alon^-  the  lines  in  which  he  had  heen  educated, 
and  tt>  which  he  was  accustomed.  lie  therefoie 
thonuht  of  (lod  as  a  L^reat  imperial  Ca\sar.  fro}n 
whom  all  authoiitv  ]»roceed<'(l;  ahsolute.  out 
always  r)L;hlt'OUs  and  adways  just.  lie  conceived 
of  lav,"s  as  edicts  or  statutes  proceeding- from  this 
imperial  (iod.  inexorahle.  certain  to  he  admin- 
i>lei-ed.  against  whicli  no  man  could  throw  him- 
s(df  without  ])eini;'  destroyed  ni  the  c(»llision. 
lie  thought  (ff  the  Hilde  as  a  l)ook  of  statutes. 
t'Xj)la!iunL;'  and  })ronudy'at in^'  tliese  edicts  of  the 
ini])ei'ial  (iod  to  the  sons  of  men.  It  was  essen- 
tial in  his  co]iee])tion.  thei'cfore.  that  this  stat- 
ute liook  sliouhl  l»e  without  any  ci'r()r  or  any 
mistalve.  A  ini>take  in  tlie  transci-ipt  ion  of  a 
statute  of  the  le^'i.-latui'e  of  tlie  State  of  New 
^  ork.  if  it  does  not  ahsolutely  \itiate  the  stat- 
ute. \itiates  it  foj'  all  pi'actical  pui'poses.  A\'e 
are  to  l)e  i^'overned  hy  the  writteji  I'ccoi'd  of  the 
\\ill  of  the  le^'islalure.  not  hy  the  uid<Jiown  will 
w  !ii.-h  has  licen  juistakenly  reported.  '1  he 
liiilinn  ;hei)l()L;\-.  lliel'elore.  coi)cei\'ed  oi  the 
Ihlile  a>  an  aiixihite  and  inexorahle  i-ec()rd  ol' 
the  hiw-  whic])   this  impei'ial  (iod  had  is>ued  f(U' 
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Iho  <;ovcnini('ut  of  his  subjects.  Sin  was  a  vio- 
lation of  this  law,  and  nnist  Ix'  punished;  l)e- 
eause,  if  it  wei'e  not  punished,  anarchy,  disoi-dei-, 
and  the  disi'ii[)ti()n  of  this  g'rt'at  divine  enipii'e 
Would  l)e  the  ine\'ital)le  result.  If  any  niei'cy 
were  shown  to  tlie  sinnei',  if  he  were  ])ar(h)ned, 
then  souiething'  must  he  found  tliat  would  hi'  a 
substitute  for  this  punishment,  in  order  that  jus- 
tice, th(>  character  of  the  imjx'rial  (Jod,  and  the 
saiictitv  and  the  greatness  of  law  might  l)einain- 
taine(h  ThisCiod  was  too  august  aiul  too  remote 
to  \n'  inmu'diately  apj)roache(l.  Only  through 
subalterns  and  intermediaries  coidd  he  be 
reached.  The  Sou  niast  intiU'cede  with  the  Fa- 
th(M',  the  \'irgin  Mary  with  the  Son,  the  saints 
with  the  \"irgin  Mary,  and  finally  the  priests 
with  tlie  saints.  Such,  roughly  sketched,  was  the 
svstem  of  Ivoman  or  imperial  theology  in  its 
linal  (h'V(dopmet]t,  as  theologicrJly  organized  by 
Augustine  and  eccli'siastically  perfected  by  Ilil- 
debrand.  It  diti^'ered  from  the  (ireek  in  that  it 
undertook  to  answer  the  practical  (juestions, 
liow  sjiall  I  appi'oach  (bid?  Ilowsliall  I  be  de- 
Ii\-e''ed  fi'om  the  burden  of  sin?  In  this  respect 
August iuian  tlieologv  was  a  distinct  advance 
over  Athanasian  oi-  even  Xicene  tlieologv.  I)ut 
It  borrowed  the  foruudas  of  Koman  gcnernment 
for  its  answers.  It  did  not  go  with  Cirrist  to 
the  family  for  a  parable  to  interpret  the  I'elation 


SC,       T1!K   KVOLITIOX    OF  C II III^TIAS ITY 


of  (ioil  to  liuiiianity :  it  went  to  iin})('ii;il  Ivniiii'. 
It^  (iod  was  not  an  All-I"  atlirr.  l)nt  an  Intinitf 
and  ctt'rnal  finpci'oi'.  Its  L;-ov!'i'nnicnt  was  not 
oni'  of  ifdcfininL:'  love.  I)itt  of  imperial,  inrxo- 
ralilr  jiistirc.  Tlu'  Ivoinan  tlu'ol(»^•v  was  foi'Li'cd 
in  llh'  same  th'es  and  cast  in  the  sanx'  nionld  as 
till'  K'onian  hieriii'i'liv :  and  tlie  two  must  rvcnt- 
nally  >tanil  or  fall  toL;-,'tlit'i'. 

\\  lien  tlu'  lu'formation  burst  upon  tlir  world, 
all  tlindony  seemcil  at  lirst  to  be  swcjit  awav  l>v 
tliis  cyclouf  from  the  nortii.  The  Keformeivs 
Were  eliavuvd  witli  lieini;'  infidels  ami  atheists. 
'1  liev  were  in  Mime  nu^a'-nre  ieonoelasts.  Their 
movement  was  at  iir:^t  j»artiallv  destru.'tive.  It 
was  neees.-^ary  to  or^'anize  a  new  and  ri'formed 
theology  to  take  the  j)hfe  of  the  old.  Tlien  it 
was  that  John  Calvin  ro>e  upon  tlie  world  with 
liis  doctrine  of  di\ine  sovcreiu'iity,  Jle  was  the 
thi-olou-ical  or^'aiuzer  of  his  epoch.  His  sei'X'iee 
to  mankind  is  tar  more  liable  to  he  undei'esti- 
niatcd  tlian  o\ere>t iiir.iteih 

'1  liti'e  is.  he  said,  in  effect,  no  kiiiL;- ])ut  one: 
no  tatlit'i'  hut  one.  (iod  alone  is  tlie  uni\c]'sal 
K'iiiu'.  tile  All-I'^it  her.  KinL;'s  and  liierarcliies 
do  hut  I'hiy  ;it  law-maldiiL;- ;  lie  is  tlie  onh'  Law- 
Lrivri'.  (')'owns  and  tlu'ones  and  chaii's  are  hut 
to\-..  h''  i-  the  onlv  crowneil  and  cntlironcil 
and  >'■•  jiir.'d  One.  r"ri)ni  him  all  autlioi'ity 
comi;>:     in    lum     all    aut!ioi-it\'    ccntriv-^:     to    him 
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all  allcuianci'  is  due:  his  will  is  the  final,  ulti 
mate,  absulutf  fact  in  the  iinivci'sc.  It  cannot 
be  ([ucstii)nc(l :  and  fioni  il  there  is  no  ap[)cal  and 
no  escaj)!'.  This  is  Calvinism,  the  doctrine  of 
divine  sovcreiuiitv ;  to  he  I'cad  in  the  lii;'ht  of 
the  au'e.  a^'ainst  whose  dormant  anai'(diy,  awak- 
ening hiter  in  the  Fi'eiicli  Kevoliition,  it  was  a 
solcnni  jM'otcst.  \or  can  we  sav  even  now.  in 
the  I'liircd  States  ot'  America,  with  its  sliallow 
doctrine  of  ])o])nlar  soverei^'ntv,  its  cry  of  I"j,o 
pniiul'i  ro.r  I )(K  its  eii'otism  of  democracy,  its 
Dead  Sea  frnit  of  anarclii^un.  tliat  there  is  no 
need  to  listen  to  and  heed  this  ])r(.)test  of  a 
solemn  \()iee.  I'eaftirminL;'  the  stihliine  doctrine 
of  the  ancii'nt  lleljrew  ])ro})liets.  and  itself  re- 
aftirmed  liy  one  of  the  least  religionsly  minded 
of  modern  historians.""  '■ 

John  Calxin's  service  to  luuiianity  can  never 
be  forg'otten.      lie  was  tlie  prophet  and  forernn- 


'•  "  A  IviiiLi'  iH'  .'i  jiai'liauiMiT  iMiacrs  a  law.  an<l  wo  iniauin  •  we 
.,r,,  crivatiiii;'  simih'  iii-w  n"_','ulat ion  to  t-iicoiiiiti'r  r.iipriMidi-ntcd 
circnin^t  iiK''S.  riic  law  ir-^i'li'  w  liirli  is  ;i]>j)lii-<l  to  tln'-ii'  cir- 
ri!iii.;i.i!i'  •  s  was  ciiacnMl  t'lom  iimiiiv.  It  lias  its  fxisti'iic-e 
iiio.-ji  nlii'  of  iw.  ai!il\',i!l  .  iit'oi-ci-  it'^i-li'  oi'lii  !■  to  I'l'w  ai-il  or 
)'i;iii^li.  ;!  .  til'-  atliliiit'  \\!iii-li  wi'  assaiii'^  touanls  it  is  wis..-  or 
!:i;wisi'.  <  >ii;-  limnaii  la\\s  ai'.'  bur  copii's.  more  or  t-ss  iiup./r- 
t-H-r.  of  til.'  t't'iaial  laws  so  far  as  w  t;  can  read  tliem.  and 
cirhor  i\\.-r-  d  anil  ]iroiiioti'  our  w.'Ifari'.  or  fail  and  biiiu'  con- 
f;:~ioii  and  ili^i-tiT.  aci-oidinL;'  as  tin'  li"^aslat(]r's  insii;-!it  has 
di'tccttMl  rhi>  Ti'Ui'  ;irini-i|>li'.  or  lias  Ihm'Ii  dist(irt"(l  by  i-no- 
r;int'i'    or   stdli.^lili''Ss. "  —  ,1.    .V-    Froiidi',    h's.-'.t'/   on    ('a!  r<  ni.<in. 
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iifi*  of  ciNil  :ni(l  religions  lil)crty.  lie  built 
the  hiMui'  over  wliicli  the  clmi'cli  passed  from  a 
llicocrat  ic  Imperialism  to  i-epuhlieauism.  foi-  he 
showed  that  repuMicanism  also  mi^lit  lie  theo- 
cratic. Nor  was  the  doctrine  of  election,  wiiich 
lie  liori'owcd  from  AuLiustine  and  real^irmed.  the 
narrow  and  e.\(dusive  <lo;'trine  which  it  has  often 
l)een  tiionu'lit  to  be.  It  is  (»idy  in  these  later  days 
that  the  C'hiistiau  churcli  is  licL^innint;' to  lielieve 
th.at  "'There's  a  wideiios  in  (iod's  mercy  like 
the  wideness  of  tliesea."  It  lias  always  believed 
in  a  doctrine  of  tdection.  The  Jews  believed 
that(iod  had  eliosen  them  as  his  ])cople  and  had 
passed  l»y  the  pauans.  Tlie  Roman  ("atliolic 
chiu'cli  l)e]ie\-ed  that  lie  cho:>e  theba})tized  as  his 
])eoplc  and  ])assed  by  the  nnbapti/.cd.  In  the 
Int'eiaio.  Dante  finds  in  the  outermost  ciicleof 
hi'll  the  Li'ood  and  trne  of  pa^'an  nations  who 
liave  not  recei\cd  baptism.  ('al\in  preached  a 
bi'oadcr  doctianeof  ch'ction  than  that  of  either 
.ludai^m  oi'  lionianism.  (iod  lia>  chosen,  he 
said,  whom  he  will,  and  whom  li<'  will  he  passeth 
by.  '1  he  lironnd  of  his  ch(ii''c  lies  not  in  the 
ai'dijciit  of  a  I'ace.  it  lie-,  not  in  tlie  chance  of 
a  baptism,  it  lies  in  his  own  inscrutable  will. 
.\nd  111'  thus  laid  the  i'onndation  for  the  broadci- 
doi'triiH  that  dod  has  c!io-cn  the  wlioh'  human 
race,  the  d')''trinc  of  Paul  that  the  '_;ra^-e  of  (iod 
is  as  UTiiv(M'^al  and  in -In-;!'.'!'  as  th(-  sinfulin.'ss  of 
liumanitw 
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But  ai'tiriniiii;'  tli(>  sovcrci^'iity  of  God,  Jolui 
Calvlu  (Iciiicd  the  freedom  of  man.  Any  ('(tn- 
sistent  system  of  ])hiloso[)liy  must  start  citlu'r 
from  tlie  testimony  of  eonsi-iousuess,  acecjjtinL;- 
tliereupon  Immau  freedom  and  human  responsi- 
l)i!ity  as  final  and  ultimate  facts,  or  it  must  start 
with  the  nni\ei'sality  of  law  and  tlu'  conscquc'nt 
ah^olute  sovereignty  of  the  lawj^iver.  Calvin's 
system  was  self-consistent,  llo  detdared  that 
man  liad  lost  his  fri'cdom  in  the  fall,  and  was  free 
no  nioi'e.  ])en\  Iiil;'  the  freedom  of  man,  he  took 
away  all  incentive  to  activity,  undermined  the 
senst'  of  peisonal  responsibility  hy  the  swee})ing 
universality  of  his  indictment  of  the  race,  robbed 
the  gospel  of  all  ])ower  to  convict  the  individ- 
ual, and  laid  the  foundation  for  that  philosophy 
of  necessariaiiism  v.'liich  denies  not  t))dy  the  re- 
ality, but  the  ])ossibility.  of  a  ]'(diu,ious  or  even 
an  ethical  life.^  This  imperial  theolouy,  as  in- 
ter])rete(l  l)v  flohn  Calvin  and  liis  great  master 
and  ])redecessor.  has  been  so  admirably  desciibed 
by  dames  Martineau,-  that  I  need  malce  no 
apology  foi'  transferring  his  desci'iption  to  my 
j)ages.  in.^tead  of  essaying  a.  description  of  my 
own. 

'  A  man  \\\\\\  a  criiiiiiial  iiatin-;'  and  ('(hu-atimi.  hikIit  uivon 
ciriainwtaiKi'-;  dt'  ti'lii  pi  ation.  can  no  nidi'i'  In-lp  cninniit  tinu' 
i.TMiit' than  !ir  could  ]\^\\t  Iia\inL;'a  headache  inuh'r  ceiiain  con- 
diiions    (.f   liiain   and   sioinach.  — J.    (cjit'T   Morisoii.  'I'h'-    Str- 

>■:.:  oo/o.. ,,.  -;.. 
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"Thf  AuLi'ustiiiiau  rhcoloi^-y  is  founded  u]>or. 
;i  sfusc  (tf  sin  so  passionate  anil  al)>olute  as  to 
])Iunu'e  tilt'  conM'iencL'  iiito  nnrtdicvcd  sIkuIow-. 
It  |tlcduTs  itst'lf  to  find  ts'aces  cvrryw  lu'i'c  of  the 
lost  condition  of  Inuuanity,  in  virtut'  of  which 
there  is  no  lonu'er  any  freedom  for  ;;'ood.  and  a 
l!o[)ele>s  taint  is  niinL:,ied  with  the  verv  springs 
of  ov.v  activity.  1  his  doctrine  is  evidently  the 
utterance  of  a  deep  l)nt  despairing  nioi'al  as])ira- 
ilon:  it  estimates  ^vitll  sncdi  stern  pnritv  the  de- 
mands oi  the  divine  holin''ss  n})on  ns.  that  only 
the  lirst  man,  ire>h  with  nns])oiled  jiowers.  was 
capiilile  of  fullillinii'  tlrcni:  and  since  he  was 
fal.^e.  the  sole  opportunity  of  voluntary  holiiic^s 
has  ht.'cn  thrown  away,  and  we  nm-t  live  in  hope- 
less knowled.u'e  O'f  ol)liuaiie,ns  wliicji  ^\■e  canjiot 
dischar^'e.  Hence  th.ere  li.is  never  l»een  more 
than  one  solita.rx'  lion;'  of  real  prol>ation  for  the 
human  race:  duriuL;'  llial  lionr  there  was  a  ])osi- 
tive  trust  committed  to  a  capahle  ^\■i^i.  and  tlu> 
vounu'  world  was  under  genuine  moi'al  adniinis- 
tra.tiiin:  Imt.  t'vcr  since.  (.'\'il  oidv  has  l)een  ])os- 
>ilile  to  liuman  yolition.  and  L;'ood  can  ]>ass  no 
further  tliaii  our  dreanrs.  It  follows  that,  as 
llie  liiuiian  u'ame  is  alread','  lost,  we  no  longer 
li\-c  a  prwhat ionary  life,  and  can  have  no  doi'- 
tiine  of  aj>i'lied  eihic-  v-liich  shall  ha\-c  the 
>Ii_:hte>t  icli^ious  \-alue:  tin'  moialilics.  ■■oii-id- 
ered  a>  divine,  are  ohsolcir  as  I->den  :   and  human 
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nature,  as  it  i-.  can  ])i'0(lii('('  no  voluntary  acts 
tliat  arc  not  relatively  neutral.  l)ecaus('  uni- 
fonnlv  offensive,  to  the  sent inient  of  (Jod.  Its 
I'cstoration  nnist  ])rocee(l  from  sources  extra- 
neous to  the  will:  and  unless  snatched  away  in 
some  iiei'y  chariot  of  !j,race,  it  nnist  i^'aze  in 
vain  upon  the  heaven  tliat  spi'cads  its  awful 
lieaut \' ahovi'  the  earth.  Thus  a  doctrine  which 
hcf^'iirs  with  the  luLi'liest  ])rochnnation  of  the  di- 
vine iiiDi'al  law  ends  with  jiractieally  supe]'s<'(l- 
\\\'2i  it.  The  hi>torv  of  the  universe  opens  with 
an  act  of  probation  and  closes  with  one  of  I'o- 
trihution.  l)ut  through  every  intervening'  mo- 
ment is  destitute  of  moral  conditions,  and  man, 
the  central  hgui'e  of  the  \vliole. — though  a 
stately  actor  at  the  iirst,  and  an  iniijiite  recipient 
or  victim  at  the  last.  — so  falls  through  in  the 
meanwhile  hetween  the  powers  that  tempt  and 
those  that  save  h.im.  that  as  an  ethical  agent  he 
slides  into  nonentitv.  and  heconies  the  mert'  })riz(^ 
coutendi'd  for  hy  the  spirits  of  darkness  and  of 
liglit.  In  this  s\stem  the  human  ])ersonality, 
hy  ill"  very  intensity  Avith  which  it  hums  at  its 
own  fe.eus.  coiisiiuvs  itself  away:  and  the  very 
attemjit  to  idealize  the  seN'ei'ity  and  sanctity  of 
the  divine  Lp.v  does  hut  cancel  it  from  the  act- 
lial.  and  hanish  it  to  the  heginning  and  end  of 
tini".  The  man  of  to-dav  is  in)  U-i'y'  individual- 
it\' at  all.  hut  rhe  uiere  meeting  [xiint  of  opposite 
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fofccs  iOi'ci',;!!  to  his  will:  ntiiu'il  1»v  nature,  ros- 
(  ii('<i  !>\'  (iiiil.  with  Uii  r:niL;,('  ot  power,  there- 
fore none  of  respoiisiliilit y  hetweeii."" 

The  Koinan  or  imperial  system  of  reli^'ions 
(loct line,  known  sometimes  from  its  oriu'in  as 
r^atin  theolo^'v,  sometimes  fi'om  its  two  <;'realt'st 
I'cpresentat ives  as  Ani;"ustiiiiaii  or  as  ("alvinistie 
tlieohtL^'v,  sometimes  from  its  IcLi-al  character  as 
foren--ie  theolo^■v.  passed  from  (ieiieva  into  I'hiL^'- 
land.  and  from  Kni;h',nd  and  Scothmd  to  }Sew 
Kii^land  and  so  liecamc  the  Puritan  theology.  It 
is  aiiLi'nst.  hut  terrihle:  and  ecpially  worthy  of 
the  student's  attention  from  the  elements  wliich 
it  contained  and  those  which  it  tnuitted.  It  })nt 
an  end  forever  to  the  polytheism  whi(di  had  ju'r- 
vaded  Kuro]ie:  it  dejx'rsoniiied  nature,  hrouLi'ht 
it  into  sulijectiou  to  man.  :ind  made  its  ipheiio- 
niena  no  lonu'er  an  ohject  of  terror  hut  of  utility  ; 
it  u'ave  a  u'round  foi'  and  a  sanctity  to  law.  in  its 
])resi'iitat ion  of  tlie  (li\ine  Lawgiver:  it  laid  a 
fouuda.tion  for  liherty  l)y  disco\criu^'  a  sanction 
foi' law  in  the  universal  conscience:  it  empha- 
sized the  reality  and  awfulnc^s  of  sin.  and  the 
j!cee>-ity  of  re])ent;in;-e  ;ind  a  tiew  life.  Ihit  it 
foi'^-ut  tliat  (iod  is  love,  and  knew  him  only  as 
]i:i\\i>r:  it  made  l)ot]i  law  and  revehdion  exter- 
inl  1"  man.  not  a  i)oW(M'  and  ;i  vision  williui 
liim:  ii  m;idf  icli^ion  oliedicu;'i' to  a  Li'iCiCi'ument 
from     witlioiit.    not     a    new    lit'e     workiuL;'    from 
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within:  it  iiiaili' the  churcli,  and  later  tlie  Bible, 
ail  authority  imposed  on  men.  not  a  voiee  evok- 
iiiL!,"  in  the  eonseienee  a  divine  authority  within: 
and  it  denied  tlie  liherty  of  the  individual  v.iH. 
and  so  (h'stroNcd  the  sense  of  moral  responsihil- 
itv.  |)aralyze(i  ('hi'istian  activities,  and  fatally 
failed  in  the  i;reat  work  of  a  Christian  theo- 
hw\\  that  of  promoting'  a  missioiiarv  spirit. 
Idle  ^I'eat  missiouarv  movements  which  (diai'ae- 
terize  the  latter  part  of  the  nineteenth  century 
originated  in  tlie  Moravian  and  the  Methodist 
chui'ches,  each  of  them  distinctively  anti-Cal- 
vinistie. 

As  the  same  social  and  intellectual  forces 
whieli  created  the  Komaii  liierarchy  created  the 
Roman  tlieoloey,  so  the  revival  of  intellectual 
and  spiritual  life,  whicli  emancipated  the  clnirch 
fro-m  the  former,  is  emanciptitin^'  the  cliurcli 
from  the  latter.  Tliis  emanci[)ation  it  sliould  he 
our  aim  to  facilitate,  not  to  retard:  i)ut  so  to 
direct  that  it  sliall  l)e  an  evolution,  not  a  I't'volu- 
tion.  The  ilieolon'V  of  the  future  ought  to  retain 
all  of  the  truth  which  svas  su(H'essively  contriliuied 
1)\-  ()riental.  by  (ireel-:.  and  hy  Ivoman  thoni;'ht ; 
for  in  tlie  evoluiion  of  Christian  theolo^'y,  each 
of  rhcM'  tliree  jiliases  of  thou^iit  made  a  valu- 
alde  addition  to  the  reliLi'ious  life  of  (diristeii- 
dom.  —  an  addition  which  we  cannot  afford 
to    despis'j    and    east    away.      Oriental    thoui;ht 
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f;;il)!i;i-i/:"il  llir  t !';in>iM-ii(lciilly  iiiiporlaiil  truth 
iliat  >[)ii-it  is  uKii-i"  llian  iiiatti'i-.  and  i^  >ujic!-ii)r 
(»viT  luatttT. — a  truth  iircriiiiucntly  iicclril  in 
this  aL;;L',  \v]ii('h  lives  hy  si^ht  ami  scolVs  ;it  faith. 
Spiritual  [irrrfpt iuii  is  :is  nsuch  tit  In-  ti'u-tn!  as 
M'n>ual  ]ici'cf}iti<»u.  W  r  srr  inoi'al  truths  as 
ri'allx'  as  we  x-c  iiiati'rial  sulistaucf.  dl-I  iiid  ious 
liciw.  en  riulit  ami  \si'uUL:a--  trui\'  as  distinctions 
hctwicn  I'cd  and  y.U  -w.  Moral  hlindncss  is 
niurli  more  rare  tlian  riildj-  lillndncss.  And 
if  it  ]h-  true  tliat  the  \\oild  of  smsc  is  real,  it 
is  ("jually  true  that  it  is  not  th<'  oidy  reality, 
(irei-k  thought  enipha-i/.eii  ilie  triuh  that  re- 
ligion i>  I'atioiial.  that  all  its  artiele-;  oi  i'aith 
are  conxiuant  witli  eai'h  othei'  and  witli  i-eason: 
and  it  ■[)i-e])ared  tJie  \\;;\'  for  thi  coii-truetion  of 
a  self-eonsist<'nt  sNsteni  of  I'cliuious  thouL;lit.  a 
sy>teiii  wliieh  in  all  it-  ))art>  would  icali/.e  ^he 
fiuidaniental  ti'uth  that  there  i-  po^^ilih'  >ui-h  a 
pei-eMjit  idii  of  tile  I  nil  in  t  e  a>  \\  i  1 1  naturally  in.Hu- 
eiiec  the  mind  and  inoi'al  natui'e  of  ineu.  It 
eiiijiha-ized  theti'Uthof  the  divine  ininianenee: 
that  (iod  is  in  his  world  oi'  natur<'  and  in  his 
v.'oild  of  men:  and  that  he  lias  inaiufe>ted  him- 
,-<lf  in  the  one  uni(|iie  and  ineom]iarahle  ^^an: 
and  ill  all  historv  1>\'  his  >])irit  spcah-iuM-  in  and 
v.iiii  iii.'ii:  that  h''  I-  in  the  woi-ld  revealinu  hiiii- 
-li  tM  ill"  woi'M.  aiiij  l,y  that  revelation  red>'t  m- 
\ws    tiie  wiirhj  and    niaUiir'    it  a    parta  ker  nt    his 
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nature.  Hoinau  tli()n?;lit  ciiiitliiisizcd  ilw  trutli 
tliat  (i()(l  is  tr:insc('ii(Ii'iit  ;  that  lie  is  not  nature 
nor  humanity,  and.  t!i<)ut;ii  in  nature  and  in  Ini- 
niaiutv.  yet  transcends  l)<)tli:  that  law  is  divine; 
that  man  can  neitlier  make  nor  ni'.niake  it,  l>ut 
only  discover  and  apjjly  it:  and  that  sin  is  not 
a  nici'e  unripeness  or  immaturity,  hut  a  i-eal 
and  willful  tl•ans^■ression  of  a  real  law,  known 
and  a})pi'ove(K  though  \  iolated.  bv  the  sinner. 
Thus  all  three  theolouies  eontriouted  something 
tovrai'd  the-  theology  of  the  future:  Orientalism, 
the  realit\-  of  the  spiritual  and  its  corollaries; 
(irecism.  the  divine  innnanence  and  its  corol- 
laries: l\oin:tnisni.  the  divine  transcendence  inid 
its  coi'ollaries.  The  niodeiai  evolution  of  tlieo- 
li)L;'ical  thou^lit.  ])o})ularly  known  as  the  XtMV 
Theoloi^-\-.  is  partly  a  (■(mtinuation  of  these 
three  elements  in  a  new  and  lari^'er  system  of 
thou<;']it  tluui  either  one  singly,  and  ]>:!rtly  a  I'c- 
vulsion  from  the  pui'ely  scholastic  and  foi'ensie 
({Ue^tions  of  (ii'eek  and  Ivoman  tliouuht  to  the 
more  pi'at'tictd  and  spiritual  (juestions  of  Uebraie 
thouLiht :  I  Tow  shall  I  find  Ciod?  How  get  rid 
(.)f  sin?      I'.nv  utilize  suffering? 

How  tliis  New  Thi'ologv  has  been  develojied 
out  of  tlie  ()ld.  b\'  thai  incursion  of  Teutonic 
life  and  thoim'ht  into  Latin,  and  (ireek  ( "hris- 
tianit\' v.iii-h  li'il  lo  tlie  Reformation,  will  be  the 
subject  of  c()]isidcv;tti(.)n  in  tlie  next  ehaj.iter. 


CHAPTER    IV. 

THE     EVOLFTIOX     OF     THKOLOOY     (CONTINUED). 
TliC    Xcir     HiciihxjiJ. 

The  T^ntlici'iiii  lu-formatioii  was  a  Xoi'tli- 
Kuropc  read  ion  against  Ivoinan  inipciialisin. 
the  pi'otcst  of  lli('  ( Jcniiaiiic  I'acc  against  ('(•(■!(■- 
siastical  Ca'saiisiii :  a  t^i^cat  int'^llcctual  and 
spiritual  a\vak't'Ilin^^  diu'  to  a  new  iiii('i'|)r('ta- 
tion  of  ( "liristianitv  l)\'  a  people  wliose  nature  and 
traditions  \v;  re  indi\idualisti('.  Its  liirtiiplaee 
was  (iermany:    its  inspiraiioii  was  ^I'eutonie. 

.Mniost  siiuultaneouslv  with  tlie  protests 
auainst  f!ie  ]!a|ial  aullioi-it\'  and  the  demand  for 
an  o])en  iiilile  were  tlie  diseoverx'  of  a  A\  estei'n 
eontnient  and  a  ipiiekened  connnei'ee.  the  iuNcn- 
tioii  of  the  printiu^'-pi-ess  and  a  i-e\l\al  and  en- 
lai'L^'eineut  of  literatni-e.  the  l)ii't]i  of  the  scien- 
lilie  >i)iril  and  its  appliention  lioth  to  theoretical 
S'-i(  nee  and  to  tlie  pi-aeiieal  arts.  Shakespeare; 
nnd  (  erxaiif  •■-.  (  i  utenhei';^-  and  All»ei-t  Pilrei', 
( 'ohnii'ii!  ^  and  ( 'opernicus.  Loyola  an;l  ('ahiii. 
Xa\i  i'anil  Li.diei-.  were  ahnost  eonteinpoiMries. 
1  he  liiv-it  ]Mj:4-orii(j(3.  tl.'C  iirst  printinL;'-j)ress.  the 
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first  tt'lest'opc,  tlic  iirst  spiniiiiig-wlicel,  wci'f!  all 
nearly  coutciniioi'aiu'oiis  with  the  first  open  l)il)lt) 
and  the  iirst  t Vcrdoiu  of  religious  speech.  Tiiese 
are  not  aeeicleiits.  In  historv  there  are  wo  aei'i- 
ileiits.  Tlie  preiloaiina.ut  piiaeijile  of  the  lie- 
formal  ion, —  the  ri^^ht  of  j)rivate  jndg'inent, — 
was  iiior(>  than  a  religions  prineij)le;  certainly 
it  had  much  more  than  a  theolog'ical  a]»})licution. 
It  was  a  re\olt  against  authority.  It  threw 
humanitN'  liaek  u[)ou  its  own  resources.  Kights 
are  duties:  and  the  riglit  of  private  judgment 
hiid  upon  manl^ind  the  dutv  of  original  imt'sti- 
gationand  in([uiry.  This  right  had  Iirst  to  he 
tauglit  to  man,  who  is  always  reluctajit  to  take 
up  a  new  i-ight  if  it  impose  a  new  duty.  The 
op})oi'tunity  to  exercise  it  had  to  he  won  in 
many  a  hard  hattle.  It  involved  tlie  wars  in 
the  >*ethei'lands,  the  massaa-res  in  France,  the 
ci\  il  wars  in  Kngiand.  It  cannot  he  said  to  he 
undisputed  even  now. 

r>ut  hy  the  Ix'ginning  of  the  pi'csent  century 
in  all  Protestant  JMirope,  and  cvi'U  in  most  of 
Ivoman  Catholic  Kuro])e.  the  riglit  of  man  to 
thiidv  foi'  Inmself  had  heen  estahlished.  It  is 
still  (h'uied  :  it  is  still  j)unished  with  ecclesias- 
tical }>ains  and  p,(^nalties:  liut  it  no  longer  in- 
volves a  hazai'd  of  life  or  liudi.  \\  itii  tlie  pre- 
sent centui'V  tliere  hegan.  therefoi'c.  a  new  era 
of    intellectual    activity,    an    era    of    indi\idual 
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and  iiiil''iu'ii(li'iil  t  hiiil^iiiL!,'.  .\utlioi-it\  was  dis- 
cai'ilril:  iiwt  ic]I-iuiis  aiuhorily  only,  luit  all 
aiilh  iril  V  <)\fr  iutflli'ct  iial  jji-occsscs.  Tlh'  iiiiiid 
iiia\  !ir  i'rttci'i'd.  or  it  iiiav  be  free,  luit  it  cannot 
lonu'  Itr  partly  t'fttci'cd  and  pai'tly  ficr.  l-'rcc- 
doin  is  indivisiMc :  and  the  i-i^lit  to  tliiid';  in 
citlifi'  >cii'iM'c.  politics,  or  rcliuinii  carried  witii 
it  nccc>>arilv  tlic  i-ii^lit  to  think  in  each  ol  the 
otiici-  departments  of  tliouL;ht.  J^il>ei'f\-  to  in- 
\e>tiuale  led  to  in \ est i^atioii .  ""Idie  IJacoiuan 
jihilosophy  was  a  natni'al  and  necessai'\'  jirodue- 
tion  of  the  I^ntiieran  iieioiination  :  and  a  new 
^cien(•e  of  lite  was  the  natural  a.iid  necessary 
piii'hietion  of  tlie  liaeoiiian  pliilo-ophv.  A 
fre-ii  in\csti'_;ation  wa-  made  into  hi>toi'\'.  Kec- 
()rd.>  that  had  lieeii  untjue-t ioned  were  .-uliject  to 
sei'uiinw  Xie])uhi'  u"a\e  the  wdild  a  newcom- 
])i'eheirsion.  Hot  merel\'  of  Iioman  e\-ents.  Imt  of 
all  ancient  hi--toi'\'.  Stoi-ies  tiiat  had  'parsed 
cni'i'ent  I'or  i^cnei'at  ions  weic  Miiijected  to  a  fi-ee. 
nwt  to  >ay  an  iri-e\'erent  .-scrutiny.  W  illiam 
'I'ell  wa-  declared  to  l)e  a  myth.  Literature' 
fared  no  Ijette;-.  ilomei'was  aholi.^hed.  and  the 
Ilomeiic  hallads  were  attiahnteii  to  an  im])ei'- 
-iiiial  epo-h.  Shakesjteai'c  was  I'cchiced  fi'om 
thf  ia;ih-  of  a  ])oet  to  that  of  an  actoi'.  and 
hi-  p!;;\-  wei'i'  \arioirNl\-  atti'iliuted  to  liaeon  ;iiid 
to  ;ii;m!i\  iiio;i-.  authoi'>.  Scieiit  ilic  1  heorI>-  whi.'li 
iiadiiion    had    >taniiied    a>   cnia'cnl     coin     in    llie 
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jiitcllcctiial  n-alni  were  cast  into  tlic  mcltiiiL;"-|)()t 
for  a  new  assay.  Sonic  radical  errors  wore  dis- 
covered; and  I'acli  discovery  nuuK;  easier  the 
\\()rl;  of  the  critic.  Every  hvjxitliesis  was  snh- 
jccted  to  >ns[)icion.  The  wlrde  hody  of  scieii- 
tiiic  tradition  was  swept  awav  1)\' tlie  sanu'  spirit 
which  refused  to  own  aih'n'iance  to  ecclesiastical 
t radii  ion.  The  scientilic  "Falniuds  were  ])iit  awav 
on  the  sh(dl'  as  anti([ne  curiosities;  and  the 
world  hci^an  an  in(h'[)endent  and  direct  in\'esti- 
Uation  of  phenomena,  sometimes  incited  tliereto 
hy  a  spirit  of  iconoclastic  egotism  wholly  uu- 
scientitic.  hut  in  the  main  inspired  hy  a  nohle 
curiosity,  an  ap-])etite  for  tlie  truth.  Harvey's 
discovci'y  of  the  circulation  of  the  hlood  led  to 
a  nt'W  })hysioloi;y :  :i  new  l)ota.uy,  ;i  new  astro- 
nomy, and  a  new  hioloi^y  followed.  In  the  nia- 
tei'ial  sciences  tlie  text-hooks  of  ten  years  ago 
are  already  out  of  d;ite. 

The  students  of  psyc]r)lf)gv  were  tlii^  last  to 
catch  the  new  spirit  of  the  age:  hut  tli.y  wvvt) 
]iot  and  cordd  not  he  impervious  to  it.  I'lato  was 
for  a  while  (dosed,  though  we  are  heginning  to 
o[)en  him  again:  and  tJie  scholars,  turning  aside 
from  a  studv  of  what  otlier  scliolavs  had  said 
ahout  man.  hegan  to  stu(h'  man  liimself.  (iall, 
Spur/.lieiui.  and  ('ond)e  discovered  the  intimate 
relations  oj'  mind  and  hrain.  and  devidoped  a  sci- 
eiK.'c  of  ()r"anol'i'''\  whii/Ii.  if  it  i>  ■•ouc/whai  crude 
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and  lias  soiiictiiiics  Ix-cn  diverted  to  purposes  of 
traveling-  eliai'latans.  yet  represents  a  "[)rofouiid 
trutli  whieli  science  is  tardiK' Ix'iiiimiiii;' to  reeoo'- 
iii/.e.  Sii'  \\  iliinm  Hamilton  set  an  example  of 
direct  studv  of  consciousness  which  moil(M'U  psv- 
choloLi'v  is  eai'i'vini;' forwai'd  with  \'alnal)le  I'csults. 
It  would  have  l)een  strange  iudee(l  if  tlie  reaction 
against  the  despotic  authority  of  tradition  had 
not  produced  some  uuhealthv  contem))t  for  it, 
and  Ihi-  doubtless  was  the  ease:  1)ut  we  are  <^vt- 
tin^'  heyond  this  tlrst  stai;'e  of  the  new  era,  and 
the  solx'r-minded  thinkei's  in  all  de])artments 
;!L;'rec  in  coudeminuL;-  inliilism  iss  no  better  in 
science  or  Tclii^ion  than  in  ])olitics,  and  in  com- 
nu'iidin^' the  aplioi-i.^m  of  Mr.  (ilad>tone,  "^o 
li'reater  cahtnuty  can  hapjx'U  to  ;i  people  than  to 
l)reaiv  utteid\'  v/ith  its  j)ast."" 

It  would  have  been  ei[ually  stranjj,'e  if  the  im- 
pulse to  oriii'inal  in\-csliL^-at ion  and  iud.ependent 
jud^inent  \\'hich  was  dcrix'cil  from  the  rcdii^ious 
life  had  not  in  turn  affected  I'eli^'ious  thouL;ht : 
if.  ha  villi;'  learned  in  the  school  of  conscience  the 
I'iuht  and  dutv  of  pi'ivate  judu^ment,  mankind 
h;iil  made  no  attcm]»t  to  exercise  it  in  measuriiiL;' 
the  ti'uth  and  value  of  all  ridii^ions  tradition  :  it. 
r:-iiouncinL;'  the  authorit\-  of  tlie  ancient  church. 
ii  h;id  l)()wcd  sidimissi vel\' to  th',' authorit \'  of  ihc 
Hi  ii'c  nnMlcrn  oni> :  if.  in  disowning'  tlie  sup I'cm; icy 
III    i;ic   creeds  of    the  ])a^t.    it    had    not   al-.'i  <lis- 
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owned  the  siiprcniat'y  of  creeds  fresli  from  the 
pi'ess;  iui\ ,  if  in  its  reliction,  tlu;  sani(!  spirit 
of  sGiuewiiiit  icoiioclustic  skepticism,  Avliicli  had 
repudiated  Homer,  sliould  not  also  show  itself 
in  discussions  respcctiiiL;' tlu'  I  lebrew  Scriptures. 
It  was  in  tlie  nature;  of  thinj^s  imi)ossil>le  that 
there  should  1)0  a  Xcw  Science,  a  New  Politics, 
and  a  New  Plulosopliy,  and  not  also  a  Xew  The- 
oloi;v.  The  one  is  no  more  to  be  dreaded  than 
the  otlier:  and  tlie  pliilosophic  mind  \vill  he 
e([nally  unready  in  each  instance  to  rush  to  the 
comdusion  that  the  new  is  wholly  true  or  wholly 
fals(>. 

At  all  events,  as  matter  of  historic  fact,  the 
sanu'  spirit  of  independent  thoug'ht  which  set 
men  to  original  investigation  of  the  phenomena 
of  vegetal )le,  animal,  social,  and  political  life 
moved  another  (dass  of  thin]-:ers  to  an  inde})en- 
dent  investigation  of  the  sources  of  religious 
truth  and  life:  and  as  Protestants  regarded  the 
l)il)lc  as  om>  of  these  original  soui'ccs,  if  not  the 
chief  source,  the  heginning  of  tlie  present  cen- 
_tury  witnessed  in  all  Protestant  (.du'istendom  the 
heginning  of  an  original,  systematic,  and  enthu- 
siastic ^tudy  of  tlie  Bihle.  It  liad  heen  stmlied 
hefore.  but  never  with  tlu^  same  spirit  mani- 
fested in  the  same  (U'grce.  It  was  now  for  the 
iir^t  time  ;i  study  of  inde[)cndent  investigatioji. 
JMblical    critici-m    assumed    a   new    si<2'nihcanco 
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aiiil  a  new  iiiiijortaiici'.  The  (jiu'stiou  of  the 
autliorshi|)  and  coiiipositioii  of  the  hooks  of  tlu; 
r)ihh\  tilt'  ohjtM't  of  thi'  writtTS,  the  chciim- 
stauccs  luidfr  which  they  wrote,  the  audiences 
to  which  tiiey  sjioke.  liave  l)eeu  studied  Jinew  and 
witli  vahiahh'  I'csuhs.  d  he  lihraries  of  Kur<»])e 
and  even  the  monasteries  of  the  I-]ast  liave  l)v'en 
ransac1<:ed  for  nianuscri[)ts.  and  tlie  inanust-i-ipts 
tlieiiisehcs  liave  heeu  colhittHl  and  compared 
Willi  an  enthusiasm  and  a  |)ainstal':in'^- far  greater 
tiian  th.at  l)est;)W'ed  on  any  secuLir  writers  of 
cvjual  antii[uit\'.  The  writing's  liavt'  heen  suh- 
jicted  to  a  niiiiule  and  even  a  jnici'oscopic  crit- 
ical examination,  and  a  more  coniju'chcnsive 
stnd\'  of  their  i;('iiei"d  ieiior  lias  not  lieeii  ne^'- 
lccle(h  111  the  theological  seminaries,  at  lirst  in 
(iei'iuany,  then  in  our  own  country,  a  new  de- 
jiartmcnt  of  "  I)i!»lic;d  Theoloij'y  ""  has  heen  estah- 
li-iied.  and  the  de[)artments  of  JTihlical  i^xe^'csis 
and  !)ihlical  Theolony  are  coming- to  hold  a.  jilaco 
(M[iial  with,  if  not  supci'ior  to.  that  of  S\-stematie 
Tlieolo;4\-.  which  had  hefore  dominated  evei'V 
seniiuar\'.  Ntwv  ti'anslatioiis  of  the  Scriptni'cs 
ha\'e  spriinu'  np  in  i'\'er\'  land:  and  these  have 
pro\-ed  I  hemselves  in  j-hiu'laiid  and  America  t'ore- 
niiiiuTs  of  a  new  revision  of  the  I'hiLi'lish  \er- 
.-ioii.  nii(KTiakcii  h\'  I'ejiresentat  i\<'s  of  the  entire 
rrotc-lant  rhurch.  Its  scholai'K  (|!ia!it  io  ai'c 
M'lnhiialilc.    wlialcN'ci'    ohjectiop.s    to    it    nia\    he 
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iiiaili^  l)va  conservative  sj)irit  or  a  literary  taste. 
A  new  class  of  eonnuentators  on  the  Scriptui'es 
has  aristMi,  and  a  new  class  of  eonnnentaries 
h;is  superseded  theii'  more  polemical  and  less 
independent  predecessors.  Meyei-  in  (iei'inanv. 
(Jodetin  France,  and  Alford  in  I'.ni^land  may 
not  he  ahler  as  tliinkers  than  Augustine  or 
Calvin;  hut  their  spirit  is  radically  dilferent. 
'Ihe'v'  attem[)t  neither  to  interpret  Scriptun;  in 
harmonv  with  a  ])i'tH'()n(H'iv(Ml  theoloi^'ical  system, 
iior  even  to  deduce  a  theolog'ical  system  from 
Sc!-inture— hardly  to  prove  that  it  is  self-eon- 
slsteiit  and  liai-moirious.  They  simply  endeavor 
to  show  the  readiM'  vdiat  the  langnag'e  of  the 
sacred  wiatcrs.  [)roperly  interpreted,  means,  and 
leave  him  to  deduce  his  ow2i  system.^  Finally, 
the  whole  i^'rotestant  church  in  Europe  and 
America  agi'eed  upon  a  course  of  study  of  the 
l>ihle  in  the  Sahhath-schools.  in  a  sei'it's  of  pre- 
arrani^'ed  lessens;  and  so  wide  is  the  inter(^st  in 
tliis  course  of  ]>i!)le  study  that  evcu'V  reiiuious 
eewspapei'.  a.iul  some  seeud.ar  ])a])ei's.  print  every 
w  cfk  a  conunentarv  on  the  curi'ent  lesson.  Tliese 
l;.dp->   are   naturally  not    always    very   scholarly, 

'•  A  st!-ik-ii}L;  illii-;ti"itiii!i  (if  tin's  is  olFri'ca  liy  i>i';;ii  Alford's 
I'laiik  ili'cl;iratii;i!  tliar  flK-iT  is  lU)  aut  li;  n-il ;  in  tln'  \cw  Ti'sta- 
iM"i;;  I'. )!•  t  !ir  (liH't  riiii'  nf  api)s!(jlic  siiri-i-^siiin.  ^\  iili  tiiis  ciiii- 
Irasi  ('al\iii"s  Cdii-la]!!  tli;'n>;t  :ir  rlii'  pajiacv  in  bis  (  'imiii'  utn- 
)■:■<.  wliii  h  ai't>    as  pdliMiiii-all  •,    Pni'.i'staiU  as  ai'i'  his   [  ii.<l:tii/t  s. 
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tlic  stiulv  in  tlif  Salilialli-sclioii]  is  n'lt  always 
Vfi'\'  tluu'iiii^ii.  and  tli"  sclcctinn  of  the  lessons 
tlicnisclvcs  is  not  aliovf  ci'itirisni :  Lnt  llic  fact 
that  scvi'ial  millions  of  children  arc  sinudtanc- 
ou^lx'  cnua'^cil  in  a  wciddv  stndy  of  the  IVdile. 
and  that  thi-~  I)ilile  .-tudy  has  vi'ry  mncially 
nsnrpcd  the  jilace  allotted  a  hnndi'cd  yeai'>  au'o. 
or  even  lc>s.  to  the  catechism,  is  siLfnilicant  of 
the  ino\'enient  of  tlie  century  away  from  tradi- 
tional autlioi'ity  towards  indt  ]»cndent  investig'a- 
tion  in  theolo^-y.  as  in  all  other  scit'nces.  More 
im])ortant  than  all  is  the  concentrated  attention 
which  this  studv  <if  the  church  has  diret-ted  to- 
wards the  life  and  character  of  ("hiist.  ( )ue  Ims 
onl\'  to  compare  Meet  wood's  ■"Life  of  Christ"' 
with  anv  one  of  those  whi(di  are  to  he  iound  to- 
day n])on  any  minister's  ])ook-sliel\-es  to  perceive 
the  difference  in  tlie  thcoloui"al  spirit  of  the 
eighteenth  am!  the  nineteenth  centuries.  The 
past  half-century  ha.s  pi'oduccd  ahox'e  a  score 
of  T^ives  of  Christ  J  A\'ithout  concord  v\  ac- 
tion thev  have  a])peared  almost  siimdtani'onsly 
in  (iermanv.  Fi'ance.  Ilolland.  F.n^dand.  and 
.\i;)i'rica.  Tlicy  iia\'e  heeii  written  l»y  ,Iews. 
Kal  iouali-ts,  Liho'al  ('hristians.  ami  sti-ict  Cal- 
\:ni-t-:  they  I'eprcsent  every  attitude  of  mind 
—  the  ci)ldlv  critical  in  Sti'ariss.  the  I'atioiiali.^t it' 


•    I    iMiiiir   I. II    iiiv  (iwn    sliilvrs    twciitv-flvi'    scpaiiHi    I.ivi  ,i]f 
<'!iii-l  ;   and  nf  ci.in'M.'  jiiy  culliM-t  ion  is  far  i'l'iuii  r(iiii[il''ti'. 
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but  reverent  in  Ilooykaus,  the  dramatic  and 
imaginative  in  Kenan,  the  (•riti<'ally  orthodox  in 
T^ange  and  Khrard,  the  liistorieal  and  seliolarly 
in  (iuikie  and  I'^dersheim,  tlie  devout  and  popu- 
hir  in  iJeechei".  Ilanna,  and  Farrar.  It  thus 
appears,  from  a  mertdy  cursory  survey  of  the 
liistoi'v  of  religious  thought  since  the  ])eginning 
of  the  piH'sent  century,  that  the  entire  clnirch 
lias  heen  engaged,  to  an  exti'ut  nevea-  known 
hefore.  and  in  a  spirit  never  possible  before,  in  a 
study  of  tlie  l^ible,  and  especially  of  the  life  of 
Christ.  This  study  has  been  ])ursued  by  every 
s(di()(d  of  tliought  and  by  ev^ery  type  of  mind  : 
by  the  rationalist  and  the  orthodox,  the  critical 
and  the  devotional,  the  textual  and  the  theo- 
logical, the  graydiaired  professor  and  the  infant- 
class.  And  all  of  every  age  and  every  school 
liave  been  engaged,  though  doubtless  in  differ- 
ent degrees  both  of  inde})end(Mice  and  earnest- 
ness, in  an  original  investigation  of  the  source  of 
('li)'istian  trutli  and  life,  and  wit!)  a  ]»urpose  to 
uncertain  for  tlien\selves,  and  from  tlie  (H'iginal 
sources,  what  ai'e  Ch.ristiau  trutli  and  Christian 
life,  as  interpreted  by  Christ  and  his  immedi- 
ate disciples. 

Xow  it  i>  impo-^sihle  that  sucli  a  study  could 
have  been  pur>iie<l  for  over  half  a  century  and 
not  gi\e  us  something  new  in  both  theology  and 
ethics.     It  i-  inipussible  that  sueli  an  intellectual 
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activity  sliould  exist  ami  not  ])r()(lucf  sonu'  lu-w 
and  ])r(it'()un(l  I'onvictions.  some  new  and  clear 
apprelien^ioiis,  and  sunie  new  and  crnde  notions 
wliicli  further  study  ])ursned  in  the  same  spirit 
\\ill    eventually   correct.       If   half   a    eeiitni'v   of 

study  of  tlie  r)il)li if.  esj)ecially.  half  a  century 

of  >tndv  of  the  life  and  teacliinus  of  ,Iesus  of 
Xazarcth  —  did  nothinLi,'  to  ;j,'ive  the  Christian, 
student  a  (dearer  vision,  a  \vider  horizon,  and  a 
laru'er  faith,  hope,  and  charity,  we  niii^'ht  W(dl 
lie-in  to  douht  \\liether  eitlicr  the  l)ihle  was  the 
l)ool<.  or  Christ  the  person,  we  had  thought: 
^vhetlier  lhe\'  were  not  corri'ct  wlio  t(dl  ns  that 
the  woi'ld  h:is  ont^rown  the  teachin^■  of  the  one 
and  the  exanijih'  of  the  <tther.  \{  I  have  read 
ari^'ht  the  >ii;'ns  of  tlie  times,  wliat  is  called  tlie 
New  Theology  is  not.  properly  spcakim;-.  a  the- 
olouA'  at  all:  it  is  certainly  not  a  New  [-'.upland 
notion  nor  a  (ierman  impoilat  ion.  It  is  the 
>pii'it  iif  orii^iual  in\  c.-t  i^alion.  cliai'acteristic  of 
tlie  au'e.  ajiplic(l  to  the  elucidation  of  the  pi'oh- 
Icius  of  reliu'ious  tliou^ht  and  liie:  it  is  a  de>ire 
foi'  a  clearer  uuder-tandiuL:'  of  the  ( 'in'i^tianity 
of  dr>us  (dn'ist.  and  a  (piest  for  it  in  the  ori- 
ginal MHirccs  of  inforiualion. 

'riii>  new  life  led  to  certain  ^poi'adic  ]irote>is 
auain^t  the  JKoman  tu-  forensic  or  I'ni'itau  ilie- 
olo'_;\-.  liut  these  luoNcnicnts  were  liotli  partial 
and    hicid.       d'he   chui'ch    of  the  .\  I'W  deiai^alcm. 
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])opnlarly  known  fi-om  its  founder  as  Swcdcn- 
l)()i'<;'i:uiisni,  reintroduced  into  Christian  tlieolo^v 
some  ot"  tlie  l)est  el('nients  of  Orientalism:  I'eem- 
phasized  the  I'eality  of  th(>  s})iritual  life;  g'ave  a 
mort'  spiritual  eonee])tion  to  heavi^n  and  hell; 
demanded  that  the  l)ilde  he  read  as  a  spiritual 
i'e\ elation,  not  as  a  h()ok  of  external  laws;  and 
was  em])hatie  in  its  deelaratiou  that  character  is 
salvation,  and  that  there  is  and  can  be  no  other. 
In  a  ditferent  foian  the  same  aspect  of  truth 
was  received  and  emphasized  by  the  Friends  or 
(Quakers,  ^lethodism.  born  of  the  earlier  ^Nfo- 
ravianism.  studyini;' life  from  the  point  of  view 
of  human  consciousness,  acce})ted  its  testimony 
to  human  freedom,  and  by  affirming  what  Calvin 
had  denied,  that  man  I'd))  repent  and  turn  to 
(lod.  gave  a  new  and  vital  sense  of  sin,  furnished 
a  ground  of  responsibility,  and  inspired  a  new 
ho]H'  of  life  in  man  who  had  been  made  apathetic 
by  the  teachings  of  fatalism.  The  sub>e(juent 
{  ).\ford  movement  created  .sinndtaneously  in 
t!i;'  Anglican  Church  two  counter-cniTents  :  one, 
reacting  from  the  inc()nslstent  position  of  semi- 
Pi'otestantUm.  led  baclv  to  tlu'  imperialism  of 
jiome.  -  its  hierarchical  authority.  Its  ectdesi- 
asilcal  system,  and  its  theological  dogmatism; 
the  otliei'.  can'yiug  I'l'otestantlsm  forward  to  Its 
logical  coriclu^Iou.  led  on  to  the  doctrine  that 
God   is   a   living-  (iw\.  tliat  all  men  are  his  (dul- 
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(Ircii.  tluit  ill  every  man  is  a  capueity  to  hear 
(lod's  voice  and  to  receive  liis  ouidanee,  that  tlie 
s])iritiial  eonseiousness  may  lie  trusted,  and  is  in 
llie  last  analysis  the  seat  of  authority  in  relii;ioii. 
,Vnd  iinally.  in  Puritan  iCnulaiid  and  .New 
Kiiiiland,  arose  Universalism  and  Unitarianism, 
necessary  jiroduets  liy  reaction  against  the  I'liri- 
tan  theoloo'ies :  \ho  one  affirmed  with  Calvin 
that  (iod  can  make  all  men  riuhteous.  and  con- 
eluded  with  iiiexorahle  lo^ic  that  he  will,  else 
he  would  not  lie  a  ri^•hteous  (lod:  the  other  de- 
nied the  Aneustinian  doctrine  ot"  native  deprav- 
itv,  and  declared  that  man  is  hy  creation  a  Son 
of  (iod:  and  from  this  premise  its  more  advanced 
section.  1)V  a  natural  1hou^■h  not  neeessarv  ])ro- 
eess  of  reasoniniL;'.  passed  on  to  den\'  alt<tL;'ether 
any  neeessit\'  for  a  re<h'mption  divinely  revealed, 
divinelv  authenticated,  and  o])eratin'_;'  with  di- 
vine ei'ticaev.  to  brinu"  men  into  true  iilial  rela- 
tions with  (iod.  These  live  movements,  the 
Swcdenl)orL;ian.  tlie  [''rieiids.  the  Methodist,  the 
I>road  ('hurcli.  ;ind  the  I  nitarian  and  Uni\cr- 
salist.  all  of  them  di'awiiiL;'  more  or  less  from 
()i'ienjal  and  (ii'celv  soui-ces.  ha\'e  contrihuted  to 
mal<e  that  modern  revolution  in  thought  which 
is  mi-^called  the  New  Theoht^y. 

.Vol  lr-,>.  perliajis  more  potent  than  all.  has 
heen  the  inlhieiiceof  modern  social  and  political 
life.      That      is      characteristiealh'     democratic: 
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not  only  in  o-oxcrnnicnt.  ])nt  in  the  arts  and 
scicncH's,  111  education,  and  in  iidi^ion.  .And  an 
iinpt'rial  tlicolouy  cannot  jx'rniancntly  remain 
nninodifu'd  in  a  di'moeratie  society. 

Xevei'tlieless,  this  so-called  }si'\v  Theology  is 
neither  new  nor  a  thcolo^■y.  It  is  not  absolntely 
hut  onl\-  relatively  new, — ^  new  only  in  c(Mitrast 
with  the  I'nritan  theology  out  </£  which  it  has 
spnui;^'.  and  from  which  it  is  a  reaction.  Tt  is 
not  truly  a  theoloi;y,  since  its  chief  inspiration 
is  a  deep  desire  to  get  away  from  the  (pu'stions 
of  the  purely  speculative  intidlect,  the  answers 
to  which  constitute  thetdogy,  to  the  practical 
(piestions  of  tlu'  llehrew  seers,  the  answers  to 
which  constitute  ndigion.  It  niay  be  roughly  de- 
scribed as  largely  composed  of  thrt'e  (dements:  a 
renaissance  of  (ireek  thought;  a  revival  of  tlui 
Hebraic  spirit:  and  a  spirit  of  humanism  due 
to  a})parently  triinnphant  demoeraiy.  A\'ithout 
attempting  in  this  chaptei-  to  distinguish  the 
varior.s  elements  which  have  contributed  to  pro- 
(hiciiig  it.  1  endeavoi'  here  to  give  hrielly  its 
most  characteristic  features,  desci'ibing  what  It 
aims  to  Ix'  rather  tlian  what  it  Is,  tliat  is,  de- 
scribing it  as  a  ttuideiii'y  rather  th.an  as  a  lin- 
ished  pro(bict. 

1  lie  cluii>]i.  til  'u,  i>  coming  more  and  more  t:> 
concei\e  of  (iod.  not  as  seme  one  outside  of  his 
(■reaiion   ruling  (jrcr   It,  but  as  some  one  insid(» 
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Ills  creation  I'uliiiu'  irltJi'm  it.  In  its  material  a})- 
plicatioiis  tliis  is  a  familiar  truth  —  (rod  not  a 
mrchanic  wlio  lias  huilt  an  engine  and  stands  in 
the  loeomotiN'e  and  holds  the  lever,  turning'  oif  or 
on  the  steam,  and  regulating'  the  maehine  as  he 
will:  hut  (iod  a  spirit,  and  as  a  spirit  inchvelling 
ill  all  that  he  has  made.  The  organist  sits  at  the 
instrument  and  plays  u})()n  it.  Ho  is  not  the 
organ.  He  nnnisters  it,  dii'eets  it,  controls  it. 
Presently  he  sto])s.  The  quartet  rise  and  sing. 
They  also  use  oi'gans.  ddieir  own  throats  are  the 
organs  they  use.  and  they  can  ])ut  into  their 
nuisie  far  more  of  their  real  spirit,  Ix'cause  they 
are  u>ing  themselves,  than  he  can  who  uses  hut 
the  tuhes  of  tin  or  of  wood.  ^\ow.  we  are  com- 
ing to  tliink  of  (rod  as  dwelling  in  nature  as 
the  sjurit  dwells  in  tlie  hody.  \ot  that  (iod 
and  nature  are  identical:  he  ti'an>cends  nature 
a>  I  transcend  mv  hodv.  and  am  more  tlian  mv 
hodv.  aud  shall  live  on  when  my  l)ody  is  dust 
and  allies:  iievertlicless  wiw  ruling  not  over 
mv  hodv,  hut  In  my  ])ody.  W  e  are  also  com- 
inu'  to  thiidv  of  (iod  as  ruling,  not  oidy  in  phy- 
.-ical  nature,  hut  in  a  somewhat  similar  man- 
nt'i'  in  liuman  nature.  ddie  king  rules  o/v/' 
111-  -uliicct-.  The  fatlier  rules  ///  liis  chilih'en. 
'ill.'  ('/a''  of  tlie  Ivussias  does  not  know  those 
i!i:it  aif  >uliirct  to  liis  authority.  Ih'  i--;ues 
]iis    \.{\\>.     '\'\\r\  are   sent   out   everv  wliitlier   hy 
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iiu'sscn^vrs,  and  executed  l)y  suhordinates.  He 
does  not  and  eaiumt  put  himself  into  tlie  Ivus- 
siaus.  All  he  can  do  is  to  tell  them  what  they 
nuist  do.  lie  cannot  iransi'orm  them  into  a  like- 
ness oi'  himself.  Ihit  tlie  father,  jn.st  in  tho 
measure  that  he  is  a  fatlier,  can  do  this.  He 
uses  authoi'ity  only  as  a  means  to  tliis  end.  He 
does  nni  say  to  Ids  cliild.  Thou  shalt  and  Tliou 
sludt  not.  any  further  than  i\\v  infirnuty  of  his 
nature  compels  him  to  do  it.  Ho  puts  his 
own  nature  into  his  children.  Tliev  do  not  sav. 
My  lather  lias  made  this  law,  I  must  obey  it 
or  suffer:  hut  they  come  to  think  as  he  thiidvs, 
feel  as  he  feels,  love  what  he  loves,  have  th(^ 
nnd)ition  that  he  possesses,  the  purity  tliat  he 
possesses,  the  hopes  and  purposes  that  he  pos- 
se>ses :  tliey  heeome.  as  we  say.  "chips  of  the 
old  Mock.""  Thus  the  new  doctrine  of  divine 
so\'ereiii'nty  transcends  the  older  doctrin(>.  The 
couception  of  (iod  that  is  1//  man  surpasses  tlie 
couception  of  (iodo'V"/'  man.  The  doctrine  of 
o\'olutiMn  is  not  atheistic.  Tlie  conception  of 
(iod  in  nature  and  in  lium:iuity  does  not  remove 
(iod  trom  liuiiianit^'.  In  olden  times  tlie  dews 
once  a  year  went  up  to  the  i^'reat  Temple  to  see 
their  Kiiip,":  sui)sci|Uentlv  once  a  weelc  to  the  svn- 
a^■o^■u(^  to  >ee  tlicir  Kinu'.  Ihit  the  child  of  (lod 
li\'es  uot  undir  a  kir.L!,'  whom  he  ca.n  l;'o  to  st'e 
onlv  fwice  a  vear  or  (jiice   a   ^\■eek :   he  lives   with 
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his  Father:  the  rliihVs  litV  is  the  Fatlier's  life, 
and  the  ehihrs  will  is  naught  save  as  he  hi'ings 
it  inro  sulijection.  in  eveiy  thought.  evei'V  desire, 
every  as])iratinn.  to  the  Fatlier's  will.  What 
does  the  bride  mean  ^^hen  she  pioniises  to  ohci/ 
her  hu>l)and?  Tliat  the  wife  is  {o  he  the  serf 
and  tlie  hnsltaiid  is  to  rule  urcr  her?  ^^oI  Ihit 
tliat  in  the  royal  I'ealni  of  love  the  wife  Vvill 
merge  her  will  with  her  hnshand's  will,  so  that, 
a>  life  ilows  on,  tliese  two  wills  will  become  one 
will  in  the  loyalty  of  love.  The  (dmreh  is  not 
the  servant,  it  is  the  bride  of  (ioil. 

This  new  eoiici'jition  of  (iod.  as  innuanent  in 
nature,  is  necessarily  aeeoiupanied  by  a  new  con- 
ception of  law  and  nnratdes.  liather.  v/e  are 
going  back  to  tlie  New  Testament  conce|ition 
and  deiinition  of  nuracles.  Thev  are  no  longer 
regarded  as  violatio'.is  of  natural  law.  or  even  as 
susperr<ions  of  natural  law.  Indeed,  in  stiict- 
ness  of  speecdi.  in  tlie  view  of  this  [ihilo^ophv, 
there  are  no  natni'al  laws  to  be  violated  or  sus- 
])!'nded.  There  is  only  one  [''(U'ce.  that  is  (lod: 
Lnv  is  but  tlie  habit  of  (ioiTs  action:  mir;i(des 
;;re  luit  the  manifestation  of  hi>  ]iower  and  ])res- 
eiiee  in  unex]iected  action-^,  (h'liionstrat iiig  the 
e\!-teiice  of  an  iiittdligeiit  \\  ill  and  Power 
>ii|)eiiMi'  to  that  of  man.  I  s;!\-  that  this  i^  :i 
reeiir'/euee  to  the  ]\e\s"  rc>tameiir  coiice])t  ion  and 
(leiiiiitioii  of  luii-arles.  foi'  the  writers  of  the  New 
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Testanu'iit  knew  iiotliini;-  ;il)out  nature  and  tlic 
snpcrnatui'al,  nothing-  ;il)()ut  natui'al  causes  and 
the  violation  oi'  suspension  of  natural  laws, 
'lilt!  words  they  used  to  characterize  Avhat  we 
call  uuracles  indicate  their  a[)[)rehension  of  these 
events.  Four  words  were  used  ])v  therii:  ""won- 
ders."" "■  powci's,"'  "'wcu'ks,"'  and  "siLj,ns"'  or 
"■  uuracles.""  '  Any  event  attracting  attention 
and  coui[)elliui;'  n-uinhi'^  exhihitiu^'  unusual  or 
more  than  lunnan  p()ii-(-i\  accomplishing'  a  real 
ii-'ii'l\  usually  heneiicent,  and  serving  as  the 
^'iijii  of  a  special  nu'ssenger  and  an  authentica- 
tion of  his  message,  is  in  the  conception  of  the 
writers  of  the  ^^ew'  Testament  a  miracle.  ^Vs 
the  New  Theology  helieves  that  "'all  })0wer  be- 
longs to  (iod."'  that  (iod  is  immanent  in  the  uni- 
verse, that  there  is  no  real  distinction  between 
the  natural  a.nd  the  supernatural,  that  the  only 
dualism  is  the  material  or  [)]iysic;d  and  tlio  im- 
material or  spiritual,  it  has  no  difticulty  in  be- 
lieving that  the  control  of  the  ])hysical  by  the 
s])iritual,  and  thci'cfore  of  the  lunverse  by  its 
(iod.  is  somctiuies  luanifested  by  unexpected  or 
unusual  acts  of  power  and  wisdom  for  spii'itual 
end-.  Th"sr  are  miracdes.  A\'hether  any  parti- 
cular e\-ent  reported  as  such  a  witness  of  ddvint,' 

^  Til.'  !,it;i  r  \\oi\l  is  nf  ciiiirsr  iihTcly  \\w  ti-an-lit"i';itioi)  (if 
tilt'  Lriiin  wunl  /////■(;«■>//;;///.  tho  Lutiu  equivuluiu  of  scfiMiun, 
"  siii'u." 
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])()\Vfi'  actually  t(>(»k  place  is  pui'cly  ami  siiii])lv 
a  ([ucstioii  of  c\  idciicc.  The  Xcw  Thcolo^N  has 
no  hcsilatiou.  thcrcl'orc.  in  acccpthiL;' some  mira- 
cles am!  rejcctinii'  others:  in  acceptiiiL;-,  lor  ex- 
ample, the  resurrection  of  ,lesus  ("hi'ist  as  a  fact 
suilicieiii  ly  authenticated  :  donbtiuL;'  tlie  resuia'ec- 
tion  of  the  saints  a1  the  death  of  Christ,  recorded 
only  by  Mattlu'w.  as  insul'lieiently  authenticated  : 
and  dishelievim;-  the  historical  character  of  th(^ 
-lonah  lep'ud  of  the  o-i'cat  fish,  as  not  authenti- 
cated at  all. 

As  wc  ai-e  coiniuL;  tothiidvof  (lod  ///  men,  not 
o/T/'  men.  so  we  are  coming-  to  think  of  the  laws 
which  (iod  issues  as  in  himself  and  in  man.  not 
apart  fiom  hinrsclf  and  o\cr  man:  not  less  in- 
\iolal)]e.  hut  more  in\Iolahle:  ]i()t  less  certain, 
hut  more  cci'tain:  not  as  laws  apart  fi'om  man  to 
\\hi<-h  he  nmst  snltjcct  himself,  hut  laws  wi'onuht 
inlo  his  nature  and  the  very  const  it  ut  ion  oi'  his 
hciii^'.  We  speak  of  hnvs  of  the  State.  'Ihey 
lia\('  lieeii  t'uacted  1)\'  oui'  le^isla.tors.  some  uood. 
some  ])ad.  some  indiflereiit.  A\  e  speak  of  t  ne 
laws  ()!'  art.  the  laws  of  mu<ie.  the  laws  of  ])oliti- 
cal  ee.iiiomv.  th.e  laws  of  historw  Idiev  ha\t' not 
hei-n  enacted  hv  a  le^'i-^lat i\('  i)od\'.  l'lic\-  are 
iiot  ,-.1alut.'>  that  ha\c  keen  enacted  ovei'  aii. 
o\i'i'  r.iM -•■■,  i)-,--'i-  ;u(histi'\:  thevare  iidici'cnt  in 
th."  \'':-\  mitiire  of  ai'l.  o!  nnr^ic.  of  liierat  uri', 
ol'  iiidii-l  r\  .  oi'  i)olit  ics.      \\  hei  hei'  (iod  wi'ole  t  he 
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Ti'U  ('oininaiiiliiicnts  witli  liis  liny'cr  in  tlu;  stoiio 
or  111)1.  and  wliatcvcr  that  stran^^v  euinuiatical 
(Ifclaration  means,  ]ic  wrote  thcni  in  the  very 
iiaturc  of  man  wlicii  lie  ma<lt' man.  Tlicyai'cnot 
soinctliiiiL;'  (i(i(l  has  issncil,  saying',  Von  nnist 
ol)f\'  this:  thrv  arc  sonu'thini;'  (iod  has  wi'ouj^h.t 
into  the  Nci'y  lihrc  and  strnctnrc  of  mans  hcin^'. 
These  laws  arc  laws  of  man  hccansc  tlicy  arc  the 
Liws  of  (lod.  and  laws  of  (Iod  l)ccausc  thcv  arc 
laws  of  man.  and  hecansc  man  and  (Iod  arc  in 
vcrv  essence  one.  ddic  laws  of  tiie  snnheam  ar(.^ 
the  laws  of  the  snn.  hecansc  the  snnheam  comes 
from  the  snn.  hrlni^ing'  the  laws  of  tlu;  snn  an;l 
the  natnre  of  the  snn,  that  it  may  warm  and 
vivify  the  earth.  And  the  hiws  of  my  natnro 
arc  the  laws  of  ( lod's  own  natiu'c  hecanse  I  come 
fi'om  (Iod.  have  (lod's  natni'c  wi'ittcn  in  my 
memhei's.  and  am  a  t'hild  of  (iod,  possessing'  my 
Father's  natnre.  'Ihcy  arc  wi-onght  into  the 
very  lihre  and  strnctnrc  of  the  Imman  sonl:  in- 
violahle.  not  hccansc  a  divine  im|)crial  anthoi'- 
ity.  ^-ittini;'  al)ove.  L)oks  ont  on  all  the  earth, 
and  sees  every  violation  and  follows  it  with  ar- 
rest and  pnnishmcnt.  — in\iolahlc.  ht'cansc  thcv 
ai'c  iidiei'cnt  in  the  natnre  of  man  and  inherent 
in  thi'  natni'c  of  (Iod:  so  ahsohite  and  so  invio- 
iahl(>,  that  if  we  conld  conceive  that  (Iod  hims(df 
were  dctlironcd  and  ceased  to  I'xisi.  law  would 
still  ^•o  on  thron^■hont  eternity,  unless  natnr(>  it- 
self were  di<-Mtl\-ed  into  anarch\'. 
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IIciU'c.  n'Vflatiiin  is  not  a  liook  cxtciii;;!  In 
iiK'i.i.  uiviiiL;'  laws  x'vliicli  ai-c  cxtci'iial  to  iiini.  liv 
a  (idil  wlmis  cxtcnial  lo  men.  ]u'\'clat  ion  is 
tln'  luncilini^'  in  human  consciousness  of  that 
which  (io(l  wi'otc  in  the  lumian  soul  when  he 
mtide  it.  In  tlie  sprinu'  1  ^o  to  my  i^artlen  hcih 
auil  write  in  ihe  soil  with  my  lin^'ci-  certain  let- 
ters, aiul  sow  the  ])roper  seeds  and  covei'  them 
over,  and  there  is  nothin^•  hut  a  hed  of  mould. 
In  rluTic.  from  these  seeds  llowers  Avill  liavo 
s])runi;'  u]i.  and  they  will  have  spelled  out  a  name, 
'ihe  sun  has  revealed  th.'m.  'rhe\'  were  there, 
liut  the  sun  has  made  that  to  a))]iea'.'  which  out 
for  the  shining'  of  the  sun  would  not  have  a]>- 
jieared.  So.  in  th"  heai't  of  man  (iod  has  writ- 
ten hi-.  m''>sa;4e.  his  inviolahle  law  and  hi-  nier- 
cii'id  redemption,  hecanse  he  Ikss  nuule  tiie  hfait 
of  man  akin  to  the  heart  of  (iod.  IJevclation 
is  tlie  u])>|irinuinu'  of  this  life  of  law  and  love,, 
of  I'i^hteousness  and  mercy,  undi'i'  the  inlhiencc 
of  ( iod'^  own  ])ersonal  pre.-ence  and  power.      'Ihe 

iple-tion  lietween  the  two  >cllool>  ot    tllcoloi^'v  coll- 

crruinu'  the  IViltle  is  thus  important  and  e\'en 
fi;udaiuental.  It  is  not  whethci'  tlici'c  are  >onie 
>]n  rl<:>  oi'  ,-and->tone  in  tlie  marlile.  To  the  ()]«1 
''■  hfolo'^A-.  (iod.  as  a  ureat  intinite  ( "a'>ai'  ruliiiLj 
ih.e  woihl.  lias  fi'aiue(i  ceii.iin  statutes  and  uiv  n 
tii'Mii  \n  U-.  aiid  \\e  mu.--t  ohex'  them,  or  come  into 
■'olli-.ion  with  him  and  >uffer  t he  threatene<l  p.eii- 
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altios.  To  tlio  New  Tlicology,  lie  has  made  man  ■ 
afti'i-  liis  own  iina<''('  and  written  his  own  nature  ' 
in  the  liunian  eonseieiiee  and  in  hnman  love,  and  j 
tlicn  h:is  iiit('r])reted  by  the  month  of  his  pro- 
])hets  what  Ik^  lias  written  in  the  hearts  of  his  ,■ 
ehildi-en.  ' 

Surli  a  revelation  is  not  infallible;  ])ut  it  is 
for  th;ir  very  I'eason  the  nioi'e  perfect  revelation, 
it  is  said,  If  yon  think  that  the  gold  and  the 
eartli  ai'e  mixed  together  in  tlie  Bible,  liow  will 
you  diseriminate,  how  will  you  t<'ll  wliat  is  g-old 
and  what  is  earth?  AVe  do  not  wish  to  diseri- 
minate: we  do  not  wish  to  separate.  It  is  not 
gold  witli  dross;  it  is  oxygen  with  nitrog(Mi. 
The  oxygen  is  mixed  with  the  nitrogen  in  order 
tliat  it  may  the  Ix'tter  be  breathed,  and  the  l)et- 
ter  minister  to  human  life.  Tn  the  ])ibl(>  the 
divine  is  mingled  —  inextric;il)lv  and  indivisildy 
mingled — -witli  tlir  hunian,  that  humanity  may 
receive  it  and  l)c  ministered  to  by  it.  A\'e  can- 
not take  the  great  trutlis  of  Ciod  and  his  gov- 
ernment and  Ills  love  into  onr  own  experiences 
except  as  they  are  woven  into  the  experience 
of  men  of  like  passions  and  infii'iiiities  and  Im- 
pei'fections  as  ourscl\-es.  The  Inble  is  a  more 
sacred  l)ook  Ix'cause  it  is  a  human  book.  It 
i-  a  diviner  boi)];.  not  im-rely  because  it  shows 
us  the  law  of  (iod  and  the  nature  of  (loik  but 
!)ecau.■^e   it   sli'.w,-    u~s  (ii»dandman  inextricaldy 
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\v<>V(Mi  ti)i;i't]it'r  so  that  tlicy  cannot  he  scparatt'd. 
It  is  iinpossil)!^  to  run  a  knite  of  t'l(.'ava<j,L' 
through  llu'  c-liarai'tcr  of  Jesus  Christ,  and  sav, 
"This  was  God,  and  tliis  man."'  The  gh)rv  of 
Christ's  r(>V('lation  of  Cod  to  men  is  that  he 
shows  that  (lod  and  man  are  so  interwoven  that 
scijaralion  is  impossil)h'.  That  which  is  true 
of  incarnation  is  true  of  revehition :  the  divine 
U'lory  of  t!u'  liihh'  is  that  the  trutli  and  L)ve  and 
life  and  gh)ry  of  (iod  show  themselves  in  human 
e\])ericnce.  Tluis  tht'  ])il)le  hecomes  not  an 
end,  hut  a  means  to  an  end.  It  is  the  glass  in 
and  thi'dugh  which  we  see  Ciod  darklv.  ^\nd 
all  tlic  hotter  hccause  darkly.  If  the  glass  were 
not  sniol<e(h  we  could  not  see  the  sun  at  all.  Our 
faith  is  not  in  the  boolv.  hut  in  tlie  (iod  to  whom 
they  hea.r  witness  whose  lives  and  teachings  are 
rcn'caled  in  the  boolc.  AVe  first  hear  the  echo 
in  ])ro])het  and  epistle:  then  we  listen  for  tlic 
A  dice  itstdf.  Tints  we  follow  our  fatliers.  hut 
it  is  tliat  we  may  come  to  the  Preseiici'  to  which 
tlu'}'  came,  '^riie  wings  of  Ciods  own  angels  are 
o\ri-  us,  and  tlie  \ovy  presence  of  (rod  himself 
is  iu  oui'  heart,  and  his  e\'es  look  lov(>  into  oui' 
eyes,  and  his  life  is  iilling  our  life,  and  we  w  ill 
iiiit  go  hadv  Totlie  ])ortic(>  of  the  Temple  and  tlic 
I'i'lio  (if  the  \  oice. 

i'aitli    iu    (iod    has   graduallv  hrouglit   witli   it 
f  :iil  ii  in  uK'iU  a->  the  son  of  ( idd  :   and  faiih  iu  the 
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power  of  iiiaiu  — ^  not  of  a  few  mystics,  or  (■s[)t'- 
cially  elected  saints,  oi'  divinely  appointed  [)riests 
and  }>rophets,  ^  -  Imt  faith  in  the  ])o\ver  of  man, 
and  of  every  man,  as  a  son  of  (iod,  to  know 
(lod  directly  and  immediately.  Imperialism  in 
tIicol!);4y  necessarily  carried  with  it  rationalism. 
Innnanence  in  theoloLjy-  necessarily  carries  with 
it  intnitionali-^m.  In  the  L'nited  States,  in  the 
death  of  Di'.  I'.mmons,  in  1840,  there  died  the 
]a>t  representative  of  the  old  school  of  ^sew 
Kn^land  jireacliei's,  tlie  purely  logical.  A  new 
school  is  taking'  its  [)lace,  tht;  intnitional.  Tliat 
m;!n  is  a  reasonaMe  creatnre ;  that  the  reason  is 
tlie  sn])reme  and  divine  faculty:  that  his  reason 
i->  to  I)e  convinced  hy  the  truth:  that  when  his 
reason  is  convinced  liis  M'ill  must  ohey:  that 
wlun  this  result  is  reached  he  is  a  converted  be- 
iiiL;"  -this  was  the  phil()so])hy  which,  sometimes 
avowed,  sometimes  uni'ecouiiizcd,  underlay  the 
p^cacllil!^■  of  the  old  school.  The  wliole  fabric; 
of  the  religious  life  was  built  bv  lou'ical  pi'o- 
(•i's>(-~;.  1)\'  means  of  docti'iue.  on  the  hum;;n  rea- 
>ou.  \\\\\  all  men  ai'e  not  l()L;ical:  and  all  men 
do  not  ob.-y  the  truth.  e\'en  wlien  it  is  made 
cleai'  to  their  loi^'ical  tuiderstandiun'.  The  oftico 
of  lo^'ie  i>  to  ci  iliel>e  I'atlier  tlian  to  enforce,  and 
to  eufon'e  latli'.'r  than  to  reveal.  Spiriturd  truth 
is  not  milled  b\-  pick-  and  beaten  out  by  ham- 
mers.      It  i^    in    the  lieavens.  not    'ouried    i'l  ihe 
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earth:  to  lio  seen,  not  juincd.  It  is  within,  not 
witlioiit:  not  to  he  arrived  at  hy  sh)W  |)r()('(\sses 
of  (h'(hu'tion,  ])ut  to  ])e  apprchentU'd  and  apj)re- 
ciatcd  u])on  a  nierc  presentation  of  it.  This  far- 
reachini;'  trutli  was  spoken  ontsi(U'  the  elnireh, 
in  J'^iinland  hy  a  Carl\  le.  and  in  ^Vmeriea  hy  an 
Emerson;  its  spii'itnal  ]»roj)het  in  the  Pnritan 
chnrc'hes  of  New  England  was  I  f  oraee  J^nslmell. 
That  trutli  is  innnediatt'ly  and  directly  seen  by 
tlie  sold;  that  (iod  is  no  hest  hyj)othesis  to  ae- 
eonnt  for  the  ])henoinena  of  ei-eation,  but  the 
souls  hest  friend,  its  Eather.  its  intimate  personal 
companion  ;  that  inspiration  is  no  remote  })he- 
nomenon,  once  attested  by  mii'acles,  now  forever 
silenced  in  the  L;i-ave  of  a  dead  (iod,  but  a  imi- 
versal  and  eti-rnal  connminion  l)etween  ;i  livinsj; 
(iod  and  living'  souls:  that  the  I'oi'^i vem'ss  (sf  sins 
is  iniiiulcly  more  than  auythcoryof  atonement, 
and  that  no  theoiy  of  atonement  can  eom]»reheud 
the  full  meaiiini;'  of  forgiveness  of  sins  —  these 
wer(Miot  tile  theories  of  a  philoso])her :  they  were 
the  realities,  tlie  vital  eon\iclions.  the  personal 
i'\]»ei'iences  of  the  saint,  wliose  s;iintho()(l  nmst  be 
in  the  lieart  of  tlu^  critic  Ix'foi'c  he  can  ciiticise 
and  in  the  heart  of  tlu'  disciple  befoi'e  he  can 
conipreliend. 

Thus  th(!  \(!w  Th(!oloiiy.  brcaluni;-  away  fi-om 
the  external  and  n'o\-ernmental  conce])tions  of 
lioinani-ni.  and  thi'ou'jh  a  i-e\i\al(tf  Oiaenf alisui 
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getting"  a  more  spiritual  coiu'cjjtiou  of  th(!  tcacli- 
iiig"  of  i\\v,  Xi'W  'rcstanu'iit,  uses  l)otli  the  cliiu'ch 
ami  the  Bil)le  as  iiistrunicnts  for  creating  in  tlie 
heart  of  men  in  the  nineteenth  century  the  same 
spiritual  lif(i  whicli  the  l»il)l(!  portrays  in  tiie 
hearts  of  the  patriarchs  ami  the;  prophets  of  olden 
time,  and  develops  a  style;  of  preaching  which 
ap[ieals  directly  and  immediattdy  to  the;  divine 
in  humanitv,  and  speaks  with  autli.)rity,  because 
it  evokes  the  authority  of  the  divinity  which  is 
in  eveiy  man. 

As  the  Latin  or  Puritan  system  of  tlieology 
gave  a  conce])ti()n  of  (iod,  of  law,  and  of  revela- 
tion as  external,  so  it  represented  sin,  thougli 
less  consistently,  as  external.  For  its  concep- 
tion of  sin  was,  substantially,  that  there  is  a 
great  King  who  is  al)S{)lutely  righteous,  and  who 
has  issued  certain  laws  which  ouglit  to  he 
obeyed,  ;ui(l  that  men  have  set  their  will  again.st 
tlie  will  of  this  great  King,  and  have  deliber- 
ately determined  that  tliey  will  not  do  what  he 
conuuands  them  to  do.  Ijut,  inasmuch  as  a 
great  luuubei',  if  not  the  gi'cat  majority,  of  men 
are  uttei'ly  unconscious  of  h'.i\'iug  set  their  Mill 
dclil)crately  against  the,  will  of  (iod.  or  of  being 
in  any  wise  in  relxdlion  against  him,  this  theo- 
logy ran  bark  tlie  history  of  sin  to  a  supposed 
origin  in  a  rem-ite  })ast:  it  stiid  tliere  was  a  ])ro- 
genitiu"  of  thi^  wlioh    human   race   to  whom  this 
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t'dit't  was  L;'i\''U.  who  disobeyed  it,  and  that  in 
]iis  sin  \V('  all  sinned,  and  in  his  fall  we  all  fell. 
in'  that  one  aet  the  whole  hunim  race  was 
l)i'onL;ht  into  rel)ellion  against  (Jod.  We  ha\'e 
aeeordini^iy.  it  was  said,  a  state  of  soeietv  reseni- 
l)lili^■  that  whi(di  existed  in  our  Southern  States 
twenty-Use  or  nioi'e  years  ago.  The  world  is  in 
rehellion  against  (iod,  and,  altliough  indiviil- 
u;;ls  may  not  have  direetly  eidisted  against  the 
.Miaighty.  tlu'V  Irive  ])een  swe})t  along  ])\'  the 
euri'ent  into  this  rehellion,  and  are  irtdly,  even 
ii  nneonseiously,  rehels  against  him  and  his  gov- 
ernment and  laws. 

1  hree  dilVerent  eansts  are  at  work  under- 
mining this  thci  loi^ieal  sy-'tcm  ^\hieh  makes  sin 
for  llu'  race  vest  fun(lanu-nt;ill\'  upon  one  aet  of 
a})os(asy  hy  a  ))rogenitor  in  some  ri  niote  j»ast. 
.Evolution  deelart's  that  the  luimtm  race  has  :iot 
fallen  from  a  higher  estate  to  a  lowei-.  liut  is 
tdind)ing  from  a  lower  estate  to  a  higher.  Mod- 
ern ]>ihlieal  eiaties  maintain  tiiat  liie  stcry  of 
the  I'all  is  not  and  does  not  elaim  to  1k>  a  reve- 
lation, but  is  a  sj)iritualized  aeeount  ol  an  an- 
cient legend  <)!•  myth.,  to  he  four.d  in  other  lit- 
ei'aiureat  least  as  ancient  ;is  the  tnost  ancient 
date   att  i-ibuted   li\   any  scholar  to  t  he   aiitlioi'  of 

|(ieiiesis.  And  >ludent<  in  sociology  lia\-c  di.--- 
(o\-crcd    that    the  cause  of   crime  r->  not  a    strong 

land    I'ciiellioiis    will.    Imt   a  weals   and.    iires(ihit" 
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one.  It  does  not  follow  that  modern  th()U2,ht 
is  eoinini;'  to  the  <'()n(dnsion  that  there  is  no  real 
sin  in  tlic  hnnnin  race,  no  })en;dtv  ioRowinn'  sin, 
and  no  nerd  of  foi'givi'ness  and  redemption  to 
deliver  from  both  sin  and  penalty.  On  the 
contrary,  1  think  we  are  coming"  to  have  a 
deeper  and  a  diviner  scnsi^  of  sin:  a  truer  and  a 
more  practical  coiicej)tion  of  what  sin  is,  and  in 
wliat  it  does  really  consist.  The  laws  of  (xod 
are  laws  written  in  the  hnman  soul,  and  the  sin 
of  man  is  a  sin  against  the  law  of  his  own  na- 
ture. Siii  is  not  nvan  setting  himself  against 
a  law  external  to  himself.  Every  man  is  two 
mi'n;  everv  man  is  a  battle-ground  in  whi'di  the 
higher  and  the  lower  man  are  contending  one 
again.st  the  othei'.  Man  Ir.is  come  n[)  ont  of  the 
lov.'ci'  condition,  and  in  evcny  ni'W  stage  of  his 
life  lie  comes  under  a  new  and  a  dl\'inei-  law, 
the  law  of  a  new  and  a  diviner  natnre.  He  is 
no  longer  under  tlie  laws  of  his  old  l)cing.  The 
veiy  standards  of  trnth  a.nd  righteousness  cdr.ir.ge. 
In  c\-ery  new  stage  of  evolution  he  comes  under 
a  nev,-  law  (4  I'iglite :)usness.  Men  are  coming 
step  l»y  stc])  into  a  higher  and  spirituid  realm, 
an.l  unieT  the  authoritv  '•[  a  higlier  and  s],ii'- 
ifu  d  Ja ■;•,'.  Sin  is  <;  rrl:ir.-^e.  I)epravit\'  lies  i;i 
those  eleeii'nr^  of  the  old  nature  whicli  ina.kes 
su eh  a  r'd:'ps(>  alwavs  a  possible  and  real  da.nger. 
"\''     ve    were    Mind,"'    savs    Christ,   ''n-c   shoidd 
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liavo  IK)  sin  :  Init  now  ye  say.  AVo  sec:  tlu'i'i'loro 
your  sin  I'l'niainctli."  It  is  as  we  conic  up  into 
tiic  lii^lit  that  sin  Itcconics  ])ossil)lc.  If  tlicre 
ucrc  no  redemption,  tlierc  would  l)e  no  sin. 

I  can  rcnicnd)ci'.  wlu'ii  a  boy.  liow  tlic  niinistei' 
used  to  cxlioit  me  to  lay  down  the  wea])ons  of 
}ny  reliellion.  I  did  not  know  what  he  meant. 
1  liad  no  weajions  of  rel)ellion.  I  thought  1  was 
ilouhly  wicked  Ix'cause  I  did  not  see  that  I  was 
a  rebel,  thougii  in  veiy  tiuth  1  cannot,  loolving 
hack  along  my  life,  remcmlx'i'  the  time  when  J 
(lid  not  sincerely,  in  my  deepest  heart  of  liearts. 
doire  to  know  the  will  of  (iod  and  do  tlii'  will 
of  (iod.  No!  1  am  not  a  rehel.  and  ne\ci'  have 
l)een.  I  re]tcat  the  language  of  the  Episcopa- 
lian Confession:  *"  I  have  done  the  things  which 
I  ought  not  to  ]ia\('  done,  ami  1  have  left  un- 
done the  things  which  I  ought  to  have  done."" 
True!  and  vet.  after  all.  if  my  Father  were  to 
sto]>  me.  and  say,  '"'Make  youi'  inventory:  tell 
me  what  things  you  did  yesterday  that  you  ouglit 
not  to  have  done,"'  T  sliouLl  often  find  it  diffi- 
cult to  put  my  ling<'r  on  one  of  them:  "'rcll 
me  wliat  things  you  left  nn(h)ne  yesterday  that 
\()u  ouglit  to  liavc  done.""  I  niiglit  not  easily  put 
m\'  liuLicr  even  on  one  of  those.  Ihit  whi'U  I 
couir  to  tile  closing  sentence  of  that  1  liple  dcela- 
r:ttii>!i.  ■■There  is  no  health  in  me,""  it  is  in  no 
ligiiral  i\i'  ^fii-^e  tliat    !   feel  like  putting  ni\'  hand 
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on  my  mouth  ;iii<l  my  moutli  in  tho  dust,  and 
ci'yiiiL;'  out,  '"  \\  oc  unto  me,  for  I  am  unclean."' 
It  is  not  the  things  wliicli  I  liavc  done,  it  is 
not  tlif  tliiui;s  which  I  have  left  undone,  that 
call  me  to  repentance.  It  is  tlie  kind  of  beinf 
I  am.  I  have  not  stained  my  hand  with  the 
hlood  (if  my  nci^hhor.  I  have  not  put  my 
hand  into  his  jiockct  and  tilchcd  his  earnin^'s. 
l)Ut,  when  I  loolv  into  my  heart,  and  see  what 
there  is  of  amhitiou  and  pride  and  sellishiiess  ajul 
i;reed  still  hidinii;  there.  1  do  not  know  l)ut  that, 
if  I  had  lived  where  my  hrotlier  lives,  my  hand 
Nsould  he  red  as  his  is.  my  hand  would  he 
smirched  with  ti'i'eed  as  his  has  heen.  I  am 
haunted  hy  another  stdf.  I  hate  no  man  exi*e})t 
mvself.  And  when  this  shadowy  monstei'  walks 
hv  mv  side  and  whispei's  the  evil  suggestion 
into  my  ear.  1  Lmi;'  to  p't  my  hand  upon  his 
throat  and  my  feet  u])on  his  pi'ostrate  person  I 
it  is  not  what  I  liave  done:  it  is  not  what  I  have 
left  uudinie:  it  is  what  there  is  left  in  me.  that 
came  1  know  not  whence,  that  is  liei'e  I  know 
not  win',  and  that  somehow  must  he  cleansed 
awav  before  I  am  the  man.  (iod  hel})ing  me,  I 
mean  to  he. ' 

As  W(>  are    cnmiuL;-.  then,  to  think   of   sin   not 
a-  succe>>i\-e  acts  n\'  the  will  pei'fi)rmcd,  and  I'cr- 

■    'I'lii^  siilij.  !•;   is  iiiin'''  I'liU'    ti'.'ati'il  ill  :i  subsoi^ui'iit  i.-haptrr 
on  ■•'I'll,-    KN.,liuion   nf  th.-    l.r'Jvi.lual    S„ul." 
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t  linlv  not  as  somo  L^Tcat  ajtostasy  in  tlu'  pr.st  in 
which  Wf  had  no  share.  l)nt  as  in  clcincnts  of 
our  hi-iii'X  which  arc  nnwonliy  of  tho>c  ihar  are 
called  the  children  of  (Jod.  so  we  are  coming-  to 
sec  that  |tenalty  is  not  extciaial  penalty  itiilicted 
!>y  a  n'overimr  for  crime  ix'rpctratcd.  ddic  law 
IS  in  oiirscl\es:  the  dist'asc  and  the  disorder  are 
in  ourschcs :  and  the  pi'naltN'  is  in  onrs(dves. 
Kvery  sin  comes  l)ach  to  jilaiiiic  tlie  sinner. 
There  is  no  need  of  any  fiag-eliauons  ;  every  man 
tlaLi'ellat<'s  hini'-clf.  Xo  ( lod  in  heaven  or  devil 
in  hell  is  needed  to  Idmlle  tiie  tire  that  is  not 
'[nenched.  oi'  Tn  hreed  the  worm  that  dietli  not. 
I'>\ciy  nrin  kindles  the  lii'e  and  lirccd>  the  woian 
in  his  own  soul.  '1  hi-,  is  not  new.  'liic  old 
(iice]<  tran'cdians  sa\v  it.  and  wron^ht  it  into 
thcii'  tra!4"edies.  Daiite  sa.w  it.  and  repeated  it 
in  tiie  >tory  of  the  Inferno,  ^^hake^peai'e  ,-aw 
it.  and  I'cvcalcd  it  in  Macheth  and  in  ( )thcllo. 
Ihowninn'  and  Tennyxm  ha\e  >cen  and  intci'- 
preted  it.  That  pejiallx'  and  ^in  aie  hoth  within 
the  man:  that  wt'  nevci'  inter  into  hea\'en.  l)tit 
h":;Ven  into  ns :  tliat  we  ne\er  enter  into  hell.  Imt 
li-'H  into  11,-. —  this,  the  \isi<>n  of  the  pot-rs.  j)ag'an 
;,;;■!  '  !;;-:-:ian.  the  chtn'cii  i>  he^inniiiu'  >lowly 
and  altei-  lonu'  \"ears  of  mi-education  to  appropri- 
ate and  make  it>  own.  Ilow  tlii-  >elf-indulL;e:rfc 
a]>pe;l*e  \itiaies  and  (le~troy>  the  \-ei'y  li--ues 
of    the    bc.dy  ;'.nd  makes    imjios.-djle    the   >lmjile. 
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natur;i],  licaltliful  pli'asui'cs  of  tlic  ])liysical  v.v- 
ijanizatioii  !  IIdw  this  ^'I'aspiiii;-,  ^a-ccily,  cov- 
etdiis  anpi'lilc  l;-|'()\vs  \)\  wh.it  it  feeds  on,  uiilil 
tlie  man  is  eonsnnied  hv  the  iii'e  of  liis  own  in- 
sat  ialile  hist  for  wealth  I  How  tliis  ])ii(le  walls 
the  man  in.  and  isolates  him,  and  separates  liim 
fi-om  his  fellows  :  how  it  incrnsts  him,  and  turns 
liim  from  a  lixiiii;'  man  into  ^tone !  And  this 
^■anity  that  makes  us  desii-e  the  ap[)lanse  of  our 
fellow-men,  and  puffs  us  up  with  eonceit.  how 
it  deprives  us  of  the  ])leasui'e  we  seek  in  the 
\'ery  process  of  our  strivini;-  for  their  aj)plause, 
and  llrin^■s  us  into  eoutenipt  in  the  very  act  l)y 
whieli  we  strive  to  o'v;itif\-  our  vaaiitv  !  ^<'^y, 
how  all  these  sins  isolate  us  from  orie  another, 
and  is;)]:ite  us  from  God!  Men  huild  them- 
selves into  luiri'ow  cells,  inflict  upon  themselves 
the  ])en:dty  of  a  })erpetual  solitary  confinement, 
U'o  out  of  the  brotherhood,  and  estranii'e  them- 
selves fi'om  their  heavenly  Father.  No  Pet(>r 
stands  at  the  heavenlv  i;'ate  to  say  who  may 
<'ii:,ie  in  and  who  may  not.  The  gates  of  the 
llea.v'euly  City  are  iiuni2,'  wide  ojjen  day  and 
niuht.  a.iid  when  men  die  they  may  go  straigdit 
uj)  to  that  gate  and  walk  in  —  if  they  wish. 
]'>at  as  men  that  dive  to  tlie  hottom  of  the  sea 
incase  them^elvt's  in  armor,  and  then  g''»ing 
do-vii  ;!i'e  uutouidicd  1)\-  the  Sea,  we.  hv  OU" 
]']'ide.   our   seliishiiess.   our   vanity,   our   scii-con- 
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I'fit.  our  apiiftitfs.  so  iiu'ase  ourselves  tliaT, 
standini;'  in  tlie  midst  of  ])uritv  and  ]ii;lit  and 
lite.  Nve  ai'e  nntnuclied  l)_v  it.  solitary  in  the 
kini;doin  of  (iod  on  eartli.  solitary  in  the  kini;- 
iloni  of  ( iod  in  hea\en. 

If  foi'i^iveiiess  of  sin  were  takini;-  awav  an 
extei'iial  jx'nalty  tlu'eatened  In'  an  ini])erial  (lod 
upon  men  for  violation  of  an  external  law.  then 
it  eould  he  taken  away  txternally.  Ihit  if  ])en- 
alty  is  sin  and  sin  is  [tenalty.  if  these  are  only 
two  aspects  of  the  same  thinu'.  diftei'ent  wa\s  of 
s})el^m^■.  as  it  were,  tlie  same  word,  then  redenij)- 
tion  nmst  hi' within,  as  the  ])eualty  is  within  and 
as  the  lawlessness  i>  within.  The  man  who  is 
a  ltattle-L;roun.d  hetweru  the  aiiiuial  and  the  spii'- 
itual  can  fiud  ])eace  only  in  one  of  twowa\s: 
either  he  jnust  ^o  hack  to  the  animal  or  he  iim^t 
i;'o  up  to  the  licaveidy.  The  man  in  wliose  na- 
ture ajipctite  is  strnuuliuLi'  with  sclf-i'e>j)ect  and 
con-cieuce  nut-t  l;'o  hack  to  thi'  ah\>s  or  u])  to 
the  Son  of  (iod.  or  remain  toin  in  sunder  eter- 
iia]]\'  hv  tlicsc  two  conflicting'  motives  ih.at  are 
wiihin  iiis  soul.  Tiod  himself  cainiot  take  tiie 
piiialty  out  of  a  life  and  leave  the  sin  in.  unless 
111-  \vri-e  to  re\(ihit ionize  tlic  nature  of  man  and 
!u-  ouii  uatui'c.  What  (iod  is  dniiu^  in  tlie 
worki  i-  iiiit  IJftiiiL;-  olf  tlie  tlu'catciied  penalty 
trom  111(11  tliai  haxc  done  soniethiuL;'  wroiiu'.  luit 
juittinu  lite    into    men  who  ari'    a-    \'et    onl\    half 
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livinii;.  and  talvJiiL;-  tin-  death  out  of  nicu  that  art; 
still  li:dt'  dead,  'riicie  is  not  one  single  passaj^c 
in  the  \c\v  I'fstanu'nt  that  in  ('X})li('it  terms 
promises  remission  of  penalty  ;  hnt  the  Bible 
is  written  all  over  its  pai^a's  witli  the  radiant 
pT'oiuisc  of  till'  remission  of  sins.  The  fnnetion 
and  aim  of  the  ^'ospel  is  to  take  the  priile,  the 
l)assion,  the  seliishness,  the  vanity,  the  vice,  the 
sensuality,  and  whatever  other  evil  tiling-  there 
may  he.  out  of  the  heart  and  out  of  the  life. 
lvedeni])tion  is  within,  not  without.  It  is  heal- 
ini;'.  Not  uneonnaon  in  forensie  theology  is  tlie 
liLiure  of  the  sinner  shut  u})  in  his  ])rison-house, 
an<l  the  messenii'er  eomin.g  with  the  word  of  par- 
don signed  and  sealed  in  the  hlood  of  Christ, 
and  the  pr()misi\  If  the  prisoner  will  aeeept  this 
pardon  in  faith  and  repentance,  he  may  go  fi'ee. 
l)ut  no  such  figure  is  found  in  the  lUhle.  ^\'hat 
are  the  tigures  there?  Tliiy  are  such  as  these: 
li'onr  sins  are  a  eloud  in  the  heavens  :  like  tJK! 
sliiiiing  of  the  sun  on  the  eloud  is  the  shining  of 
the  life  ot'  (iod  on  the  heai't,  and  he  will  shine 
on,  until  iie  has  olotted  ont  every  sin.  Sin  is 
like  a  record  in  a  liouk:  he  will  with  chemicals 
ci'asr  ihc  I'ccord  and  make  tlie  ])ag(>  white  and 
rca<ly  for  a  ni'W  wi'it iiig.  The  life  is  like  that 
li\cd  iii  xtiuc  pi'tvxist iiig  state;  the  man  mav 
l)c  Ixjiii  again.  Man  is  a  skive  to  sin:  (iod 
will  Set   him    free.      Man    is   in   his    grave,   and 
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sucli  roi  riqilion  lias  taken  liold  of  him  that otlicr 
mill  sav.  "I)i)  not  go  near  him,  he  is  so  cor- 
rupt: h'avc  him  to  hiiiisflf:  ""  but  (  hrist  comes 
and  stands  at  the  g'ravi'  and  says:  "Lazarus, 
come  forth."  To  he  rech'cnu'd  is  to  come  forth, 
now.  out  of  tliat  corruption,  out  of  tliat  dark- 
ne>s.  into  the  lu'in'ht  shining-  of  thi'  sun.  into 
the  singing  of  the  hirds.  into  the  immortal  life 
that  is  here  and  now.  the  life  witii  (iod  and  in 
(rod.  The  ^.ew  Theology  is  not  the  <loctriiie 
that  men  need  no  forgi\"eiiess  and  no  (iod  to 
forgi\e  them.  It  is  profoundh'  the  I'everse:  it 
is  the  doctrine  that  sin  is  wrouglit  into  the  very 
iihrc  an<l  structure  of  man.  that  [»en;dty  is  a 
part  of  the  sin  and  must  exist  so  long  as  sin  is 
there,  and  th:it  forgivenos  i-  casting  tlu-  sin  out 
and  i)utting  lu'w  life  in. 

And  so  incarnation  is  not  merely  a  coming  of 
(iod  toman,  it  is  a  dwelling  of  (iod  in  man. 
I  niversali:>m  and  I  nitaiiani>m  were  the  nat- 
ni'ad.  if  not  the  logical  and  necessary,  conidn- 
sion>  of  Calvinism.  Tliey  were  bred  in  the  Pu- 
rit.ui  atmosj)here.  They  grew  in  the  Puritan 
omniunity.  They  were  J-'i'esbyterian  in  Old 
!->ngland  and  Congregational  in  ^ev,-  England. 
1  h"\"  have  never  grown  out  of  ^Methodism. 
L-1  ihc  world  bclie\'e  that  (iod  is  so\e;eig!i  in 
;:!i\'  -uc'h  >•  n-c  as  that  man  ha>  no  so\-crr!g!^:y 
I'.'l;.    auil    that    whether    he    .--hall    remain    in    >\u 
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iind  inisci'v  f liron^liout  ctenilty  (l(']U'n(ls  wholly 
upon  (l(»(l.  :iii(l  ill  nowise  upon  the  iiidividua] 
inaii.  —  t lien  whenever  the  world  comes  also  to 
lielie\-e  fjiat  (Jod  is  love.it  will  iiievitahlv  he- 
lieve  also  in  a  universal  salvation.  Let  the  world 
thiiil;  riiat  (lol  is  on  histlirone  a[)art  from  man, 
tint  win;  he  is  ddiii^'  for  men  he  is  (h)i!ii;'  extei'- 
ually  for  them,  that  a  g'reat  ^idf  exists  l)etwee]i 
(iod  and  man,  that  t]ie\'  are  not  of  kin.  that 
iiian's  nature  is  not  divine,  is  indeed  uudivine, 
and  it  will  iiiexitahlv  come  to  think  of  the  Christ 
eoiuini^'  to  earth  as  a  messen^ci'  with  an  emhas- 
sa^-e  from  the  sovereiu'u  to  the  rehi'ls.  telling' 
lliiin  the  terms  on  wliieli  humanity  may  he 
])ar<lined.  Ihit,  on  the  other  hand,  let  the 
world  and  the  ehureli  come  to  helieve  that  law 
and  revrlation  and  sin  and  redemption  are  all 
written  in  man.  and  it  will  conK,-  to  write  another 
WDi'd  in  man.  and  tliat  word  Incarnation.  — (xod 
coining  into  one  life  in  order  that  he  may  come 
into  all  lives;  into  one  human  expei'ience.  ii: 
(irdc!'  that  he  may  enter  into  all  human  exjie- 
i'ience>;  (du'ist  the  door  through  wldch  and  by 
which  man  enters  into  God  and  God  enters  into 
imn.  As  in  the  spring  the  first  lily  of  the  season 
puts  its  white  hea.d  ;dtovc  the  gi'ound.  then  dro})S 
its  l:e;id  t!rat  It  may  whisper  to  its  seed  listers, 
s.'iying  to  them.  '■('ome.  come!  this  is  what  you 
are   meant    to   be.""   so   Into   the   darkness   of    a 
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jta^aii  iiii;]it.  ami  into  the  vilciu'ss  of  a  wliollv 
caitlily  liistorv,  cainc  the  one  transci'iidfiit. 
])urc.  (li\iHc  tiL^iirr.  standini;'  for  tliosc  few  slioi't 
ycais  ui'Dii  tlic  earth,  sllo\vin^■  what  is  truly  (iod 
l»y  >lio\viiii;'  Avhat  is  truly  man  when  (iod  is  in 
him.  and  calliuu-  out  to  us.  still  in  the  carlh- 
incs>.  still  in  the  darknos.  and  saviuL;'  to  us. 
"Conu'!  this  is  what  you  were  meant  to  l)e.  this 
is  what  (rod  is  tiyiiiL';  to  make  you.  this  is  what 
your  aspirations  mean.  You  are  sons  of  (iod; 
the  law  of  his  nature  is  the  law  of  your  nature; 
and.  \\(»rkin^■  with  him  and  letting-  him  work  in 
you.  you  shall  i-ome  (»ut  into  the  suidight  of 
(iod's  own  love  and  l)eeome  the  sharer  of  his 
own  lift'."" 

\{  we  cannot  state  ])]iiloso|)hieally.  and  cannot 
even  see  (|nite  clearly,  how  it  is  that  the  sacrifice 
of  Christ  works  otit  this  divine  redemption  in 
the  human  soul,  at  least  we  can  see  that  there  is 
no  such  ("hi-istian  redem}ition  except  throutih 
the  niini>try  of  sutferinLi'.  It  is  not  tliat  man 
i-^  saci'iticed  to  ap]»ease  (i<id  —  it  is  (iod  who 
i>  .^a.criliced  to  redeem  man.  (lirist  coidd  not 
ha\e  I'cvealed  a  (iod  of  truth  and  not  ha\'e 
lieeii  a  teacliine' ( 'iii-ist :  nor  reveale<l  a  (iod  of 
lite  and  not  li;ive  Leen  a  ]i\•in^'  Chi'ist.  can'\"inL;- 
out  in  life  tlie  ]ii-ineiple>  lie  inculcated:  nor 
i'\i-:iied  a  (iod  of  ]o\-e  and  not  ]ia\c  lierii  a 
sUilerinL;'  (  hri>t,  lor  lo\e   must  suiter  so  ioie.;-  as 
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till'  lovt'd  dill'  sins,  (^lirlst  —  wlio  cuinc  tliat  In; 
inii;lit  rcvcnl  tlic  nature  and  licart  of  (iod.  who 
canif  that  hi'  lni^■ht  show  ns  God  in  man,  lirlp- 
inii'  man  toward  (iod  — came  to  mingle  liis 
tears  with  onr  tears,  and.  sinless  though  he 
was.  his  virarions  repentance  and  his  death  to 
sin  with  onr  death  In  sin.  in  order  that  lie 
mii;ht  make  it  clear  to  ns  that  (iod  is  always 
snft'eriiiL;'  and  strn^'^ling'  and  lahorinn'  with  ns. 
In  the  wonderfnl  statne  of  the  Laoco(")n, — the 
father  and  the  two  children,  one  on  either  side, 
and  the  ser])eiits  who  have  come  np  out  of  the 
sea  to  destrov  them.  — tlie  father  is  ti^iitiiii;'  the 
serpents,  not  for  his  own  life,  ])nt  for  his  sons' 
lives.  But  the  struggle  and  the  angnish  in  their 
faces  are  less  than  in  his.  for  love's  battle  is 
hotter  and  love"s  snffering'  greater  than  the  liat- 
tle  and  the  suff'eriiig  of  self.  So  out  of  tlnit 
dark  past,  out  of  that  animal  nature,  ont  of  that 
sti'ange  mvsterv  from  which  we  were  called  hy 
the  creative  word  of  (iod,  who  makes  us  of  clay, 
yet  Ureatlu's  the  hreath  of  his  own  life  into  ns, 
come  till'  ser})entine  elements  that  are  in  our 
own  complex  nature,  a.s  if  to  strangle  all  that 
is  di\ine  and  truly  manly  in  us:  and  it  is  our 
i-'athei-  who  is  with  us.  and  whose  reflected 
im.au'i'  we  see  in  th"  cross.  The  ai^'onv  in  the 
-ud  of  the  Christ  is  hut  the  rcHcctioii  of  the 
sorrow    tliat    is    in    the    l*^itlier"s    soul.       Everv 
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luirdv'ii  i>f  our  lili'  is  i;i  liis  life,  and  he  wi'c^tlc.s 
foi-  us  :\\u\  will  coiKiucr  for  u^.  it  is  imt  the 
oniui-ciriicc  nor  the  oumipotcnci'  of  (iod  that  is 
nio>t  unfatliomalilc.  l)ut  his  nu'rt-y.  lii>  sxinpa- 
th}',  hi>  love;  the  sympathy  of  a  (itul  who  is  in 
such  touch  with  Inunanitx'  that  wr  ncwr  com- 
mit a  ^iii  that  he  docs  not  fc(  1  the  shame  of  it. 
and  we  nc\ci'  fcid  a  remorse  that  the  bitterness 
of  it  tloes  not  enter  into  liim.  and  we  nevt'r 
know  a  sori'ow  th;it  he  does  not  sit  down  with 
us  in  (uir  e'rief.  and  we  are  ne\er  lifted  uj)  with 
a  ureat  joy  that  he  is  not  joyful  also.  {-"or  not 
liy  th.e  suiVerine'  only,  hut  hy  tlic  joy  also:  not 
hv  the  struu'ule  only,  hut  hy  the  peaee  also:  liy 
the  whole  entering- oi'  (iod  into  human  life,  his 
life  heciunes  our  life.  and.  we  ai'c  made  ]):ir- 
takei's  of  his  n;it!'.i'e.  liecause  he  comes  down  ;uul 
makes  himself   j);irt:iker  with  us  in  our  lives. 

Thus  the  New  d"h',■olo^y■  is  e\'ol\ed  ont  of  the 
Old  Theolou'v.  ;!nd  th.e  sana'  sjiiritual  faith  is  in. 
tliein  Ixith.  A\  e  i)ilie\-c  that  (iod  is  an  ahso 
kite.  sii])reme  Kiue':  Imt  we  know  this  Kine'  te 
he  (lur  h'atliei'.  in  pergonal  relations  with  e:;'-h 
(lU.e  of  us.  W  e  liel!e\('  his  h;ws  ar-e  ahsolute. 
;iiid  lait  to  ])e  hntken:  hut  t!ie\-  are  hi>  laws  Iv- 
ean-e  tiii'v  I'fe  tile  l:;\\s  of  lii>  own  ua,tu;"e.  and 
our  la\'.  s  lH'e;iu-e  tlH'\";ii'e  i  he  1;:  \.  s  of  ou  1' u:,  t  u  re, 
for  we  ;:  re  t  he  (dnddieii  (if  (iod  ;i!id  ha\e  ceuie 
froiii  him.       We  heliesc  in    a    revekUion    that    is 
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written  in  a  uniiiuc  hool';,  witii  a  uniciuccliaractcr 
anil  a  nni'iuc  lii^toiy:  Imt  we  believe  that  the 
writings  in  this  hook  aii'  l)ut  the  reih'ctioii  of 
that  which  was  written  hy  (iod  in  tlie  inmost 
heinii,'  of  the  [)rophets.  anil  we  see  the  vision  l)et- 
ter  herause  we  see  it  reileeted  from  a  mirror  and 
in  eniL^nia.  \\  e  he]ie\e  in  the  awfnlnessof  sin: 
not  ehietiy  in  tlie  thiniis  which  we  have  (h)ne.  not 
chiefly  in  the  thing's  which  we  have  k'ft  nndone, 
hut  in  the  wi-akness,  the  iniii-mity,  the  animal- 
i.ai.  the  unworthincss  that  is  in  ns,  and  that 
miuht  swee[)  us  out  an\  nioiaenl  into  the  al>Ass 
from  wliich  the  hand  of  j*rovi(h'nce  has  thus  far 
guarded  us.  \\  o  heueve  in  the  ('ertai}ity  of 
puiushment.  not  lieeaviso  l)y  and  hy  we  shall  he 
heard  l)efore  an  omniscient  dud<j,'e:  l)ut  hecause 
in  man's  own  coriscience  is  erected  a  judgment 
seat  from  which  Ik;  ne\'er  can  escape  unless  he 
flies  from  Ins  o'au  nature.  ^^'e  helieve  in  a 
g'reat  redemj)tio!! :  not  one  tluit  oju'us  the  door 
of  a  ]irisou  and  lets  us  out,  l.iut  one  that  o]iens 
the  do,,)'  of  our  own  self-erected  ])rison  and  lets 
("hri-'t  in.  and  ^o  fulids  in  us  the  pra}'er  of  Ten- 
n\'>oii. 

"  '  ill.    lor  ;i    l:i;in   In  .-iris"   ill   llli\ 

'1  lK;t  t  hi'  II Mil  ilia;   I  .■mi  iiiav  ll.is.-  to  bu  I  "' 

A^  e  helifx'c  in  a  .--aei'ilice.  not  of  a  mediat(;r  to 
a])pc:isc  {lie  wi'ath  of  (iod.  1>nt  of  ( jod  inanifest 
in  t!ie  ili'.-li.  siicriticin:^-  himself  to  purify  and 
]icr.'cci   tlic  ciiildi'i'U  of  men. 


ciiArTi:K  V. 

Tin:  r.voLiTiox  of  the  ciiriu  ir. 

Ji:srs  CllinsT  was  the  founder  neither  of  reli- 
gion nor  of  '/  reliu'ion.  If  religion  be  the  life  of 
(iod  in  the  soul  t)f  man.  that  existed  long' before 
rJesns  Christ  came  into  the  world.  Not  to  go 
outside  of  Judaism,  it  was  seen  in  Abraham. 
Closes.  David.  Isaiali.  and  the  lonsj,' line  of  ])atii- 
ar(dis  and  ])roi)hets  of  fle\vi<h  history.  If  rcli- 
gion  b(>  sn.eh  a  manifestation  of  (iod  as  ])roduees 
a  moral  inflnenee  on  the  life  and  cliaraeter  oi 
man.  that  also  had  existed,  ])oth  within  and  with- 
out .ludaism.  long  ])rior  to  the  time  of  Chi'ist. 
flesus  Christ  was  not.  therefore,  the  founder  of 
rcliL;ion.  It  was  founded  in  the  beginiiiuL;'.  when 
(ioil  created  man  in  liis  own  image  and  breathed 
into  liim  the  Iti'eath  of  a  sj)iritual  lite.  Nor  was 
h<'  the  founder  of  a  I'eligion.  A  I'eligion.  as  dis- 
tinuuished  from  icligion,  is  a  ])artleular  and 
oi'L;;:ni/ed  tvjx'  of  the  life  of  (iod  in  the  soul 
(if  man.  It  is  a  j)artieulai'  foi'ui  of  iii()i'al  and 
sjiiritual  (U'uauizat ion.  resulting  troui  >ome  >]h'- 
eiali/ed  jjereept ion  of  tiiat  maiiit'estat ion  ot  (iod 
to   man  whirli  is  ;,^  uni\er>al  as  the  I'aee.       i'^arii 
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rfliL;i()n  liiss  tlK'i'cfoi'c  its  own  specific  cxpi'es- 
sioii  or  ciiilMxliiiu'iit :  an  intellectual  expression 
in  a  creed  oi-  theolonical  system:  an  emotional 
expression  in  a  ritual  or  liturgy;  and  an  organic 
e\])r('ssion  in  an  institution  or  institutions. 
Christ  gav(>  to  his  rliseiples  neither  a  creed,  a 
liturgy,  nor  rules  for  the  construction  of  an  ec- 
clesiastical organization,  lie  lias  told  us  very 
distinctly  for  what  he  came  into  the  world.  "I 
have  come,'"  hi'  said,  '"tliat  they  might  have  life, 
and  tliat  they  might  have  it  more  abundantly."' 
"1  giv(>  untt)  tlieni  eternal  life."'  "Father,  thou 
liast  given  tliy  Son  power  over  all  flesli,  that  ho 
should  give  eternal  life  to  as  many  as  thou  hast 
given  liim."  lie  came  that  he  might  give  life, 
and  this  life  has  expressed  itself  in  intellectual 
fornrs,  that  is  in  creeds;  in  emotional  forms, 
that  is  in  liturgies:  in  institutional  forms,  that 
is  in  cluu'ches.  Ihit  lie  gave  neither  a  creed,  a 
liturgy,  noi'  a  church  to  the  world. 

He  a.ssumed  certain  truths  and  gave  expres- 
sion to  tlicm  as  truths  of  vital  expei'ience,  but 
he  never  crystallized  tlu'in  into  a  creed.  Thus 
he  was  aceustomeil  to  acKIress  (iod  as  his  Fa- 
tlier.  and  he  told  his  disciples  to  do  the  same. 
He  ilbistrated  thi»  relationship  between  (iod  and 
i;ian  by  that  lu'tweeu  a  i)enignant  fatlier  and  an 
erring  child.  He  said  that  (iod  was  moi'e  ready 
to  im})art  liis  lioly  influence  to  those  that  desired 
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it  i1k;u  an  rartlily  fatlici'  to  u'ivc  L^'ood  i^'ilrs  to  his 
cliildrt'ii.  !)Ut  he  never  lU'scriUcd  the  attril)uti's 
of  (i()(l.  nor  aftordfd  any  thcolog'ical  dcdnition  of 
(lod.  noi-  discussed  philosopliieally  the  eliaraeter 
of  the  inlhiite  One.  or  his  relations  to  the  hnite 
(•reation.  He  assumed  tluit  men  were  hound 
ti>L';ether  hy  a  deeper  r(datioushi[)  than  that  wh.ieli 
iind.s  expi'ession  in  ehureh,  state,  oi-  excn  race. 
He  p;;ssed  heyoud  all  tliese  l)Otindaries  within 
which  Ave  still,  for  tlie  most  part,  eoidine  our 
sNinpathies.  He  slcillfidiy  awakeneil  Immau  re- 
gard, own  m  the  hreast  of  a  narrow-minded  dew, 
for  the  renegacU'.  a[>ostate.  :nid  liei'etieal  Samar- 
itan, hy  picturing  >uch  an  one  Avith  a  compas- 
sionate and  tender  lieart.  Jhit  oiu' lool^s  iu  vain 
in  his  s;i\ings  foi'  a  deliiuiion  of  human  hrotlier- 
l>ood  or  a  systematic  phihiso])li\-  of  societ^^  He 
treated  nn-n  liahitually  as  })osse^siiig  innuortal 
naturi'.-,  — treatetllife  here  as  a  fragment  wliose 
con-eoucn"es  are  ju'oiected  into  the  hci'cafter; 
hut  lie  n.ever  diseu'^sed  tile  ilo;'trine  of  innnor- 
talil}'.  nnich  le-s  the  s})«'.'ilie  c^>ndilions  of  the 
futui'e  >tate.  Oiu'  may.  pci  l.aip,--.  out  of  his  say- 
ings (••in>truct  a  ("hri^-tian  doctrine  of  L^ast 
Things,  hut  he  will  Irave  to  construet  it  I'.imsdf ; 
Ir-  will  not  fhtd  it  In  tlie  (  ro.-pels  maih'  ready  to 
hi-  hand.  Je-us  Clu'ist  lived  at  ;i  lime  and  in 
a  eiiiintrv  wlvn  ^a^riliees  wen'  tlie  imr-er-al 
L'XjU'cs.-iuti   of  \vorship,    and  access   to   God   a.nd 
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rdu';'  fi'oiu  till'  Imi'dcn  and  rcinor.se  of  sin  wei'e 
supposed  possihlo  oulv  tln'oui;!i  the  slu'ddini;"  ot" 
l)lood.  lie  sriid  nothing  against  tins  sacrilkdal 
system.  Init  whrn  lie  saw  In  men  the  sig-ns  of  a 
genuine  rejientance,  he  simply  hade  them  go  iu 
peace  and  >in  no  more.  He  assumed  that  there 
was  a  pr()\isi()n  l»y  which  th(>  l)urdened  soul 
might  lind  peac{>,  and  that  all  that  was  ncM-essary 
for  that  ])urpose  was  to  abandon  the  sin  and 
enter  u|)on  a  new  life.  A  doctrine  of  atonement 
may  he  deduced  i'rom  his  teaching", — has  heen 
deduced  from  his  teaching, — but  the;  doctrine 
(if  the  atonement  is  a  deduction.  Christ  no- 
whei'e  gives  expression  to  it  in  a  philosopdiical  or 
doctrinal  form.  He  assmned  a  position  toward 
maidvind  of  calm  superiority,  lie  never  classed 
himself  with  men.  lie  never  expressed  repent- 
ance for  sin.  or  aspiration  for  a  purer  life.  He 
acted  as  one  who  had  come  ou.t  of  a  great  full- 
ness to  iiu'part  to  humanity  in  its  great  poverty. 
And  yet  tlie  docti'ine  of  the  Person  of  Christ, 
thwngh  lot  stated  iu  the  teachings  of  Christ, 
may  lie  deduced  from  them.  That  he  left  his 
claim  to  divinity  unformuLited.  to  he  made  for 
him  by  liis  follov,-ers,  i-ither  than  by  him  for 
himselt'.  is  evident  fr(»m  a  single  signilicant  cir- 
cumstance. A\  hen  he  was  put  on  trial  for  his 
life,  it  wa--  impossible  to  lin;l  two  witnesses  who 
could   au'ree   toii'ether  concerning  anv  utterance 
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of  Jt'sus  Christ  wliicli  cvcmi  a  partial  and  preju- 
diced eonrt  could  construe  into  an  explicit  claim 
of  diviuity:  luuuaidy  spe;d<inL;-.  it  may  safelv 
}h'  said  that  Chiisr  could  not  have  l)een  c  u- 
deumcd  foi'  l)las[)liemy.  evt'u  by  the  corrujit 
court  of  Caiaphas.  had  he  not  consenti'd  to  he 
put  u]ion  tlie  staiul  himself  and  to  have  the  oatli 
administered  to  him.  and  then  and  there,  un- 
der tlu>  solenni  samtinuof  that  oath,  and  with 
the  death  ])enally  hauL^iug  over  him  as  the  re- 
sult. de(dared  tliat  he  was  the  Son  of  (lod.  and 
would  come  in  the  clouds  of  gioiy  to  jutlg'c  the 
world. 

As  Jesus  (^hrist  fornndatinl  no  creed,  that  is, 
no  inttdli'ctual  expression  of  the  ridigious  life, 
so  he  fornudated  no  litui'gy.  that  is,  no  emo- 
tional expression  of  th(>  religious  life.  lie  was 
accustomed  to  ])rav.  tlunigh  generally  in  ])rivati\ 
On  at  le;i>t  one  occasion,  jiowexcr.  he  met  with 
his  disci])les  and  united  witli  them  in  a  simph^ 
service  of  praver  and  praise  ahout  tlie  Passover 
lahle.  Once  tliey  as]^cd  him  to  gi\e  them  a 
litui'gy.  1  le  aiisvrered  in  an  incompai'ahle  form 
ot  ]Mayer  wliich  includes  tl;e  conunon  wants  of 
humanity,  iis  need  of  fooih  of  forgi\'eness.  and 
of  guidance.  c\pi'es>ed  in  tlu'ce  \'ei'y  simple  ■j)c- 
tilions:  lint  tliat  n.cither  lie  nor  his  disciples 
laid  >trr>s  u[)on  tlie  form  of  woi'ds  is  evid'.'uf 
tromthe   fact  that  the   foian  difl'ci's    in   tlie    t\\'(i 
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r(,'])i)i't.s  which  h'.ivc  Ijcen  preserved  for  iis,  -wliile 
the  indications  ai'e  that  the  ])rayer  itself  was  in 
part,  at  least,  composed  of  petiti(^ns  which  were 
before  cni'rent  in  , Jewish  worship.  The  Jews 
were  accustomed  to  baptize  [)roselytes  from 
heatlicn  communities,  as  a  token  that  tlie  bap- 
tized waslied  away  their  olil  sui)erstitioiis  and 
entered  a  new  life;  fK)hu  the  l>aptist,  sei/,iu<^ 
on  this  familiar  I'ite,  declared  that  the  Jews 
a>  well  as  pag'aus  lu-eded  purification,  and  he 
used  baptism  to  enf(»ree  this  teaching'.  Some  of 
Christ's  disciples  followed  John's  exani})le.  and 
Christ,  after  his  resurrection,  bade  them  use  this 
svmbol  among'  ;dl  }teople.  regardless  of  race, 
and  as  a  form  of  initiation,  not  into  Judaism, 
nor  into  a  si'ct  of  reformed  Jews,  but  into  a 
universal  and  divine  fellowship,.  The  liirthday 
of  the  .lewish  nation  was  celebrated  by  a  gi'eat 
festival,  one  featin'e  of  it  being  a  supper.  rJesus 
Cluist  V)ade  has  followers  in  the  future  remem- 
ber him  whenever  thev  thus  celebrated  their 
nations  Itirthdav.  In  neither  case  did  he  crt'ate 
or  iii-titute  a  ceremonial;  he  simph'  gave  a  new 
and  deeoer  signilieance  and  direction  to  one  al- 
ready familial'.  In  brief,  Jesus  Christ  inspired 
his  (li,>cij)les  witli  I'cverenct',  witli  aspiration, 
with  tJianksgiving,  with  love;  but  he  left  them 
to  expl■e^■^  tliat  spiritual  life  which  he  had  im- 
}'/a.rted   to  them  in  language  of  their  own. 
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In  a  siiiiilai-  maimer  lie  organi/ed  no  iiisti- 
tutidiis  of  irli^ioii.  Kai'ly  iu  liis  mini^trw  lu; 
calleil  al)oiit  him  from  his  foHowi'rs  Iwehc  to  he 
his  more  immediate  eompauioiis.  A  llitle  hiter 
lie  seat  them  out  two  hy  two.  to  tell  the  jieoph- 
iu  the  villages  ami  rural  districts  that  the  Kiiig- 
(h)m  of  (iod  was  at  hand,  while  he  earried  the 
same  message  to  thi'  towns  and  eities.  Suh- 
se(iuentl_v  he  retreated  from  the  (.-rowd  which 
thronged  ahout  him  in  (ialilee.  and  seeking 
5'etirement  with  these  twelve.  deV()tcd  several 
weeks  to  giving  them  instruction  concerning  tlu' 
spii'it  which  should  actuate  them  and  the  })rin- 
ciples  winch  should  guich'  them,  in  carrying  on 
his  wo!-k  after  he  w:!s  gone.  Still  later,  in  a 
wider  district,  with  a  more  scattere(l  popula- 
tion, he  sent  out  se\'ent\'  itiuei-ant  ])r()[)hets  on 
a.ii  evangelistic  mission.  After  his  death  and 
]-esurrectioii.  he  met  those  who  had  rcmaiiUMl 
lo\'al  to  him,  and  told  them  to  coiitiutu'  their 
miuisti'\-.  and  to  c;irry  unto  others  the  new  life 
Vvliich  thev  had  rec-eived  from  hiui.  Hut  he 
organized  no  society,  formulated  no  constitu- 
tion. a[>pointed  no  ot'licers.  j)rc<c]'iltcd  no  rules, 
lie  left  the  life  to  create  its  own  ec(desiastical 
i;'.-:;nilzation.  as  he  left  it  to  lind  its  owu  intel- 
!'"';ird  and  cinotionid  expression. 

d  111'  fc;i-.oii  for  this  is  not  far  to  seelv.  Paul 
h;is    explicitly    stated    it.       Pi'opliecies.    lie    >ays. 
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shall  f:>il,  ton j,-iii'-;  sliill  ccasi',  kaowlcd^'ti  shall 
vanisli  a\va\ .  hut  faith,  hope.  Ionc,  ahide  foi'cN'ci'. 
I'^vi'ii  iiH|)ii'!'(l  t;'arli!ii;j,'.  and  all  tlic  forms  in 
whirl]  it  Miav  nttt'i-  itself,  and  all  the  arli(ai- 
latcd  knowh'du'c  of  which  it  is  the  expression, 
ai'c  evanescent.  These  are  [)ii"noinena,  and 
ph  Mvonieii:!  always  are  and  always  nnist  he  tran- 
sitory. A\  hat  ahides. — wiiat  only  can  ahide, 
—  is  life.  It  was  this  life  whicdi  flesns  Christ 
came  to  inip;irt,  tlie  life  of  faith,  lookini;' through 
visi'ile  things  as  tln'oui;-]!  a  veil,  to  the  invi^ihle 
ulorv  wliich  tlu^  visihle  at  once  conceals  and  dis- 
(di)ses:  tlie  life  of  hope  lonkinij,"  foi'ward  and 
npv.ard  in  the  I'xpectation  of  a  to-morrow  that 
shall  he  better  than  to-day;  the  life  of  love  seek- 
ing not  its  own  welfare.  ])nt  the  welfare  of 
otluu's.  This  threefold  s[)irit  is  eternal  and  con- 
stant, while  all  expres-^iens  of  this  threefold 
s[iirit  are  transitory  and  ch:in!4'eful.  Christ  in- 
stituted no  (>c(desiastieal  or^'anism,  frami'd  no 
constitution,  ])i'(.'scrihed  no  rules,  appointt'd  no 
ofti:'"r.>;  hut  lie  j^'ave  in  various  ways  ex])ressi(Mi 
to  this  spirit  of  faith,  and  liop(-,  ar.d  love,  ;vs 
a  spirit  tint  nmsr  emh.xly  itself  in  a  (dmrch 
wlii  'h  afte!'  Ills  dcatli  should  cany  on  his   work. 

ihit  he  did  in  M-'  tlian  tlii.-^. 

The  .1, w-^  in  thi'  ^^  ihlerness  liad  instituted  a. 
<ii'e:!t  ( '-)n'_:,'iT_;-a*Lion  wliich  assem!)led  on  certain 
occasions  f(U'  the  determination  of  u'reat  national 
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(jm-stions.  A^  lictlicr  tlic  Jewish  commonwcaltli 
was  a  tVt'c  (Icinocracv  and  all  the  people  assem- 
liled  for  the  ])m'pi)se  of  mutual  coufereiiee  and 
j)ulilic  decision,  or  whether  it  was  a  re])uhlie 
and  this  (ireat  Congregation  was  a  rej)resenta- 
tive  body  is  not  altogether  certain.  Pi'olialilv 
in  the  earlier  histoiy  it  was  a  })o})ulai'  assend)lv, 
in  the  later  history  a  I'cpresentative  assenddv. 
It  was,  at  all  (n"ents.  the  representative  of  the 
nation,  and  its  action  reflected  the  national  will. 
In  the  (ii'f'cdv  vci'sion  of  the  Scriptures  the  name 
I'^'clesia,  meaning  the  ('ailed  Fortli.  was  given 
to  tins  assenddy.  d'he  same  name  was  given  in 
(ireece  to  an  analogous  assenddv  of  the  peo]de 
for  national  consultalion  and  <'omniMn  action. 
( 'hi'ist  implied  tliat  his  followers  wei'e  to  consti- 
tute tliems(dves  into  such  an  ICc(desia  oi'  assem- 
lily.  The  ])rinci])les  which  heindicidcd  as  essen- 
tial to  its  existence  and  efiiciency  are  these:  — 

1.  ddiei'C  was  to  he  a  chui'cli.  tliat  is.  a  g;rther- 
ilig  rogetliei-.  of  all  loval  fnllowi'is  of  tile  Master. 
Th"  l)ond  v.hich  was  to  unite  this  assenildy  in 
one  gi'cat  l-irotherhood  was  t(t  he  loyalty.  - — not 
to  a  ci'ced.  not  to  an  oi'dei-  oi'  an  oi'ganization, 
liiit  to  a  Pei'son.  and  that  Pei'son  himself. 

Tile  sole  condition  df  adnnssion  liilJiis  !u'o- 
ihi  ihiiod  wiiile  (,'h)'i>t  li\'ed  was  pei'sina]  ]M\;dt\' 
to  him.  In  no  >()litar\'  instance  did  he  a^k  :tn\' 
would-l)!'  di-'-i|ile  what    he  lielieved.  or  where  oi 
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liow  lie  woi-slii[)e(l,  or  to  what  nation  oi'  religion 
he  helouged.^  lie  sini[)ly  asked,  Are  yon  will- 
in*;'  to  enter  my  school  and  learn  of  nie;  enter 
inv  kingdom  and  (d)ey  my  directions?  He  was 
e([nall\"  willing  to  widcome  to  his  organization 
the  devout  John,  the  rough,  sailor-like,  profane 
Petei'.  the  puhlican  .Matthew,  the  pagan  eentu- 
rion.  On  the  other  hand,  the  scril)e  who  would 
follow  him  proviiled  he  might  iirst  go  back  to 
his  home  to  hury  his  father,  or  hid  his  kinsfolk 
good-hy:  the  ruler  of  the  synagogue  who  would 
join  hiju.  provided  he  nn'ght  still  kee})  the  con- 
trol and  administration  of  his  own  wealth;  the 
Xicodennis,  master  in  Isi'ael,  who  was  interested 
in  his  teaching  hut  thought  himself  in  no  need  of 
a  lU'W  life,  were  rejected.  And  when  crowds 
thronged  about  him  with  a  great  enthusiasm,  he 
turned  to  them  and  de(dared  that  unless  they 
loved  him  more  than  father  or  mother  or  life 
itself,  they  were  not  worthy  of  him.  If  they 
would  he  his  followers,  they  nuist  take  up  the 
er(>-.s  daily  and  follow  him.  lie  retpiii'ed  of 
tliosc  within  tlu'  church  the  same  sj)irit  of  abso- 
lute and   un«[uestiouiug  loyalty.      \\'hen  one  of 

'  Till'  rase  (jf  ilie  Svi'(j-l'liii.'ui(_-iaii  -Wdniaii  (.Ma.rk  vii.  l'4-:!0) 
may  In-  t!io!iL;!it  to  ln'  au  except  ion  ;  but  she  was  not  lU'ekiii;;' 
'o  riitiT  ('liiist"s  lii.(l\  (jf  follow  ei's  as  hii'si.'lt'  a  follower,  and 
it  is  elea;-  fi-oni  the  eonttjxt  that  (  liiist's  first  refusal  to  euro 
her  (la\iL;]iler  was  because  L;rantin;^  the  cuie  soui;hr  for  was 
sure  to  ilestrov  tliat  rest  and  i)ri\  ;:cy  which  he  was  sCLdvin;;. 
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liis  Ix'st  fiiciuls  i'<'l)ukt'(l  liiiu  for  i'oreti'llin^'  liis 
own  ciucil'iMoii.  Ill'  vouclisaiV'd  no  explanntion. 
l)Ul  tiii'ncd  upMii  the  rt'calriti'nnt  disciple  with  a 
sliain  rduil'Cc.  '"(ict  tlicc  Ix'liind  me.  Satan."" 
]k'  said.  ^\  lu'U  two  other  friends  came  to  ask 
for  hoiioral)li'  po.^ition  in  the  coniiiiL;'  ivinu'doni, 
he  answered  willi  a  test  of  their  loyaltw  '".Vro 
^e  alilt'  to  drink  of  the  cup  that  I  shidl  drinlc 
of.  and  to  he  hai)ti/.ed  with  the  haptism  tliat  I 
am  haptizrd  \\itli?  "  lie  sat  (h)wn  at  tlie  taltli' 
with  his  diseiph's,  no  one  of  wlioui  iuid  tliou^ht 
to  offer  liis  serxices  in  wisliiiig-  the  .soiled  feet 
of  the  others,  or  even  of  tlie  Master  himself. 
"\\  hen  lie  ros(>.  o'irded  himself  as  a  slave,  and 
proeeeih'd  with  liasin  and  towel  to  wasji  and 
wipe  the  feet  of  the  disciples,  aiidi  one  ]iro- 
testeiK  he  answered  sinijily.  1  will  i^ive  you  no 
exiilanation :  von  must  sulnuit  or  leave  the  disci- 
])lesliip.  A\  hen.  after  Ids  resurrection,  lie  fore- 
told the  martyi'dom  of  I'eter.  and  Peter  aslced, 
AN'liat  sliall  befall  floiin?  the  only  rt'ply  was, 
'■  What  is  that  to  thee?  Follow  thou  nie."  Xor 
was  this  loyalty  to  him  a  temporary  c()ndition  of 
the  little  band,  conf inniiiL:,'  only  whiU'  th<'  Master 
was  liviiiL;'.  (  )n  tlie  e(i!itrar\'.  he  deelai'ed  ex- 
pli'Mlh.-  liefdi'c  his  death  that  he  would  continue 
to  liv  witli  liis  di>cii  les :  that  he  and  his  father 
wn:ii(i  r  )iiie  ;iiii!  dwell  with  tlu'iii:  that  the  spirit 
that    abode    in  him  should  al>ide  with  them  alscn* 
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th:it  it  slioiild  iutcrpi'ct  to  tliciii  tlic  mcaniiiL!,'  of 
liis  tcncliiiii;'.  and  open  to  tlicm  new  trutlis  wliicli 
tlu'v  li:i;l  not  \i'{  Ix'cn  aide  to  receive;  that  it 
should  inijiart  to  them  power:  and  that  unih'V 
this  inipartat ion  the\'  slionid  (h)  ti'T'eatel'  woidcs 
even  t!ian  tliose  \\hi<di  lie  liad  done.  Neai  the 
(dose  of  his  life  he  ^avo  in  a  heantifnl  parahle 
an  i]h^-^t^at ion  of  tliis  [)rinei])le  of  spiritnal  nnity 
in  [)ersoii:il  loyalty  to  him  as  a  living  Lord  and 
Mastei-.  lie  was  jnst  ahout  going  out  with 
his  fi'iends  to  a  vineyard  outside  the  city  walls, 
or  })eriia[»s  liad  already  reatdied  this  coveted  re- 
tii'emeiit.  A  vine  was  growing  against  the  wall; 
the  pruning  knife  liad  heen  at  work  aud  so:ae 
dead  hraucdics  lay  upon  th.e  ground.  JV'hold,  he 
said,  the  symhol  of  A'our  future  life.  I  am  the 
vine,  aud  shall  always  he  with  you.  Loyalty  to 
mi',  i\dlowshi[)  with  me,  unitv  with  me.  is  tlie 
one  condition  of  our  order  aiid  uwv  organization. 
So  long  as  this  loyalty  is  maintained,  you  will 
liear  fruit:  whenevei-  this  loyalty  is  lost,  v.hen- 
e\ei'  tor  my  will  you  suhstitute  \'our  own  aud 
tor  iit\  life  your  indepeiulent  and  individual  life, 
yoii  will  he  lilce  tliese  branches,  cut  off  from 
tlie  \ii!e  and  tlu'<iwn  upon  the  ground:  there  will 
he  no  lile  ill  \i.n\.  Tlie  iirst  princi[»le  of  his 
cliiU'cli.  The  S'de  secret  of  it--  unity,  was  to  ho 
pei'sounl  le.alt  \'  to  himself. 

'2.    'idle   si'cond   great    principl  ■  of  his  chui'ch 
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\v;is  that  of  r(juality.  This  future  oro-auizatiou 
^vas  to  1)1'  a  brotherhood  of  ('([uals.  In  it  there 
were  to  he  no  ranks  and  oixh'rs  for  the  exercise 
of  authority.  In  liie  worhl  without,  he  said, 
tlie  L^reat  and  stronii' (h)ininate  the  rest.  In  your 
or^■ani/.ation  it  shall  not  he  so.  Yon  are  to  ac- 
knov.ledne  no  Mastei'  except  niys(df;  all  ye  ai'e 
hi-ethren.  Ofhees  there  may  he,  hut  they  shall 
exist,  not  for  honor  and  einidation,  nor  for  the 
exercise  of  authority,  hut  only  for  service. 
''He  that  is  i^reatest  anion^' you  shall  l)e  your 
servant.""  ]\I<)re  than  once  the  disciples  en<i,'au,'ed 
in  hot  discussion  among'  themselves  as  to  which 
shonld  he  greatest,  and  strove  for  juHH-edence. 
It  was  after  one  of  these  questions  that  he  ad- 
ministered thai  stinuing'  rehnl^e.  to  whicli  I  have 
inst  refei'red.  1»\'  hims(df  washing'  the  feet  of  the 
disci])]es  who  liad  lieen  (luaia'cling  upon  the 
(|Uestion  wliicli  should  have  the  }»lace  of  iionoi 
at  the  tahle.  On  anothei-  similar  occasion  he 
ashed  them  what  had  heen  the  suhject  of  theii' 
contention,  and  getting  no  answei',  took  a  chihh 
and  set  him  in  the  midst  of  them,  and  sai(h 
I*"xce])t  ve  he  converted  and  h(>come  as  a  little 
chihh  \c  sliall  not  eiitei'  into  the  kingdom 
of  heaven.  This  fundamental  pi'inciple.  tliat 
e\ci-\' one  in  In"^  church  is  respoirsihle  directly  to 
Ciod  and  ini(h'i'  no  authorit\-  except  foi'  ))ui']>oses 
of   sei'\ii'e.  lie    ilhisti'ated    \)\    a    ])reg'nant    figure 
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whlcli  lias  Ix'cii  singularly  misinterpreted  b}'  one 
section  (tf  liis  cluirch.  In  the  Kast,  a  key  is  not 
nnfriMpuMitly  uiven  to  tlie  steward  of  an  estate 
as  the  s\  nii)ol  of  his  authority,  much  as  a  hunch 
of  keys  is  sometimes  given  to  the  housekeeper 
in  JMinlauil,  and  hy  lier  worn,  hanging*  from 
tlie  waist.  I  give  unto  each  one  of  you,  lie  said, 
the  k'/ys  of  tliti  kingdom  of  heaven.  You  are 
to  have  authority  over  yourselves.  Whatsoever 
you  proliihit  shall  be  prohibited  for  you,  and 
whatsoever  you  permit  shall  be  permitted  for 
you.  For  you  are  called  unto  liberty  and  self- 
control. 

;>.  The  third  principle  of  his  church  was  that 
of  libei'ty.  In  his  kingdom  no  force  should  be 
used.  Its  oidy  appeal  should  be  to  the  cou- 
scit'uce;  its  o)dy  instrument,  ti'utli.  In  the  very 
beginning  of  his  ministry  he  was  tempted  to 
adopt  world  methods  iu  order  to  win  power,  and 
he  peremptorily  refused.  Later,  the  ])eople  in 
theii'  enthusiasm  woidd  have  crowned  him  King; 
he  refusinl  the  coronation  and  di'})arted  fi'om 
them.  He  told  his  disciples  that  they  were  not 
to  resist  injustice  by  force.  ^\  hen  iu' was  about 
to  be   arrested,  and   one   of   the    disciples    would 

'  OhsiTvo  lliar  in  tlii-;  faiiiDiis  passa^■l'  C'lirist  does  not  s.ay 
!/7(r"//so('Vt'i\  liiit  (.-/((/.'soeviT.  ()l)scr\('  also  tliat  the  kinydoni 
of  heaven  is  in  the  huigaiaL;e  oi  e'hi'isl  a  kingdom  of  God  npoii 
the  eartli. 
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liavp  resisted,  lie  l>;i(le  his  imjx'tuoiis  friend  put 
up  his  sword.  A\  lu'U  he  stood  before  Pilate  and 
was  (pu'stioned.  Art  tliou  a  king".''  he  re})lied.  I 
am.  hut  a  kini;' whose  only  authority  is  the  truth, 
and  who>e  oidy  followers  are  those  who  aeknow- 
led-c  su])renie  alleii-ianee  to  the  truth.  And  in 
telling-  his  disi-iples  how  tliey  were  to  aet  in  the 
ehureh  towards  those  who  refust-d  to  acknow- 
ledge its  decisions,  he  said.  Let  such  an  one  ""he 
unto  thee  as  an  heathen  man  and  a  pul)lican."" 
That  is.  let  him  n()  his  way.  have  nothing  more 
to  do  with  him.  ddiey  were  not  to  attemj^t  to 
eoerre  him.  lie  was  to  have  his  lihertv:  thev 
Were  to  have  theii's. 

At  tlie  death  of  Jesus  Christ,  the  disci])les 
went  forth  to  cari'v  the  new  life  which  tlie\  had 
receivetl  from  theii'  Master,  the  life  of  faith  and 
hope  and  love,  into  a  woi'ld  which  was  sensual, 
de-pairing,  and  cruelly  sellish.  Ar  tir.-t.  thev 
made  no  attempit  to  foian  any  ecclesiastical  oi'- 
ganization.  dhi'N'had  no  conception  liow  long 
and  weary  a  time  nuisr  ela})st'  hcfoi'c  the  king- 
dom of  (iod  wouLl  aiiive  wlii<'h  thc\'  helievcd 
tlieii'  ^Master  had  come  to  ushei'  in.  They  fidlv 
expected  his  i-eturn  during  theii'  lifetime.  They 
ci.ncci\i>il  no  need  of  anv  society  which  shi)idd 
outl;i-t  a  -ingle  generation.  The  or^■an!/at ions 
which  -praiii;'  up  out  of  the  apostoiii-  ju'cachiug 
were  spoutaiieous  in    their   origin   and   diffeicnt 
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from  one  aiiotlici'  in  tln'ir  fonu  and  structiu';', 
thi)ni;h  at  iirst  c-^sciifially  the  same  in  their 
spirit.  Till'  carlv  disciples  liad  no  rci^nlar 
]>la('cs  of  woi'sliip:  they  often  met  in  ]irivate 
lionn's:  tlii'ii'  societies  were  in  their  natnre  what 
they  were  sonieflnies  caUed.  househohls  of  faith. 
r>cca-iona]ly  an  entire  Jewisli  synai;'oi;ne  wonhl 
accept  tlie  new  fa.itli.  Then  the  or^'ani/ation 
remaiiu'd  niichanui'd.  whih'  the  s[)irit  which  ani- 
mated it  was  revohitionized.  Sometimes  the 
l)rot]ierhood  was  composed  cliieHy  of  convi'rtcd 
pa'4'ans;  then  th(.'  ori;'aiu/.ation  natnraliy  fell  into 
tile  forms  and  methods  with  whicli  the  pa.gans 
Vvcri'  familiar.  These  househohls  of  faith, 
whether  dew  ish  ov  pa^'aii  in  their  social  ori^'in, 
had  no  ci'eed.  no  or^'anizf'd  syst(Mn  of  theoloi^v, 
no  estahlislunl  liturLiy.  I)Ut  they  Ixdieved  in  a 
-Messiah  to  whose  stn-ond  comiiiLi'  in  their  ov/n 
U'cneratioii  tir^y  all  jox  fully  looked  forward; 
t!iey  u-ed  the  lleorew  psalmody  hotli  for  pra.i^e 
and  for  thcii'  I'c^ponslve  rcadini;'s,  as  in  the 
.'c-,v'.-,ii  lit  nr_;ic-^ :  ;hi'\"  emjdox'cd  the  Lord's 
l'ra';cr.  t!ioii'_;j>  in  coiinection  with  extt'inpoi'a- 
ncous  ])r:!\i'r:  llicy  mad*'  tiie  worsliip  ^u'loi'di- 
n';te  to  in>!ru'ii  '.!i  :  rliev  i^'atlr'rcd  frc^ipieiitlv.  if 
nut  evcr\-  wc"!-:.  ahont  a  su[)])cr-tad)le.  in  com- 
m  ■moi'atiiiii  (if  lh":i'  Lord's  death  an<l  in  jo^ - 
fid  anticipation  of  his  return:  tliis  they  followed 
.-oinetiiiics   with  a   eliureh   supper,  partly  as   im 
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occasion  of  social  fcllowsliip.  partly  as  a  means 
for  pro\i(liii^'  tlic  poor  with  food  out  of  the  rc- 
soui'ccs  of  tlic  more  wealthy:  aiul  they  used  hap- 
tisHi.  li'cnerally.  if  not  always,  hy  inunersion. 
as  a  rite  of  initiation  into  the  new  hrotherhood. 
at  lirst  \\'\t]\  the  simple  fornuila  "In  the  nani(> 
of  tlie  Lord  flesus  Christ."  —  suhsetpiently  with 
tile  fiu'nnda  now  generally  in  use,  *"In  the  name 
of  the  Father,  the  Son,  and  the  Holy  S|)irit." 
]>nt  the  principles  of  wliich  1  have  spoken  were 
eharactei'istic  of  all  tlicse  primitive  liouseholds. 
That  is,  tlie  one  condition  of  their  unity  was 
loyalty  to  the  ^Master;  and  this  loyalty  to  one 
]V[aste]'  carried  with  it  the  liberty  of  an  abso- 
lute and  an  e.pial  ])rotherhood. 

The  Roman  emi)ii'e  was  founded  on  ])rinciples 
dir(>('tlv  anta;4'oni.>tic  to  those  ])i'opounded  by 
Jesus  Chiist.  That  empire  was  ors^'ani/.ed  u})on 
the  ]irinciple  of  absolute  subservient  obedience 
to  the  <'m])eror:  his  will  was  tht'  soui'ce  of  all 
law:  l)(dief  in  him  was  tlie  lioman"s  sole  creed; 
T'evere]icc  for  liiui  was  t!ie  Koman's  sole  rtdi^ion. 
To  him  altars  were  raised  in  evi'i'v  household: 
fi'om  him  was  derived  tlie  oid\-  antlioi'ity  wliicli 
tlic  IJoman  I'eco^-nized.  And  this  authority  was 
exliiliited  and  exei'cised  thi'oui;'h  an  elaborate 
lMii'c:nici"ic\".  Thei'c  was  no  brotherliodd.  and 
no  semblance  of  brotlierhood.  Absolutism  was 
hltci'cd    down    rhrom^'h    successive    subalterns    td 
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til!'  rciiiotcst  pi'oviiicc  and  to  tlic  miiuitcst  affairs 
of  rill'  ureal  cinjuif.  And  this  authority,  ceii- 
triiiL;'  ii!  the  ('iii[>('ror  and  expressed  and  exercised 
throuuii  I'aulcs  and  orders  of  suhordinates,  was 
enforced  liy  physical  })enaltios.  The  ground  of 
this  authority  was  not  in  conscience,  l)ut  in  fear. 
Ivonie  was  a  ;;reat  aiaiied  camp  —  armed  alike  for 
the  enforeeinent  of  inipei'ial  authority  over  its 
<i\\i!  citizens,  and  for  tlie  extension  of  that  au- 
thiiriry  o\('r  countries  wiiicdi  did  not  as  yet  recog- 
ni/e  it. 

Thus  at  the  hcfi'inniuij,'  of  the  century  stood 
these  two  kin^'doms  over  ag'ainst  ea(di  other, 
\\ith  tlii'ir  diametrically  antay,<)nlstic  })rinciples. 
The  infant  church  of  Christ :  a  lu'otlierhood  of 
ahsolute  ('(pials.  centred  in  loy;ilty  to  an  invisi- 
lile  master,  enforced  only  hy  the  individual  con- 
science. The  giant  empire  of  Rome:  an  armed 
camp,  under  tlie  ahsolute  autliority  of  an  en- 
tlironed  ( 'a'sar,  enforced  l)y  a  standing  army, 
extending  throughout  its  entire  tenatory,  and 
sceured  tiu'ougii  olticia.l^  \\iio  were  tdassiticd  in 
I'aiilcs  :!nd  orders  accoi'diug  to  the  measure  of 
tllcir  authoiaty.  The  diiVereuce  between  these 
two  empii'cs  is  strikiuglx'  illustva.ted  liy  their 
res]iective  capitals.  To  tlie  pagan,  liome  was 
'■'Ihe  l-.teriial  ( 'it\' :  ""  tlie  ('liri>tian  looketl  for 
a  new  deiu.>alein  descending  out  of  heaven  from 
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From  the  vcrv  lirst.  these  two  or<;'aiiizations 
iiistiin-tively  reeo^iii/.ed  ill  each  other  a  mortal 
foe.  The  IvoiiKiii  ein])ire  was  tolerant  of  all  I'e- 
]iui<iiis  exeept  thi'  L'liristiau  rellL^ion :  '  tliat  reli- 
^iiiu  Rome  lielit  all  its  eueri^'ies  to  <lestro\'.  The 
C'hii>tiaii  ehiireh  saw  in  liome  the  iiieariiation  of 
the  woiTl  powei'.  aittl  John,  the  L;'reat  ]>ro])het 
of  t!;e  infant  ehiireh.  in  a  \'i--ion  ])ehel(l  the 
Christ  ^u'oini;'  fiTth  eonijuerint;'  ami  to  eon(|Ui.'r 
unlil  the  kinudom-  of  thi'  worM  IkuI  heeome  tlie 
];inL;-(loms  of  the  Lord  and  of  liis  ( 'In-ist.  The 
hi--tory  of  tlu/  elnu'eh  down  to  thr  pei'iod  of  tlie 
Iv.'foi-niation  is  the  hi>t(»ry  of  th.'  way  in  which 
('in-i,-ii;;n  principles  and  the  (/hri-lian  s[)irit 
pi'rvaded  and  transformed  jiauan  iir-^titutioiis. 
and  in  which  Christian  institntioirs  were  monhh'd 
an<l  pei'vaded  liy  pau'an  principles.  Tlie  re>nlt 
iii  tlic  Middle  An'cs  was  ■in  em]>ii'e  j)artially 
ehii-tiaiHzed.  and  a  chuicli  ].artiall\'  ]iaL;anizcd. 

I->idnL;y  and  condemnation  of  1  he  church  of  tlie 
Middle  Au'cs  are  alii-;!'  easy:  a  ili^i^riminatin^ 
iudu'mciit  i>  alwa\s  dil'licnlt.  'l  lie  adnui'crs  of 
thi'  papal  chni'(di — the  mo-t  s[ilendi(l.  the  most 
cuduriiiL;'.  and  hi>toiT'al]\  thr  nio.-t  powerful  of 
;di  hiuii;',]!  oi-uanizatioirs  -  -  }ia\'e  ahundant  m;itc- 
rial  liirllicir  eulogies.  Tiic\' caii  poiut  to  a  life 
so  hui',:-  ihat  iiy  the  >idc  (if  ii  the  )ii(i>t  am'iiht 
^    It   11   ■.  .-r  ;:nT;i',Miii/<'<l  tlif  .Icwi-li  religion  inuil  (  liii-! !;i iiit y 
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Protestant  sect  is  l)ut  :i  youtli  in  its  teens;  they 
i-an  point  to  a  missionaiy  zeal  so  i^'reat  that  by 
the  si(h'  of  it  the  greatest  missionary  triumphs 
of  our  Protestant  religion,  if  trium[)lis  are  to  l)e 
measured  hy  majoiities,  are  insiguiiheant.  They 
e;!u  [)oint  to  a  self-saeriliee  so  deep,  so  al)iding", 
so  saerecL  tliat  the  uid)elie\ini;'  workl  wonders 
and  thi'  l)ilievinL;-  worhl  worships,  — women  de- 
nying- themselves  the  saei'ed  joys  of  wifely  and 
maternal  love;  men  euttini;'  themselves  oti"  from 
tlie  [)os,>ihiiity  of  a  home,  tliat  they  may  sei've 
thi'  ehureh.  to  theni  wife,  mothei',  fatlier.  hus- 
band, (iod.  Tliere  is  no  desert  whert'  the  sol- 
diers of  this  elmreli  have  not  p"netrated.  there 
is  no  dan!4-ei'  wliieh  has  daunted  them,  no  martyi'- 
dom  wldeh  they  have  not  courted.  They  have 
jdanted  tlie  cross  in  the  snows  of  Kamscliatka, 
and  in  the  hurniuL;'  desei'ts  of  Arabia;  tlieir  mis- 
sionaries liave  penetrated  witiiout  |)rotection 
other  than  that  of  a  sincei'e.  entlmsiastie,  })er- 
haps  a  fanatical  faitli,  the  wilds  of  China  and  of 
Afrii'a.  the  cities  of  ipauan  India  and  tlie  snow- 
co\'ercd  foi-csts  of  our  own  Xoi'th  ^Vmerica. 
/warice  and  amhilion  haveha<l  no  more  devoted 
adherents  tlr'.n  the  Church  of  Pome  has  had. 
Si'i'ldiii;-  foi'  I  lit'  souls  of  the  Indians,  they  dared 
everv  daiii^ei'  and  sui'fered  every  privati(tn  that 
the  l)olde>t  trapper  dared  or  endured.  Pesti- 
lence has   not   kept   them  from  the  hospital,  nor 
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tliv'  l.ull-t  finin  tlic  l)attL-lifl(l.  Tlic  ("Imrcli  of 
lioiiH'  JKi-^  ill  her  true  saiiitliitod  t'lii'Dllcd  tlic 
iiaiih-s  ot  a  Jmudi'cd  Howards  and  Idoi'fiicr 
M-litiii-al,'s. 

\\  I'  I'ca.d  this  ■i>aL:;('  in  licv  liistorv  witli  admi- 
ration. It  is  Vsfittrn  in  k'ttiTs  of  living'  lii^lit, 
(if  nMi-f  than  uoLU'n  Lilory.  ^iVe  tni'n  tlie  page: 
v.c  lind  (111  the  iTvorst'  si(h'  a  liistory  that  tills  ns 
with  altci'iiatf  amazcincnt  and  indiu'nation  —  a 
hi>toiy  ^^■l•itt('n  in  Icttci's  of  lilood  and  of  iii-t^*. 
1  hr  crnclties  of  tlu'  Mtiliammcdan  Saladin  ])ale 
lii'si(K'  tlidsc  of  tlic  Christian  J)nk('  of  Alva. 
LookiiiL;'  into  tlic  nncdvcrcd  dun^'cons  of  the  In- 
(jni--ition.  no  \vondci'  if  we  forget  the  ])ati('nt.  un- 
tiring' sclf-dcvdtion  tif  the  nidiiksdf  St.  IJcrnard. 
Tli(_' festivities  of  crucltv  that  make  ns  turn  away 
from  the  pagi's  of  A\  aldciisian  liistorv  hint  from 
onr  rccdlli'ctidns  the  nndving  Live  df  the  dcsnit 
]ni.^>idnarit's  in  Ndrth  Amcih'a.  I'hc  sulcmn 
tdlliiig  df  a  lifll  lircaks  the  silence  df  the  mid- 
night.  calling  td  iiidre  liorril'le  sacriiices  than 
(■\'er  lMi(cnician  dtfered  td  hi^  MdLich.  (ir  Diaiid 
td  his  (Jdd.  Tiiirty  thdiisaiid  lives  fall  in  the 
Ma-->aere  of  St.  Ixirthdlomew.  \ictims  to  the 
reiiidrM'less  religions  criudtN'  of  th.is  enigmatic 
ciiureli.  Fdi'  it  is  iu  \-cr\'  truth  the  unsdl\-eil 
eiii^iiri  dl  hi>1dr\'.  — ils  flag  red  on  (iiie  side 
N\ith  Idddd  df  niar1\rs  whom  it  lias  slain.  (Hi  the 
<ithcr  >i(h'  reil   with    its  own   niart\'r>   whd   ha\'c 
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tlit'd  for  it:  bearing  the  uplifted  swoi'd  in  tlu; 
one  hand,  and  the  uplifted  eross  in  the  other; 
distinguished  alike  hy  the  names  of  Loyola  and 
of  Xa\  iei'.  of  ToiHiueinatla  and  of  J>ishop  Fene- 
lon.  I'huL;iua  as  it  is,  yet  he  who  reeo^nizes 
that  tlie  church  is  itself  an  <'Volntion.  in  which 
the  rcli^iiius  life  has  strug'uied  for  existence  and 
has  sur\ived  only  by  proving'  its  right  to  sur- 
vival, will  tind  in  tlie  doctrine  of  t'volution  the 
«_'\p]anal  ion  of  tliis  enigma.  The  glory  of  the 
Ivoman  Catliolic  (hurcli.  tlie  gloiy  of  self-sac- 
rilice.  is  tlie  glory  of  (  hristianity ;  its  shame  of 
pri(h'.  sensuality,  and  cruidty  is  the  shame  of 
[)aganism. 

After  Christ's  deatli,  as  the  ^fessiah's  ex- 
})ected  I'cturn  was  delayed,  and  the  church  re- 
alized the  nee<"ssity  of  a  permanent  work  of 
]ireparation  for  his  couiing.  it  realized  also  the 
iiii])erative  necessity  for  a  permanent  organiza- 
tiuu  (if  his  church,  d'liey  wlio  met  at  iirst  in 
private  hiiusi's  for  ])rayer.  praise,  and  mutual 
instruction  very  soon  hegan  to  ])lan  and  ])ush 
forward  enter[>rises  f(U'  imparting  to  othei's  the 
life  ot'  i'aitli  and  hope  and  love  wliich  they 
tliem-clves  possessed.  Tile  rlewisli  law  had  laid 
iipun  the  church  a  (hity  of  clririty,  and  the 
sjiii'it  of  Chrl-t  cuiivcrted  tliis  duty  into  an. 
enthn>ia>:n.  The  t'orce-,  tirst  of  Judaism  and 
then  of  i)au'anism  wtn'e   ;dert   and   aa'21'i'^'^sive   to 
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(li'stroy  the  infant  clnivcli,  and  ])c'Tsot'utl()n  coni- 
ju'lli'd  niutnal  coJuxTation  for  jnntnal  protection. 
Tims  inissionai'V  zeal,  tlic  cnlluisia^ni  of  love, 
and  tlu'  lU'Cfssitit's  of  self  -  defense  eoni[)elk'd 
oi'L^ani/ation.  'V\w  earlv  Clnistian  soeiciies  were 
modeled  aftei'  those  of  existing-  institutions. 
"  \\  itli  ])rol)al)l_v  no  sinj;le  exception,"  says  Pro- 
fessoi-  Hatch,  '"the  names  of  Christian  institu- 
tions and  C'liristian  ofticers  are  shaivd  hy  tliem 
in  common  with  institutions  and  ofHcei's  outside 
of  C'hi'istianity."'  Kaeh  separate  liousehohl  of 
faith  came  to  have;  a  ])i'esidin^'  officer,  some- 
times called  elder  or  pi'eshytei'.  sometimes  called 
overseer  or  hishop.  Then  two  or  more  of  these 
households  of  faith  in  any  L;iven  town  were 
nnited  undei'  one  pi'csident.  Then  the  house- 
holds of  a  pi'ovince  were  similarly  united  under 
a  ])i'esident  who  himself  ])resi(leil  over  the  work 
of  the  othei'  local  ])residents:  and  so  gradually 
i;rew  u[)  a  systenuitic  and  highly  organized  epis- 
copal  system. 

l)y  the  fourth  centuiy  the  Christian  chui'cli 
had  hecome  so  sti'ouL;,'  that  the  sagacious  C/on- 
stantine  thought  it  wiser  and  easier  to  use  than 
to  iighl  it.  lie  disco\-ered  that  "'the  Christian 
soldiers  were  stronger  and  hraver  than  their  fel- 
lows.''and  "mail  for  man  and  hattalion  for  hat- 
talioii  \\;'i''.  iiiur"  llian  a  match  for  the  ])agans.'" 
l>v  an  ini|)ei-;;d  deci'ee  he  made   ( ']n'istianit\-  the 
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r(>li<4'i()ii  of  the  stiitc.  But  it  was  tlie  finuhuncii- 
tal  inaxiiu  of  ihc  Roman  coiistitutlou  lliat  the 
caro  of  rt'ligiou  was  tlu>  riglic  as  well  as  the  duty 
of  tlic  civil  mag'isti'ati'.  Thus,  tlie  (lecrco  wliicli 
made  ('Iii'istianity  tlic  religion  of  the  st;itu  ma<l(! 
C'onstantinc  the  head  of  the  ehureh.  '^I'lius,  the 
eonveision  of  tlie  empire  was  the  pervei'siou  of 
the  ehureh.  If  the  one  was  jialf  Christianized, 
the  other  was  at  the  same  time  and  hy  the  same 
act  half  ])aganized.  Lnpei-ial  Christianity  was 
a  nunigrtd  I'eligion.  Its  cliaraeter  is  indicated 
hv  a  single  signiHcant  fact:  the  coin  which  Con- 
stantine  issued  hore  the  name  of  Christ  on  one 
side,  and  the  figure  of  Aj)()llo  on  the  other. 

As  the  church  waxed  stronger  and  the  (MU])ire 
gi'cw  weaker,  the  central  and  im])erial  authority 
was  gradually  transferred  from  the  Em[)er()r  to 
the  ])ishop  of  liome.  It  is  needless  here  to  trace 
the  pi'oeess  of  the  transfer.  It  was  effectually 
syniholi/cd  when,  \.  l>.  SCO.  Charlemagne  knelt 
hefore  tlie  high  altar  of  the  stateliest  tem])le  of 
Chiistian  Iiome,  and  reeeived  from  the  hands  of 
the  Pope  the  diadem  of  the  Caesars.  From  that 
day  the  Chni'ch  of  Ivome  has  maintained  with 
a!i  ohstinare  consistency  that  it  is  the  right  of  the 
Pope,  as  th(>  Vicar  of  (iod.  to  give  the  crown  to 
wlioni  he  will,  and  take  it  away  when  thi>  king 
])rn\('s  liimscli'  unworthy.  True,  the  Po])es  have 
not  alv>'avs  l)een   successful  in    maintaining  this 
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Muthtirity.  Soiuctiiiics  tlir  Hinperor  lias  Lccn 
subject  to  till'  P<>])i'.  soiiu'tiiiu's  the  Pojic  has 
Ik'i'U  sulfjcct  to  tlie  KnqxTor.  and  soiui'tiinrs  the 
two  have  shared  the  authority  hctwccn  thcin. 
iMit  the  claim  to  imperial  authority  asserted 
liy  Leo  III.  in  the  coronation  of  C'hai'lemauiie 
has  never  been  formally  \vitlidrawn  or  disavowed 
l)y  any  successor,  from  that  day  to  this. 

A\  ith  this  ;uloption  of  the  im[)erialism  of  liome 
by  the  church  of  Christ,  there  came  necessarily 
the  a<lo])tion  <if  its  Imreaucratic  method.  It  is 
inil)os->il)le  for  the  head  of  a  paternal  u'overnment 
to  exei'cise  his  authority  directl\()ver  all  his  sub- 
jects, as  the  father  of  a  family  may  over  his 
children.  That  authority  must  be  entrusted  to 
subordinates  and  ti'an^mitted  throuuh  them. 
Thus  i;-rew  u]i  in  the  clmrch  of  Ivonie  a  hiei'ar- 
cln"  wliose  oi'Hces  Were  a.nalo^ous  to  those  of  the 
Koiiian  eni])ire.  and  wliose  very  names,  as  we 
h:i\'e  seen.  Were  biiri'ovs'ed  from  theii'  pau'aii  ]iro- 
tMt\pe<.  h^itlvr.  Kabbj.  ]\Iaste]'.  wIimiu  ("hrist 
had  >aiil  should  not  exist  in  his  church.,  wci'c  all 
tiaii-fei'i'cd  with  im])(  rialism  from  ]iaL:an  1o  ]»a]>al 
Kmiie.  And  this  tian^mutatiou  nf  i  hi' ( 'hi'i>tian 
iiitM  ihi'  ])ai;'an  oruanizatioii  was  nece->ari]y  tol- 
luwrd  li\-  thi'  I'cjiudiation  ni'  ('hi-l>t's  ])riiicii!le 
that  fiiri'c  \\;i<  udt  lobe  em])loyed  in  hi-  church. 

In  pa;^an  tlHiu'_ht  t  he  ( 'hristian  idea  o)  ])un- 
i-hment  a-^   remedial  foiuid  absoluttdy  no   |)laee. 
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The  object  of  panaii  ])uiiisliiiu"iit  was  citlu'r  the 
g'l'atiticatioii  of  a  personal  revenge,  tlie  exercise 
of  what  is  calU'd  vindictive  justice,  or  tli(>  de- 
terring of  other  criminals  from  the  perpetration 
of  similai'  crimes.  \Vith  these  three  objects  in 
vie3v.  the  punishments  were  made  as  cruel  as 
possiMe.  'I'his  pagan  conception  of  punishment 
lias  not  even  in  our  day  been  wliolly  eliminated, 
and  we  are  only  very  gradually  learning  that 
meicv  has  more  power  than  cruelty  to  deter.  In 
the  .Middle  Ages,  the  punishments  inflicted  by 
the  state  were  pitiless.  ''The  wheel,  tlie  caul- 
dron of  boiling  oil,  burning  alive,  burying  alive, 
Haying  alive,  tt'aring  apai't  with  wild  horses, 
were  the  ordinary  expedients  by  which  the 
criminal  jurist  songlit  to  deter  crime  by  fright- 
ful examples  which  would  make  a  profoiind  im- 
pression on  a  not  over-sensitive  [)opulation.'*  ^ 
In  Kngland.  theft  was  punished  by  buiiiing:  in 
France,  by  l)ur\ing  alive:  in  ( ieiauany.  nuirder 
and  Tirsuu  wei'e  punished  bv  breaking  on  the 
v.Iiri'l.  In  Denmark,  bla>i)heniers  lirst  had  their 
t. indues  cut  out  and  tlien  were  bi'lieade(L  In 
iI;niM\-cr,  the  false  coiner  was  puuislied  by  ]ic- 
iii--  bni'iied  to  death.  AVhen  the  c]iui'(di  (»nce 
adopted  the  principle  tliat  force  miglit  l)e  used 
lor   the   punishment    of   lieresy.    it   was   inevita- 

■'   li.  ('.    Li',t'<    //.>•'»•//   ,;/'//,<    Iii'/uio'ti',)!.  vol.  i.  2:U,  from 
which  also  the  otluT  illustnitions  ;ire  taken. 
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h\v  tliat  it  slionld  use  the  cruel  punishmein,^  in 
V()L!,'iU'  in  its  own  a^v.  ^  et  it  adojjted  this 
])rinciph'  only  gradually  and  I'eluctantl}'.  Tlie 
iirst  ])ei'secuti()ns  foi'  rcdigimis  ()])ini(in  wt're  in- 
ti'oduced  l)y  C'onstantine,  and  against  them  l)ish- 
ops  in  the  church  vigorously  protested.  The 
iirst  ])ei'secnting  l)isho[)s  were  coniptdled  to  re- 
sign, i^ven  as  late  as  the  eleventh  century,  jk'I'- 
secution  of  lieretics  l)y  the  church  was  coni})(dled 
l>v  the  niol)  in  spite  of  ineffectual  resistance  l)y 
tlie  ec(desiastics.  The  truth  that  no  opinion, 
howcvt'i- erroneous,  can  he  a  sin.  is  still  uni'ccog- 
ni/.ed  liy  tlie  niajoiaty  of  the  clnircli.'  It  is  not 
stiange  that  in  the  Mi(hlle  Ages  such  false  opin- 
ions wci'c  i'cgar(hHl  as  ciinirs:  and  as  injuries 
to  the  soul  are  gi'cater  than  injuiics  to  llie  l)odv. 
and  as  apostas\'  from  (iod  is  a  grcatei"  sin  than 
trea'-on  to  the  state,  it  is  not  sti'angc  that  no 
punislmicnt  v\'a>  deemed  too  severe  foi'  these,  the 
greatest  and  the  most  j)ei'idcious  ci'imes. 

Ihus.  l)v  tlie  iifteeiilh  century  the  aliandon- 
ment  of  Chri^ts  })rinciples  seemed  to  he  com- 
plete. 1  he  lioiid  wliieli  united  the  clmrcli  was 
not  lo\'altv  to  Clirist.  hut  lo\'altv  to  the  liisliop 
of  Ivome.  'Idle  ("hi'istian  l)r(»therliood  was 
al>andoned.  and  for  it  v.'as  suhstitutt'd  an  elaho- 


'  I  ;i--M!ni'.  \\i;li(r,|t  iU<cn;^Iiin.  tliat  sin  (•<iTi-i^t  ^  in  !!;■■  ni'.  nf 
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siiit'ul.  t:ion''li  i;  luav  ''row  out  ut'  sin  ur  lu;iJ  ini<i  sin. 
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rate  ('cclrslastical  liicravcliy.  The  principle  that 
the  only  torce  to  be  used  in  tlie  ehureh  is  that 
of  tlie  individual  eonseienee  had  i^iven  place;  to 
tlie  use  of  the  rack,  th(^  fagot,  and  tlie  sword. 
Th"  medal  ^iven  hy  (rreuoiy  VII.  to  the 
Kniii'lits  of  St.  flohn.  havini;'  the  cross  on  cme 
side  and  lh(>  sword  on  the  othei',  was  a  true  sani- 
})le  of  the  adoption  l)y  the  chui'cdi  of  the  military 
nietliods  of  the  ])a<;an  empire.  Tlie  very  word 
■■s])iritual ""  had  lost  its  sig-nitication.  Ke(desi- 
astics,  if  they  were,  duly  ordained;  huildings,  if 
tlicy  were  j)i'o[)erly  consecrated;  and  even  lands, 
if  tlu'V  l)(di)ng(^d  to  tlie  church,  had  become 
"spiritual."' 

A  beautiful  legend  of  this  epoch  illustrates  the 
change  which  had  })asst>d  over  the  spirit  of  the 
church.  Accordiug  to  this  legcud.  Jesus  Christ 
comes  back  upon  the  earth,  and  sliows  himself 
at  a  great  autn  dn  J'i'  in  Seville,  where  hundreds 
of  heretics  are  burned  in  his  honor,  lie  walks 
al)out  in  the  ashes  of  the  martyrs.  The  connnoi; 
];  M)])!!'  throng  about  him,  and  he  blesses  them. 
TJie  chief  Inquisitor  causes  him  to  be  arrested 
and  at  mitbiight  visits  him  in  his  cell.  "You 
are  wi'ong."  says  tlic^  In([uisitoi',  "in  coining 
again  to  th"  earth  to  interfei'c  in  the  work  of 
your  chui'ch.  1  on.  were  wi'oug  not  to  acce})t 
the  offer  of  the  Teni"|)ter,  wrong  to  undertake  to 
c,)n\ert  the  world  by  silent  rani  sj)iritnal  forces. 
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Tlicrc  arc  Imt  tlirce  forces  on  earth  ^v]lic]l  can 
keep  luiinanity  ill  check.  — tlic  niirach'.  tlie  iins- 
terv.  and  the  anthoi'ity.  You  liavc  rejected 
tlu'iii  alk  to  ])r(ndaim  a  freedom  and  a  h)\e  for 
which  inanlcind  are  not  ready.  It  has  l)eeii 
necessary  for  the  clinrcli  to  correct  your  woik 
and  su}>])k'inent  it  with  tlie  swoi'd  of  Ca'sar. 
^  oil  also.  to-niorro\v.  sliall  l)e  hurnecL  for  vou 
sliidl  not  he  |)erniitted  to  interfere  witli  tlie 
■work  of  your  church."*  Christ  answers  not  a 
word,  looks  into  the  eye>  of  the  Inquisitor  with 
niild.  familiar  pize.  tlieii  stoo])s  and  kisses  the 
old  man  on  his  hloodlcss  month.  The  (dd  man 
trrmhles.  opens  the  c('ll  door,  and  kids  the  Mas- 
ter de]taTt.  never  to  return.  Khxpicntly  does 
the  le^•elld  indicate  the  ehaiiu'c  which  had  come 
over  tlie  s}»irit  of  C'liri>t"s  cluirch  >ince  tlu'  days 
of  Christ. 

And  vet.  if  Clii-i-ti  inity  had  liceii  <'orrin»ted 
1)\'  ])aL;'aiiism.  paLr;iiii--m  had  liccn  ameliorated  by 
( 'liri-t  i;!iiit\'.  d'he  Komaii  Catholic  Church  was 
not  exceiit ioiialh'  cruel:  it  sliarc(l  the  cru'clty  of 
a  cruel  au'e.  lo  ally  denyiiiu.  it  in  form  rccon-- 
uiz"d  (  hri-t  "s  fundamental  jii-iiicipl<'.  that  force 
i-.  not  tol)e  u^e'l  in  the  maiulcnance  of  lii-^  kiuu'- 
dniii.  It  did  not  itself  ]»uni>h  hei'es\-.  It  trie<l 
and  ediidi  limed  the  heretic,  and  then  turned  him 
o\  cr  I'l  t  he  eixil  authorities;  to  tie  puni-lieil  |mi' 
the   crime    (il    wlueli    lie    was    eom'ieted.       ll    tlie 
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state  refused  to  ])unis]i  erime  and  maintain  order 
and  truth,  the  ehui'eh  absolved  tlie  citizens  from 
their  allei;iauee  to  the  kin^'  on  the  ground  that 
t]ie  l<i)in'  had  faihnl  of  liis  solemn  duty.  If  like 
Fredei-ielv  II.  of  Germany,  the  kin:^  was  an  in- 
iid(d.  or  like  John  of  England,  an  apostat(%  the; 
eluireli  (daiiued  the  right  to  dethrone  him  and 
])ut  another  and  a  loyal  king  in  liis  place.  J3ut 
the  punisliments  inflicted  for  heresy  were  in- 
flicted in  the  name  of  the  state,  to  whose  mercy 
the  church  in  terms  always  connnended  the 
lieretic. 

The  Roman  Catholic*  hureaucraey,  unlike  that 
of  imperial  Home,  was  a  democratic  bureau- 
cracy. The  humblest  person  might,  and  some- 
times did  become  Pope,  and  lie  earned  that  office 
by  services  rendered,  not  always  indeed  to  hu- 
manity, but  always  to  the  church.  The  bro- 
therhood which  Christ  had  sketclied  existed  in 
fragnuMitary  and  moditiinl  forms  in  various  mo- 
nastic oi'dei's.  Tlu'  Latin  ton_gue  was  adopted  as 
the  language  of  tlie  cluirch  under  all  skies  and 
in  all  nations.  Tlie  church,  by  })]'eaching  the 
unity  of  God,  laid  tlie  foundation  for  a  true 
unity  of  Christendom.  Tlie  confederation  of 
the  church's  tliroU'^'liout  tlie  Ivonian  empire 
crcatn]  a  cimuuiou  life.  J'o\'crty  in  one  section 
wasfrh  as  a  ronnnon  sorrow,  and  was  alleviated 
1)V  conti'ii)Utinus  from  tluM'luu'ches  farand  near. 
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The  f()uu(lat!;»ii  of  a  public  opiiiiou  was  laid  in 
a  svstt'tu  of  instnictiou,  ■\vliieli,  euiaiuitinu,'  from 
and  ruled  over  by  one  head,  was  essentially 
one.  anil  by  a  spiritual  life  which,  though  eor~ 
ru})ted  by  gross  superstitions,  bound  tlie  churidi 
toi;\'tlier.  The  Po})e  was  without  any  consider- 
able army.  His  only  force  was  this  ])ublic  opin- 
ion whi(di  the  church  had  created  and  lve])t  alive. 
It  was  before  this  public  ()})inion  that  kinL;>, 
trend)led  and  bowed.  It  was  to  this  ])ul)lic 
opinion  that  ilnally  the  church  itself  was  com- 
pelled to  llOW. 

Tliougli  tile  l>ishop  of  Ivonu'  took  the  ])lace  of 
the  Em])eror  of  Ivonie.  aiul  tliouuh  allegiance 
to  him.  not  to  the  invisilile  Christ,  became  tlu^ 
bond  of  union  of  the  church,  still  the  emj)eror 
was  not  dcihed.  He  was  not  (iod.  but  the 
A  icar  of  (iod.  Households  rai>ed  no  altai's 
to  his  name:  no  church  worshi])ed  him:  and 
wlicn  at  St.  Petei'"s  the  Host,  symlxdof  ("hi'ist. 
was  raised  in  air.  Pope,  cardinal,  bisliop.  priest 
alf.ir  bo\-.  and  peasant  bowed  ton'ctlier  in  rev- 
erence hetore  it. 

dhe  Reformation  was  priinarib'  the  pi'otest 
o!  t!if  'reiit(Uii('  race  auaiu-^t  the  imjieiiali-^m  of 
iioiii''.  'i'lie  doctrine  lint  cwvv  man  -hall  ui\e 
a"ciiiiiit  of  liim-clf  to  (lod  v.;;-;  Lnliier's  wai'- 
vvv.  and  it  i)cc;;mc  thecenti'al  doclrineof  ('ab 
v:ii!-!n.       1  lie    earlv  Ivcformers  did    not    >ee    the 
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full  sii^'iiilic:nicc  of  this  doftrinc,  l)ut  it  iiccos- 
sui'ily  fai'i'ii's  wilh  it  the  abolition  of  the  use 
of  fovre  in  the  church.  The  last  rcitiuant  of 
Ivoiuau  militarism  lingers  in  the  ecclesiastical 
trials  of  our  day,  wlio^e  only  penalty  upon  the 
oifendiuL;'  clergyman  is  a  new  ecclesiastical  affi- 
liation, with  usually  a  lari;<'r  con^re^'ation  and 
a  n'reatei-  influence  and  prestige  than  ])efore. 
Protestantism,  ahandoning"  the  doctrine  of  force, 
ahandoned  also  the  Ivonian  emperor  as  the  cen- 
ti'c  of  the  church,  and  loyalty  to  the  Ivoman 
em])i'ror  as  its  hond  of  union.  But  it  did  not 
make  desus  Christ,  as  a  ])ersonal  Jind  living 
Master,  its  centre,  nor  has  it  been  content  to 
malv(3  sinn^)le  loyalty  to  him  the  only  condition 
of  membership  and  the  onlv  bond  of  union.  In 
lieu  thereof  it  oifers  three  substitutes.  The  l>e- 
formed  churches  ]i]-opose  a  creed:  the\'  recur 
from  Ivoman  imitcriali-m  to  (ireek  I'hilosophv; 
the  church,  fi'om  being  an  arm\'.  becomes  a 
seliMol  :>f  jiiiil  )>  ip]i.\'.  Tlu!  Auglicairs  altlrm  an 
api)>tolic;il  successiou  :  tlie-;  rc'-ui'  to  dndai-ia: 
and  ])i'oj)ose.  ;is  the  bond  anitiug  tlieir  cimreli  s 
in  an  organ;-.m,  a  --j)!ritualized  ,-ni'\':\;il  o!  tlie 
.\;il'ouie  jiri'-sthnod.  I'^iuall'.',  the  i  r.d(  pendent  ^ 
ab(ili>]i  eb,iir(  h  ',nni\-  altogetlier:  and  for  :i  ])lan- 
etai'N'  s'.'stem  substitute  a  uni\'ersc  of  waiuleiaug 
comets.  Tlius  ill  tile  Protestant  cliurch  of  to- 
da\  tile  use  of   force  ;!-  a  means   o'i  maiuta.ining 
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autliorit y  is  al^anddiicd.  tliouLili  llicrc  is  not  vet 
a  frai'-k  rccouiiitinn  of  tlif  sii])r('iii('  autlioritv 
of  coiixaciicc  ;  and  oitircs  arc  conniii^'  to  lie 
]ilaiTs  of  st'r\'ic('.  not  of  autliority.  ihouo-li  tln' 
(lisliiictiou  lictwccii  tlic  two  fiiiictioiis  is  not 
s]iai'|ily  (li'awn.  I'mt  tlic  ])roli]i'ni  of  clinnli 
nnity  rcniains  snll  uHsol\-f(l.  Tlic  cliiii'cli  of  to- 
day is  still  a  (•oni])o>it('.  Tn  it.  nioi'c  than  in 
any  otlici'  ovL^anization.  is  the  sjiirit  of  faith  and 
hojic  and  love  ina,nifcstc(l.  Its  life  is  the  liff  of 
Christ,  hut  its  oru'anization  is  still  ])ai;'an.  rlcw- 
\A\.  oi'  a  conijxisitc  of  thf  two.  The  organi- 
zation of  the  church  of  Ivoiiic  is  a  survixal  of 
('a'-;ari>ni :  tliat  of  A  iiL;licanisni  is  a  survival 
of  Judaism:  that  of  the  Ivcfonncd  or  Pi'c-li\tc- 
rian  churches  is  a  sur\'i\"al  of  (ircch  scliools  of 
])hiloso])hy :  and  thai  of  the  rndc]iciident>  or 
Con'ji'cu'ationalists  is  a  sur\'ival  of  d'ciitonic  in- 
divi(hialis)i). 

^Vhat  of  the  future'.'  How  shall  the  unsolved 
])i'olileni  of  clnu'cli  unity  he  >()1\im]'/  Xot  hv 
H'oiiic;-  hack  to  ])a])al  iui|ierialisni.  llici-c  is.  iu- 
<lee(l.  no  (lanu'cr  to  Ainei-ic-ni  ci\ilizat ion  in  tlie 
])ai)al  cliur''h.  'I"he  I  !i(|ui--ition  will  nc\'er  he 
rc\iv,'(h  Tt  licloni^cd  not  To  the  chui'ch.  hut  to 
a  h,i!'Ii:Mi-n!  whicli  ( 'ln-i-ti;:uit\' ha>  ali'ead\  con- 
(juiTed.  jjut  the  ]ia]iad  chiircli  is  iiciiliiT  our 
niod.-l   iio!'  our   '4'o;d.       It    i>    a   >1  ranu'e  ain.'duani. 

It.     hloodl.-S     Sicriiicc     of     the     M;,-..    it.     Kti-Iial 
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City,  its  \\)\)v  :ui(l  pi'ie.sthood,  arc  relii's  of  the 
sacrilii-ial  and  liicrai'chical  system  of  Judaism. 
Its  nu'diatnrial  thcolotiy-,  its  iuterci'ssioii  of 
saints  and  an^ids,  its  adoration  of  imag'cs,  and 
its  absolutism  in  ^ovciauuent  are  relics  of  llo- 
man  paganism.  Its  monasteries  and  convents 
ari'  eui'ious  s[)c!'iniens  of  the  arrested  develop- 
ment of  tliat  l)i-otherliood  of  man  whicli  has 
found  in  our  later  davs  lai'ger,  better,  and  more 
Christian  ex})ression.  Its  confessional  for  ])ri- 
vate  counsel,  its  absolution,  giving'  public  and 
autlioritative  declaration  of  the  forgiveness  of 
sins,  and  its  stdf-saeriiicing  spirit,  shown  in 
manv  a  moidv,  missionary,  and  priest,  all  mani- 
fest, thougli  in  foi'ins  somewhat  archaic,  the 
spirit  of  th{>  gospel,  and  furnish  botli  inspii-a- 
tion  and  suggestion  to  those  who  (h'liy  the  au- 
thority of  the  Church  of  liome.  and  tind  no  help 
to  their  s[)iritual  life  in  its  , Jewish  and  Ivoman 
svmb:i]i<m.  Take  it  for  all  in  all,  tlie  Christian 
evobit I'inist  sees  in  the  Church  of  IJome.  not 
•in  anTirhri--t.  l)ut  a  sptH-imen  of  arrested  Chris- 
tian (U'vclopmcnt.  the  remedy  for  which  is  not 
war.  but  e(bication,  not  theological  polemics,  but 
t  lie  schoolliousc. 

^yol■  will  I'liui'ch  uiiit\'  be  sccui'eil  ])v  accepting. 
a>  the  tinal  word  of  (iod"-.  I'roxidence.  Presl)v- 
teriani^ni.  The  crci'd  i>  not  the  centre  of  the 
eliureh.   lo\altv  t(»   the    ci'ee.l    i-;  no!     the  l>ond    of 
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union.  The  intfllcct  is  divisive.  Crci'ds  ;ire 
not  intfndfd  ti)  unite  nu-n,  hut  to  separate  tlicni. 
From  the  Xieene  ('reed  down  to  the  List  ereed  of 
('onL;ri',uationali'-ni,  there  is  not  one  which  liad 
not  for  its  prime  ol)jeet  tlie  exehrsion  of  certain 
(da>ses  of  men  fron»  the  organization  wliieh 
ado])red  the  ereed  as  its  platform.  The  ^^ieene 
Creed  was  framed  to  exehide  tlie  Arians:  tlie 
Decrees  of  tlie  Council  of  Trent  were  framed  to 
exclude  J^'rotestants ;  the  ^Vestminster  Confes- 
sion of  Faith  was  framed  to  exclude  Arminians; 
the  Kpisco[)al  Thii1y-uine  Arti(de>  were  franu'd 
to  exclude  Ivomau  Catholics  and  Independents; 
and  the  lati>st  erred  of  C()n^■re^■at ionalism  was 
fi'amcd  to  exclu'le  Fiiitari;uis  and  I'nivei'salists. 
Tile  church  win  'h  adopt-  a  ci'ccd  as  its  centre, 
and  lo\al;v  to  a  ci'ced  a>  it>  hond  of  union,  is 
a  school  of  |)hilosop]i\-.  Its  a-^-umcd  I'unclion  is 
to  leach  a  s\>teui.  not  to  pi'oclaini  a  person. 

Nor  (\n{'>  l^pi^copacy  an-wei'  tlie  unansWdTcd 
l)rolilcm  of  chuich  unity.  The  l)i>hops  of  the 
I'. pi-copal  Chni'eh  [)ropi)-c  foui-  conditions  of 
( 'hi'i-tian  union,  tiie  luhh-.  tiie  N  iceU'v  Ci'ced. 
TJc  two  .-aerament-.  and  the  histm  i  •  Fpi>copacv. 
1  he  lir-t  t  Wo  coudit  ion>  are  Prototaut .  a  re\ival 
ot  (ireeh-  ])]ii!o-.oph\' :  llie  .-econd  two  conditions 
a!'e  Jv'oiii.iu  ami  dc\\i-h.  a  i'e\'i\'al  of  a  semi-im- 
Jieiia!  hieiui,  hy.  r>!il  the  clmicii  i-  a  cireje. 
not  an  elli|t-.e  ;  s\  ii  li  Mile  i/i'nti'e.  not  w  I;  ]i  i  w  d  loei. 
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Tliat  ct'iiti'e  is  loyalty  to  Christ  alone.  It  is 
not  loyalty  to  a  liook,  though  the  hook  gives  us 
iuforniatioii  concerning  tlie  Christ;  it  is  not  loy- 
alty to  a  creed,  though  the  creed  may  admirably 
express  the  opinion  of  a  noble  age  concerning  the 
Christ:  it  is  not  loyalty  to  an  organization  or 
liici'urcliy.  tliough  that  organization  or  hierarchy 
may  he  admirably  adapted  to  do  the  work  of  the 
Christ:  and  it  is  not  loyalty  to  ceremonials,  few 
or  many,  tliougli  they  may  he  splendid  and  use- 
ful symbols  of  the  spiritual  life. 

Nor  are  we  to  abandon  the  problem  of  chur(di 
unity  altogetlier.  and  substitute  for  the  eluirch 
of  (Mirist  an  aggregation  of  individual  and  inde- 
[X'udent  assemblies.  If  the  papacy  is  a  survival 
of  lioman  imperialism.  Presbyterianism  of  Greek 
philosophical  schools,  and  Episcopacy  of  a  Ju- 
daic liii'rarcliy.  Independency  is  a  survival  of 
Teutonic  individualism:  as  esscntiallv  incongru- 
ous with  the  ideal  t-oward  which  all  churches 
sliould  set  tlielr  face  as  ai'c  eith('r  of  its  sister 
sy-^tt'uis.  Idir  church  of  Christ,  as  Christ  and 
tlie  A  [xistlcs  depicted  it.  is  an  organic  thing,  with 
a  imity.  an  organic  life,  a  ]ii>torical  continuity. 
^^'l!cn  tlie  A])ostlf  dcclai'cs  that  tlie  church  is 
tlie  bi'iili'  of  tlic  Lamb,  it  is  not  a  Solomon's 
harem  h(>  lias  in  mind.  \\  hen  lie  de(dares  that 
tlie  chui'ch  is  the  l)ody  in  which  Cod  taber- 
nacles, he  is  not  tliinlcinu-  of  a  number  of  dls- 
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j('i'i  iniiiihi'ii.  Till'  rlvt'i"  of  (toJ  is  not  meant 
to  seitavatc  into  nniltitudinous  streams  as  it 
neai's  tlie  sea.  like  tlie  Nile  at  the  Delta.  AVe 
ilo  not  all  eome  unto  the  nnity  of  the  faith  and 
of  the  knowledge  of  the  Son  of  God.  nnto  a  ])er- 
fi'et  man  in  (dirist  Jesus,  hy  splitting  u])  into 
warring  sects  with  polemical  creeds  and  pugilistic 
piety.  The  glory  of  (iod  in  his  church  is  not 
liest  seen  by  hi'caking  it  up  into  hits,  each  with 
its  own  ])cculiar  shape  and  jieculiar  color,  tum- 
l)led  promiscn(nisly  together  and  showing  a  new 
pattei-n  with  every  turn  of  the  kaleidosco})e. 
The  church  described  in  the  New  Te-;tament  is 
a  tree,  rooted  and  grounded  in  Christ;  a  hodv. 
Chi'i>t  the  head:  a  hoii-ehi>M.  ("hri>t  tlie  fatlier: 
a  kingdom.  Christ  tlu'  king.  'llie  true  cfuii'cii 
of  C'hri>t  is  one :  hut  the  unity  of  I  lie  church  lies 
in  the  future.  W  e  shall  not  come  to  it  until 
we  recognize  that  loyalty  to  ('liri^t  -the  liis- 
toric  <'hrist.  the  I'iseu  and  li\'ing  Ciirist — is 
the  snlc  conilltion  of  uuiou.  and  in  tint  union 
is  ahsolute  liliei'tx'  of  thought,  of  worship,  and 
of  action.  ('hii>t  the  oulv  Pope.  Chi'i>1  the 
o!d\'  creed.  \\\\'\  who  possess  ('hrist's  spirit  the 
onl\-  ;i)io->ti)l;r;tl  >ucce>'-ion  :  and  all  who  are  iu 
( 'liri>t  one.  Iiecause  they  ai'c  in  hin.i,  and  ai'c 
doiuL;  hi--  work. 


CHAPTER   VI. 

TIIL    KVOIJ'TIOX    OF    CHKISTIAX    SOCIETY. 

TiiK  ih'st  ccnturv  of  the  Christian  era  was 
morallv  tlu-  (hirkcst  in  history.  The  a})parent 
s])lcii(h)r  of  the  lioiiiau  Empire  did  not  eoiieeal 
fi'oiii  (■\'eu  its  own  tliiiikers  tlie  eorruption  which 
foretold  a})]iroaeliinu;  dissohition.  The  nioi'al 
iiithienees  of  the  j)ast  seemed  to  have  s])fnt 
themselves,  and  no  new  ])ower  of  rig'hteousness 
liad  arisen  for  Homes  rech'mption.  Govern- 
ment was  an  ahsolute  des})otism.  Soeiety  was 
divided  into  two  ehisses  —  many  ]ninpers  and 
a  few  ricli.  l*uhlie  ('()i'ru])tion  was  not  a.  ]inb- 
lie  dis^■raee.  (ihittony  and  drmdvenness  were 
tine  arts,  and  licentiousness  and  ])rostitutio)i  a 
rel!;4'ion.  d'he  lahorers  \\-ei'e  slaves  ;  pnhlie  edu- 
cation there  was  none  ;  marj'ia^'e  was  a  partner- 
sjiip  dissnluhle  at  tlie  will  of  either  partner, 
ill  Pale-.tine.  al-^o.  thei'e  \vas  deciiy,  thoui^h  yet 
nut  Ml  cnmplete.  thank's  to  the  >\'>tem  of  ])ul)- 
lic  eduratinn  which  Mo-^es  had  founded,  thei'e 
was  a  ]vir(ichial  sclo  tl  i'oi-  the  chihlrcii  of  the 
])easantiy  in  everv  villau'e  tliat  had  a  >ynag'oi;'ue  ; 
thanks  to  tlu'   restrictions  whii-h   Most>^  liad   ])ut 
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about  slaviMT  and  polys^'amy,  there  -wen'  few  or 
no  slaves  in  flewisli  liousi'liolds,  and  not  a  linreni 
in  all  Palestine.  And  yet  even  in  l^alestine  the 
eluireh  had  fallen  under  the  dominion  of  a  cor- 
rupt and  inlidel  ])ri(,'sthood.  who  wei'e  a^'nosties 
in  their  ereed.  though  they  wei'e  still  ritualists 
in  their  pi'aetiee. 

At  this  time  there  appeared  a  youno'  man  of 
thirty  whose  hrief  life  and  sini}>le  teaehing'  were  to 
reeonstruet  the  social  order.  He  never  ^\ent  be- 
yond the  bounds  of  his  own  little  pi'ovince.  He 
gathered  a  few  hundred  of  the  common  peasan- 
try about  him.  and  talked  to  them  of  truth,  dutv, 
love,  (iod.  lie  told  them  that  the  world  was 
not  orphaned  :  that  it  liad  a  Father  in  heaven 
who  loved  his  childrei!.  t-ared  for  them,  sutfei'ed 
with  them.  He  told  them  that  all  men  wi're 
l)retlireii  :  that  distinct i(»ns  between  rich  and 
])oor,  lilL;h  and  low,  cultured  and  iL^norant.  be- 
tween Hebrew  and  (iret'k.  between  dew  aiul 
pau'an.  -  —  dirfci'cnces  of  I'itual,  ol'  creed,  of  condi- 
tion, of  race.  —  were  of  small  conse(pience  ;  that 
the  only  vital  distinction  was  i;etweeu  ri^hteons- 
ne>s  and  uni'i^hteousness.  truth  and  faUehond, 
virtue  and  vice.  lo\-e  and  malice.  He  told  theni 
t!);l  life  was  for  service  ;  that  to  be  useful  was 
'i'  li!'  ui'cal  ;  that  to  be  sell'-denx  in-j,'  was  to  lie 
happy  :  that  sori'ow  rightly  borne  was  a  blessing; 
Jiot    a     bane;    that     the    wav    to    o\-erc(inic    e\  d 


EVOLUriOX   OF  CHIHSTIAX   SOCIETY.     175 

was  l)v  lov*"  and  ])atii'ii('(',  not  hy  foi'cc.  Most's 
liad  ti)l(l  tilt'  -lew  to  love  liis  rlewish  ncin'hl)()r  as 
liiuisi'lf  :  ricsus  told  him  that  the  a])ostati'  and 
heretical  Samaritan  was  his  neighbor.  Moses 
had  I'oilddden  ei'nel  and  dis])roj)oi-tionate  pun- 
ishment.^ :  only  maim,  he  said,  the  one  that 
maims  ;  kill  only  the  one  who  has  killed.  Christ 
went  further.  Do  not  punish  sin  at  all,  he 
said  ;  eui'e  it.  Love  is  Ijetter  than  justiee  ;  a 
])enitentiary  tiian  a  ])rison  ;  a  refoianatory  than 
a  jail.  Ju'sist  not  evil  :  do  g'ood  to  them  that  de- 
spitefully  i:se  you.  Mosi's  had  told  them  that 
(lod  was  justiee  —  too  holy  to  (dear  the  gaiilty  ; 
flesus  told  them  that  (jod  was  love  —  so  holy 
that  he  would  cure  the  n'uilty.  Jle  eamt^  as  a 
])hysieian  to  cure  the  siu-siek.  For^'iveness  of 
sin.  didivi'ranee  from  sin,  was  his  mission.  He 
told  them  that  not  iunorance,  uor  wreteheihu-ss, 
nt)i'  race,  nor  e\'en  sin  se})arated  tlie  soul  from 
(iod.  The  UKM'e  the  soul  needed  Ciod,  the 
readier  was  (toiI  to  uiv(>  the  hel])  of  his  eoiii- 
])ai.ii)ns]iip. 

I  ie.  h.iiwt'M'r.  made  no  attempt  to  reform  the 
in-t :!  iitions  (»f  xxactv.  He  deelared  that  mar- 
ri:i;^f  was  unt  a  eommereial  ])arTner>hi]).  hut  a 
di\  inrly  ordained  and  ordei'ed  life,  and  he  eon- 
di'inii'  il  i'rci'  dixorce  :  hiU  with  this  exception 
he  uttei'cd  no  explicit  directions  respectinii"  civil 
oi'    political    iiisi  iti!t  ions.      As    he    ])rescrihed    no 
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ritual.  iTood,  or  ocelesiastieal  or<;anizati<ni.  so 
lie  IVanu'd  no  civic  order.  He  littered  no  eoun- 
sels  resj)i'('tiii!4"  forms  of  L;'ovennuent,  and  oik; 
cannot  deduce  from  his  tcacliing  whether  he 
approved  of  monareliy.  aiistocracy.  oligai'div.  or 
democracy.  He  said  nothing'  I'csjx'etini;-  shiv- 
ery, the  industrial  or<;anizatiou  which  was  then 
almost  universally  ])revalent.  He  made  no  at- 
tem})t  to  institute  any  system  of  ])ul>lic  educa- 
tion or  to  im])rove  the  schools  which  in  Palestine 
wei'c  connecred  with  the  flewish  syna^■o^•ues. 
It  has  been  said  that  Jesus  Christ  was  thi  tirst 
socialist.  '^Idiis  is  ccrt'iiuly  an  incorrci't,  if  not 
an  ahsolutely  erroneous  statement.  It  would  l)e 
moi'c  nearly  cori'cct  to  say  that  lie  was  the  iii-st 
iiulividualist.  Tlie  socialist  assumes  tli;it  tlie 
prolific  cause  of  misery  in  the  world  is  had  social 
oiyanization.  ami  that  the  lirst  duty  of  the  ]ihi- 
lanthi'()])ist  i-^  to  reform  social  ori^ainzations. 
(lirist  assumed  that  the  ]U'olilic  cause  of  misery 
in  the  woi'ld  is  individual  wroni;'  doiiii;'.  and  he 
set  himself  to  the  work  of  curing-  the  individual, 
lie  was  not  a  I'cformei'.  hi'  was  a  Jife-Liivei'.  and 
uivinn'  life  he  left  it  to  form  its  own  social  as 
ii>  own  reliii'iKUs  orn'auizaiioiis.  Ihit  lie  taught 
liMth  iiipplicitly  and  explicitly  that  the  ell'cct  df 
llic  lit'i'  which  he  L^avc  would  he  to  chan;_;i'  radi- 
call\  llii'  s(ici;il  oi'i4;iui/.ati<uis  ot'  the  world.  llis 
iirst  j)rc;ichiu-   was  us  a  herald    proclaiminsj,'  that 
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the  kin_i;'(l()m  oT  (Jod  was  at  liaml.  His  first 
^I'cat  scniioii,  tlic  only  (nic  Avliicli  lias  hccii  ])i'c- 
sci'Vfd  to  IIS  ill  aiiytliiiii;'  like  coiuiilctcacss.  was 
an  ('.\])o-ition  ot  tin-  ])rinci])lfs  wliicli  would  un- 
derlie and  the  spirit  whicdi  would  pervade  this 
kln^'doiii.  And  the  diseijdc  \\ho  stood  nearest 
to  him.  and  understood  him  l)est.  declared  in 
the  lat(,'r  yc-ars  of  his  life,  his  faith  in  the  social 
and  eivi<'  chai'acter  of  Christianity  hy  the  as- 
-ertion  tliat  tlie  kiiit;«lonis  of  this  world  would 
lieconie  the  kingdom  of  our  Lord  and  of  his 
Christ. 

In  order  to  understand  the  nature  of  the  life 
which  .lesus  Christ  imparted,  wi;  must  take  into 
account  the  Jewish  relinion.  upon  whieh,  as  on 
a  fomiilation,  he  based  his  own  instructions.  A\'e 
must  reinemher  that  Judaism  and  Christianity 
are  the  same  reli<.;inn,  one  in  tlu'  hud.  tlie  other 
in  the  hlossom.  l^iith  in  man  is  as  (diaracteris- 
tic  of  this  religion  as  faith  in  (iod.  According,' 
to  its  ti'achini:',  the  whole  human  race  descends 
from  one  ])air  and  have  one  l)lood.  'J  he  kin- 
ship whicli  unites  nicu  in  one  ureat  l)rotherho()(l 
i-^  more  fundamental  and  moi'c  enduring'  than 
lliat  which  unites  them  in  separ;ite  irihes.  na- 
ti()n>.  or  laces.  Man.  not  a  particular  class  or 
clan  of  men.  is  made  in  (iods  ima^'e.  'lo  man 
it  is  n!\-cn  to  ex.'i'cise  dominion  over  all  naturt'. 
Sin    is    a    fault    not    natural,   hut   distinctlv   and 


ITS      Tin-:   KVOIATIOX   OF  CJIUlsTlAyjTY 


i'iii])li;il  ically  iiiinatiu'al.  coiiti-a-iKitiii-il.  auainst 
mans  true  real  nature.  I'lic  theology  of  .lu- 
(laisni  is  l)a.sc(l  on  tlir  fuiulanu'iital  (l<irrriiif 
that  man  is  of  Ivin  to  (iod.  The  rcliL^ious  ap- 
peals of  tlie  pi'opliets  are  to  man's  inliei'ent 
and  indestriictiUle  divine  nature.  The  ei\ie 
institutions  of  dudai>ni  ai-e  hased  on  the  same 
fuiKhimental  assum])tion.  —  inan".>  inherent  ea- 
paliility  to  .•-olve  the  ])rol)lems  of  lii.-^  own  <h'-tin\- 
umhu-  the  immediate  L;-ui<hinee  and  direction  of 
(iod.  A\  hen  the  Jewish  e-onnnonwealtli  was  to 
he  fiiunde(L  the  as.-ent  of  the  peoph'  \sas  lir>t 
sci-ured.  Not  even  (  omI  v^'ould  assume  to  he 
tile!)'  ]-:int;'  until  tliey  had  hy  ])iipular  sutfrap'  ae- 
eepted  him.'  The  olfieei.-;  of  the  connui >u Wealth 
Were  ■■-niuhirly  eleeti'd  hy  jiopulai'.  if  nut  li\-  uin- 
\'ei->aJ  sujfrauf.  and  were  lopon-^ihh'  tu  the  jieo- 
]ih'  who  liad  eh'cted  them.  The  prooleiii-  of  the 
national  hfe  were  di>eir-^ed  and  dctciinined  h\' 
two  i-epi'escntat ive  hodle--.  a  (ii-eal  ( 'onL;re'_;atIon. 
air-wrrini;'  to  our  llou.-e  of  Ivepi'i'-mtat  i\  e->.  and 
a  ( 'iiuueil  of  I'dder>.  air-werini;'  to  oui'  Senate. 
Jvieal  -elf-L;<)\crnment  wa>  ]ii(i\:ded  lnrli\  the 
organization  of  the  nalioii  into  twche  trihes, 
'•arh  \-.'ih  its  .-I'pni'ate  trrrittu\.  ( io\ riiniieut 
\'.a-  divided  into  thi'ee  ^i'c,-ii  department-,  the 
1  ■  '  i  ~i;';  I  \  e.  ilic  exfcut  i\  c.  and  the  judicial:  a 
di\  i->iMii  \shieh  experience  has  ~inee  demonstrated 
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to  !)('  cssciitinl  to  tlic  coutiiiuauce  of  freedom. 
I'lie  :ul  jiistiiieiit  of  penalty  to  ti'aiisi;ressioii  was 
not  left  to  the  (liseretion  of  jiulnes.  nor  to  that 
of  an  inipei'Kil  (les})ot,  hut  Avas  Jeteriuined  hy 
exj)l!eit  and  deiinite  statutes,  ^^eitlle^  landed 
<j,-entrv  nor  lieredltary  caste  was  allowed  in  this 
eouunoiiwcnlth.  \  ])riesthood  was  organized, 
hut  it  was  f(ii'l)i(hlen  any  share  in  the  distrii)U- 
tion  of  the  Lmd.  and  was  made  dependent  on 
the  x'oluntary  conti'ihutions  of  the  people.  Ag'- 
j'ieulture  was  encouraged,  war  was  discouraged: 
slavery  and  ]M)lyganiy  were  hedged  ahout  with 
such  restrictions  tliat  they  hoth  ceased  to  exist ; 
llie  education  of  th.e  common  ])eople  was  pro- 
sided  foi'.  at  lirst  l)y  itinerant  })io])liets  and 
Levites.  later  l)y  pai-ochial  schools  conni'cti'd 
with  tlu^  synagogues  ;  and  when  iinally  tlie  re- 
])uhlic  lieranu'  a  monarchy,  th.e  appointment  of 
a  i\ing  was  permitted  only  as  a  concessictn  to 
l)ul)nr  [trejudiee.^ 

lo  a  people  thus  pre]iarcd  hv  a  cont'e])tion 
of"  human  dlgnit\-  unparalleled  elsewhere  among 
tlie  uatiiius  of  the  eai'th.  eonie>  the  Christ.  His 
e;imiii'_i'  uive.^to  all  that  heliexc  in  him  a  new 
.■>eii'-(-  o!  the  \alue  and  the  di'_;iill\  of  maidcind. 
Whatevei'   our   estimate   of    ('hiist    ma\'   he.   the 


■  A  till!  T  r\|iii<ii  iiin  <it'  til"  i)i':iiM  i<-;il  ])riiu-i|ilcs  iif  tlin 
li.'lir:iic  i-iHiiniDiiu  I'uli  li  -will  hi'  iuiiiul  in  Miy  -fisiis  iff  ?t  aza- 
n  tl:.  chap.  ii. 
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t'stiiuatc  of  the  AjHistolic  clmrcli  is  not  <loul»t- 
i'lil.  ]\I;itthc\v  s;n\-  in  liiiii  tlir  ^Mcssiali.  the  Son 
of  tlio  TJvill^■  (  iod  :  John  liolicld  liini  the  \\ did 
of  ( :o(l  niado  Holi  ami  talicrnarlinL;'  anlo;l^■  n-^. 
l*anl  l)o\vc(l  tile  knco  to  liiiii  as  one  \\  lio.  lirini;- 
in  tlic  form  of  ( iod.  bcL^-u'ai'cd  liiiiHclf  that  he 
mi'4'ht  he  nauh'  in  tlic  foiau  of  a  scr\;nit  :  the 
nnkiiown  anthor  of  tlic  K])istk'  to  the  1  Iclncws 
l);'li('V('d  him  to  lie  the  ci'cator  of  tlic  woi'hh  the 
l)riulitii('<s  of  God"s  u'loi'v.  and  the  oxjircss  ima^'c 
ot  his  person.  Put  \vhat  ]»hiloso])]iiral  intcr])re- 
talion  \ve  may  upon  thrii-  expressions  of  jn'imi- 
ti\T  fairh.  we  eannot  douht  tliat  tlio-^c  who  ut- 
tei'ed  llifiii  saw  in  this  couiinL;-  of  (iod  into  a 
liuman  lite  a  new  ^loi'iticat ion  of  Inimanitv. 
Till'  iJoman.  l)y  (h'IfyiiiL;'  nein  had  (h'U'radrd  ihe 
eouccpTion  of  (iod:  tlic  (hi'i-tian.  li\  hniiiauiz- 
Ini:'  (iod  had  ^loritic(l  the  eoncfptinn  of  man. 
J- ()!■  ( iod  iiad  chox-n  man  To  ]»c  liis  talxM'iiaide 
his  dwfilini;  place,  his  iniaL^e.  the  medium  for 
his  manifestation  of  Irimself. 

faiterinu'  liumanitw  (iod  entei'ed  into  oiie 
of  tlie  Iiumlile-.t  (da-s.  It  \\a^  not  )irie>t  or 
l-;mL;\  hut  ])i'a-ant  eiiild.  wli-iiu  he  chose  foi'  Ids 
llldw  idlilli:.  >o  entering-  life,  lie  addi'es^ed  him- 
self to  the  l.,\\e-t  \^\u\  the  outca-t.  llereCL;-- 
lii/ed  a  d!\'!iuty  in  evei'\'  n)an.  and  >pake  that 
he  nd'^ht  e\dke  and  in>])ire  that  dixiidtw  ihm- 
>eli    ;i   pe:i-;iiit   in  hi-^  \"onth.  he  ^atheretl    hi^    im- 
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nit'diatc  disciples  fi-om  the  peasant  class.  The 
nasecnt  ( "hi'istianity  t-aii^'lit  this  spirit  of  its 
foiuider  and  eiitered  the  Roinan  Empire  at  tlie 
lidttoin.  It  ])asscd  l)y  the  rich  and  the  nohle.  it 
<^'atliei('d  its  ii'cniits  from  the  fr(>edmen  and  the 
slaves.  The  messa!L;'e  of  the  Christian  religion 
to  a  ])eop]e  li\iii^-  in  hopelessness  was  one  of 
in^])irat ie/ii.  ^'ou  are.  it  said  to  them,  the  chil- 
dren of  (iod:  yon  have  hefoi'e  you  an  innnortal 
destiny  :  tlie  worlds  deliverei',  who  is  yet  to  he 
crowned  Loi'd  of  lords  and  Kiui;'  of  Jvino's.  is 
one  of  your  own  class,  a  peasant  like  yourself; 
(iod  has  entered  him  that  he  may  enter  you, 
and  in  him  has  nloritied  the  hund)lest  and  the 
lowest.  Human  he;irts  res])on(led  to  this  trum- 
pet-call of  lio])e.  Self-respect  and  with  it  uux- 
tual  respect  wei'c  ai'oused  in  the  hearts  of  a 
class  which  had  hitluM'to  known  only  universal 
coiitem])t.  'idle  history  of  the  lirst  four  cen- 
turies of  the  Christian  church  is.  politically 
s])eakin^•.  the  history  of  a  u'reat  ])o])rilai'  upris- 
ing', the  cause  of  which  was  tlie  av/akeninu'  of  a 
jii'ofound  and  inspiriiiL;'  r(diu'ious  life.  \\  lien  in 
ihe  foiii'th  century  ('oustautine  vieldcd  and  ma.de 
(  'hri-tlauit\'  the  I'diL^iou  of  the  state,  it  was  to  a 
UiW-hoi'U  deuioi-racx'  lie  xitdded  :  it  was  a  uew- 
Ixii'U  deniocrac\-  he  >uinnioned  to  lie  his  allv. 

In  all  snl)-e(pi"iit  historv  the  ])owei'of  the  lio- 
man  charch  ua-   the  iiower  ol'    the   couunou   iieo- 
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})!('.  Tlic  Pojx's.  ill  tlic  cpocli  wlicn  their  doiiiin- 
ion  was  least  ijuestioned.  jxtssessed  no  aiiny  of 
aiiv  con-^iMpieiiee.  Ihev  a])[)eale(l  to  the  ])eo]i]e. 
and  Ity  their  appeals  to  the  people  they  nded 
o\er  kin^s.  It  was  denioeracy  whieli  in  the  ])er- 
son  of  Leo  III.  crowiied  C'liarleniauiie.  and  later 
in  the  per>on  of  (ircLi'ory  \  II.  lce]»t  tlie  Kni})eror 
of  (ierniany  shivering-  in  a  jtenitents  shirt.  w:iit- 
in^"  ])ennission  to  entei'  the  ])oiitiff"s  ])rescnee. 
The  Iieforniatio]!  was  a  fnrther  n])ri^in'^-  of  a 
more  enliu'htened  and  a  more  fi'e(;-spirited  ])eo- 
ple.  It  was  Teuton  vei'sus  Roman.  Almost 
tln'  sole  ])owei'  of  Lntlier  in  his  hattle  with 
Home  was  the  ])o\\fi'  of  a  ])uhlie  opinion  which 
Rome  could  neitli<-!'  sn]ipi-e-'S  nor  control.  It 
was  jiulilic  opinion  whidi  eiialiled  Henry  \  III. 
to  emancipate  Mnu'land  from  the  )ioliiica]  power 
(»f  the  Pope:  whicii  ehec]-;ed  l)]ood\  Ma r\' in  her 
sanuiilnarv  coursr  :  pu->hed  on  (^iiccii  Idizalicth 
to  a  lari^vi'  and  more  radical  I'cfoi  i!i;;t!on  than 
shi'  e\cr  intendcil  or  dc^iicd  :  (hthi'oncd  and 
licheaded  Ciiarlc-  I..  a,nd  driju-oncd  and  exiled 
Ja!)ie-  II.:  and  ha-  li\'  sucee->i\-e  i'ev(tlut  ions, 
some  of  them  jieacefid  and   othei's  warlik<'.  com- 

p|et(  1\-    cliailU'eil     tile    chai'aclei'.    while    pl'e>er\ill!4' 

the  iorni.  of  the  Ih'iti-h  ( 'on-1  it  ul  ion. 

'I  hi-  pidilic  opinion  ci'caled  li\-  ( 'hi-i-tianity. 
oi"_^ai!!/  il  a:nl  ^o|idili(d  uncon--cioii-l\  hy  the 
iJoMiaM    'athwlic    ('huich.    iii-piicd    with    a    new 
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s]>ii'it  1)V  the  'rciitDnic  incursion,  and  at  onco 
cifatinii,'  and  rf-iTrat''d  l»y  Protestantism,  laid 
line  on  tliis  coinincnt,  in  a  ( 'liristian  faith,  tlie 
foundation  of  a  new  form  of  uovcrnnKMit.  The 
I'uiitans  in  New  Knuland.  the  Dutcli  in  New 
Yorlc,  the  Ivonian  Catiiolics  in  Maryland,  tlie 
An^li(•ans  in  Nir^ijoa,.  and  the  Huguenots  in 
I'Vanci'.  widely  as  they  diftVrt'd  from  one  an- 
(itlit-r  in  their  denominational  tenets.  ])os>essed 
a  common  faith  in  (lod  as  the  All  Fathei'.  and 
in  man  as  his  child,  ld^e^'  derived  from  a  com- 
mon soui'ce  - —  the  rfewi-h  and  the  Christian 
Scri])tures  -that  faith  in  th(>  ca])acity  of  man 
\\ithout  which  free  institutions  are  impossible. 

They  thus  ])re])ared  this  country  for  that  l^'ov- 
ernment  hv  |iul>lic  o])inion  which  is  the  es-enee 
of  a  true  demo  'racy.  Jefferson  is  reputed  to 
have  said  that  if  he  had  to  choose  hetween  a 
(  Dunti'v  will)  new.-pape]-,-.  and  without  L;'o\'ern- 
luriit.  mill  a  count^'v  with  government  and  with- 
iiut  !iew"s])aper<.  he  wop.ld  choose  the  foi'm^r. 
Ill  >a.y  that  Americans  na\'e  ciiosen  the  former' 
Wdidd  i»e  to  >acriHce  ti'iitli  to  antithesis:  hut 
]\\r\  liave  <ie\»dopeil  ;\  life  in  which  new>pa|iers 
mah'e  and  nnmalce  ;4'o\'ernuient-.  The  news- 
I'aiiei'  is  the  \(iiee  of  jiiihhc  opinion,  and  it  is 
',h!>  t'a''t  wliirh  L;ive>  the  ]U'e-s  it-  ])owei'.  The 
voice  i-  sometimes  coar-e.  sonietimo  niuuoi';d. 
ofteu'M'    umn^ral  :   hut    it    faithfully   re|)eats    the 
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soiitinu'iits  of  its  constituency.  Tlie  newspaper 
l)rin^•s  the  eomnumity  to  a  eonseiousness  of  its 
own  innei'  life.  Eaeli  sejiarate  journal  retieets 
by  its  advertisements  the  trade,  Ly  its  news 
columns  the  conduct,  l)y  its  editorials  the 
thonohts  and  feelinLi,-s,  of  the  world  whose  or- 
gan it  is.  And  every  ne\vs])a])er  is  an  ori;-an 
of  some  constituiMicy.  AVlienever  it  Li'caks  away 
from  its  constituency  and  misrepresents  its  read- 
ers, it  loss's  its  pt)wer  and  ])rcsti<;"e.  as  more  than 
one  instance  in  the  history  of  American  jour- 
nalism demonstrates.  To  tliouohtful  men  the 
condition  of  American  journalism  is  far  from 
satisfactoiy  :  the  ])ress  of  to-day  is  more  enter- 
})risino-  tlian  eihicative  :  and  there  seems  to  1)(^ 
even  ;',  (h'ca(h'ni'e.  moral  and  intellcctuah  since 
the  days  of  (ii'celey.  IvaynHUid.  IJiyant.  and 
l)owles.  P)ut  to  the  student  of  our  national  life 
the  reason  is  ])lain.  ()ui'  pul»lic  scliools  have 
taui;lit  urent  masses  of  men  to  rv:n\  who  have  not 
A'ct  learned  to  thinl;  :  and  our  moi'c  wiih'lv  cir- 
cu]ate(h  not  necessarih'  our  more  iuiluential  joiu'- 
nals.  re])resent  a  readinu".  hut  not  a  tlioiiL;htful 
constituencN-.  It  is  on  the  whole  an  advantaL;'e 
to  ha\'e  life  phoTt)L;'i"ip]ied  :  it  is  well  that  half 
the  woi'ld  should  know  how  the  othei'  h:df  lives: 
and  the  evolutionist  looks  with  ho])e  for  the  da\' 
\\hrn  a  lietlei'  education  will  correct  the  c\ils  of 
an    inipeifeet    education,    and    tln'    oi'es-;  will    im- 
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jtrove   l)('c;uis('  the  })ul)lic'  whoso  voice   it  is   lias 
i)n])i'ov('(l. 

Meanwliih'  we  can  hai'dly  fail  to  see,  whether 
the  fact  in>i)irt's  satisfaction  or  regret,  that  the 
])]'ess  is  really  nioi'e  })otent  than  leg'islatures. 
'I'o  vacate  one  of  the  more  inHuential  editorial 
chairs  for  a  seat  in  Congress  is  a  distinct  descent 
from  a  ))osition  of  larger  to  one  of  lesser  influence. 
The  jiress  in  reth'cting  hel})s  also  to  shape  pub- 
lic opinion,  which  in  turn  creates  legislatures  and 
coerces  tiicm  to  (h)  its  l)idding.  Our  lawmakers 
no  longer  really  govt'rn,  nor  even  discuss  ])rol)- 
lems  of  government  :  tliey  only  eml)()dy  in  legal 
forms  the  decisions  to  which  the  community  has 
come,  hy  disi-ussion  in  public  assemblages  aiul 
through  the  pid)lic  press.  Kvery  interest  has  to- 
dav  its  journal,  and  almost  eveiy  interest  Its  Con- 
gress, A  Prison  C\)ng!'ess  outlines  and  demands 
])rison  reform  :  a  Ijanking  Association  fornui- 
lates  tlie  ])i'inciples  of  banking  and  curi'cncy  to 
lie  incuijxirated  in  state  and  national  legislation  ; 
;i  L:ilve  MoliDuk  Conference  sha])es  the  course  of 
liic  nation  towards  the  Indians;  a  Civil  Service 
]vefi)!'m  Association  secures  reform  as  fast  as  it 
i--  ai)h'  to  create  a  pubHc  ^[sininn  favorable  to 
I'd'onii  :  a  Li(pior  Dealers  Association  demands 
!<■>-.  i-cst  I'aint.  and  various  temperar.ct' and  Chris- 
tian bodies  demand  more  restraint,  on  the  li(pior 
t  I'al'lic.  ;in(l  legi>hition  oscillates  between  the  two. 
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almost  exactly  i'('L;isti>rini^'  the  .state  of  ])ulilie 
o])inion  in  each  local  eoinnmnity.  lluis  for  a  uov- 
enunent  of  the  one  over  the  all  (monarchy)  and 
U'oNcinmcnt  of  the  few  over  the  many  (nli^ai- 
ehy  )  has  hccn  suhstitnted  that  self-L^'ovei'nniciit. 
tln'onu'h  the  ]>o\ver  of  a  public  opinion,  which 
uivcs.  not  indeed  always  the  hest  immediate  u'ov- 
ernmcnt.  hut  always  the  freest,  the  nio;  t  proui'cs- 
sivc.  and  the  mo>t  ho})eful  for  the  future.  It  is 
nccdh'ss  to  trace  in  further  di'tail  the  proi;'ress 
of  this  develo})ment.  .l^nl>u^■h  has  Ix'cn  said  in 
this  I'apid  survey  to  >hi)\v  that  (hristianitv  is 
tl;c  source  of  tliiit  ui)risin!^'  in  the  individual 
witiidut  wliicli  the  ujiri-iii^'  <if  tlie  mass  would 
havi'  hecn  imjio-.-^ihlc.  All  L;'ood  u'oN'crnmcnt  is 
aristocratic,  that  is.  the  ^'overmncnt  <>f  the  hest 
owr  the  inferioi'.  A  arious  attempts  have  heeii 
made  in  the  world's  history  to  select  tlie  lte>t 
ela->s  to  rule  ovei'  the  infei'ior  ela>se<.  ('lu'is- 
tianity  evokes  the  Itest  in  each  indi\i(lual  to  rule 
over  his  inferior  self,  and  thus  lays  the  fnuuda- 
tinii  for  self-^'overnment  in  the  commiuiity  l)y 
mal^inn"  po.-^sihh.'  self-i^-o\"t'i'imient  in  the  indi- 
\'idual. 

If  the  I'cniler  lielie\-e>  this  i-a])id  >ur\'ev  of 
llie  piilltieal  histnr\'  of  i'hir<i])e  to  he  cui'l-eel.  lie 
will  rendilv  see  ihiit  ( 'lu'ist  ianity.  in  ereatiii;^' 
l;(i\  eiiMiieiit  liv  ])uhlic  opiinon.  has  with  il  erc- 
;iTe.i    'jrciit    iKilitieid    and    social    e]iauL!''S.      It    is 
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not  ])()ssilil('  within  the  limits  of  a  single  ('hai)t('r 
to  tract'  these  cliaiiges  in  detail,  nor  is  it  neces- 
sary. It  is  sut'ticient  to  indicate  vei'y  hrieflv 
some  of  the  more  important  of  them.  lie  who 
is  interested  in  tracing  th.em  out  more  full}'  will 
tiiid  the  material  in  such  woi'ks  as  Charles  L. 
trace's  ••  (iesta'  C'liristi,"'  Dr.  K.  S.  Storrs' 
■•  Historical  I^vidt'uces  of  Cin'istianity,"'  and 
Lecky's   "History  of  Christian   ^Morals.  *" 

I.  ( loverimicnt  has  |)assed  through  one  radi- 
cal change,  l)ut  only  to  enter  upon  another 
wliich  may  possil)ly  prove  to  he  not  less  radical, 
llie  earlie-^t  govtM'innent  was  that  of  the  familv  ; 
and  the  earliest  tril)al  and  national  govei'innents 
were  formed  u])ou  the  ])attern  of  the  familv. 
The  king,  as  father  of  his  nation,  ruk'd  over  it. 
He  was  thought  to  ])e  endowed  with  a  super- 
natural grace  and  wisdom  :  and  his  peo])]e  were 
regarde(l  as  children,  (piite  unahle  to  cari'  for 
theiii-i'lves.  Chri.^tianity  has  already  ]iroved  to 
tile  (icrman  race,  and  is  convincing  tlie  Latin 
rai'<'s.  tliat  men  ai'c  men.  not  children,  aiid  do 
not  need  a  political  father  to  take  care  of  them. 
Under  tliis  tuition  tlie  \\v~-t  step  is  to  take  from 
tile  kiiiu'  liis  ])aternal  authority,  to  oi'ganize  the 
state  iipnii  the  ])i'iiiciple  of  the  sovereignty  of 
tlie  picnple,  and  to  reihice  go\-ernmeiit  to  th.i.' 
miiiiimim  nece-sai'\'  in  oi'der  to  protect  the  coii!- 
muiiitx   fnuii  wi'oiig-doiiiL:'   at   the  hands  of  otli.r 
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coiinminitlcs.  :nul  {ho  iiidh  idual  in  llic  v'oimim- 
iiit\'  fniin  w  i(»nL;-(loinn'  at  tlic  luauls  of  other 
indiviiluals. 

l)iit  already  luoii  aiv  Lcniiiniiin-  to  (jucstion 
wlu'thci'.  if  the  individual  can  take  cai'e  of  hini- 
sfli'  witliout  paternal  intcrfd'cncc.  the  coinnni- 
nity  (•aniu)t  l)y  i-oniinon  action  take  care  of  its 
•.'onnnon  interests.  Undoubtedly  it  re(|uires  a 
mneli  lii^her  decree  of  intellectual  and  moral 
dexclopnient  for  lifty  million  ])eo|)le  to  coJ'jper- 
ate  i)!  industrial  partni'rship,  than  it  does  for 
any  individual  to  act  alone,  or  in  colqteratiou 
^vitli  a  fcAV  lilvc-minded  -with  himself.  Socialism 
at'ilrms  that  men  ])ossess  tliis  hiu'lier  intcdlectual 
and  moral  ca])acily  :  or  if  this  is  not  yet  their 
])ossesslon.  that  it  is  within  their  reach.  Tims, 
under  tlic  inlluence  of  C"hi-i>tianity.  \\ith  its 
o])tinn<tic  faith  in  man.  —  a  faitli  (juite  incredi- 
hle  except  as  it  is  founded  Upon  a  faith  in  ( lod 
tlie  AlhFatlier.  —  p)vernnu'nt  is  uuder^oiuL;'  a 
t!"in>itlon  tlirou^h  tlu'ce  succes--i\-e  stai;'es.  ^\  liieh 
ma\'  he  expre>-ed  l)v  tile  woi'ds.  Patemahsm, 
ln(lividua!i--m.  I''i"iternalism.  i''\'en  the  uhra- 
>oeiali-t  is  not.  wliat  lie  is  sometimes  called,  a 
palcriiali-t.  lie  is  a  fralerii;ili>t.  Ills  schemes 
err  foMiidi'd  on  his  helii'f.  uni  in  the  lurapacity. 
'i;!i  ill  tlie  cajuicitN"  of  man.  lie  does  u.it  pi'o- 
])o-!'  lliat  a  ]ia1ernal  L;'o\'ernment  shall  do  tor 
'iiin.  hill    that    1>\    communal    action    he    >hall    do 
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for  hiiiisclt".  I>()ssisiu  lias  lieeii  driven  from  tin; 
c'liiu'cli  :  is  lH'in!4'  driven  from  the  state  :  and 
the  socialist  liopes  that  it  will  be  driven  from 
the  mine  and  the  fac-tory.  What  pi'o^'ress  has 
been  made  in  free  eonnuonwealths  in  this  direc- 
tion is  hardly  realized  hy  most  men,  so  rapidly 
and  vet  so  silently  have  the  ehani^cs  been 
wroiinht.  It  is  L'ss  than  a  eentnry  since  the 
(|nestion  was  serionsly  disenssed  whether  letters 
could  not  be  more  advantai^'eously  carried  by 
pi-i\ate  enterprise  than  by  g'overnment.  ^so\v. 
in  I'hi^land.  tlii^  teli'^raph  is  a  branch  of  the 
[)ost-ofHee  ;  in  Switzei'land  all  express  bnsiness  is 
conducted  ]»y  the  government  ;  in  Australia  all 
raili'oads  are  owned  and  opei'ated  by  the  govern- 
ment :  while  city  after  city,  both  in  this  country 
and  abroad,  has  initiated  municipal  industries, 
including'  govermn.enttd  ownership  and  control 
of  water  su])p]v.  lighting,  and  transportation. 
1  make  no  mcnti(iU  of  the  progress  in  this  di- 
rection in  (ici'many.  wliei'i;  botli  bjnd'ciiig  and 
iusuranc(>  have  l)ecome  distinctlv  governinental 
functions,  since  it  may  be  a  f;iir  (juestion. 
whcthc!'  in  (iei'iuany  these  are  the  [)ro(bu-ts  of  a 
paternal  or  a  fraternal  govei'nment.  ihit  on  the 
o1  her  1  land,  the  student  of  modern  history  should 
not  overlnolv  the  fact  that  by  far  the  greate-t 
pi'opoi't  ioi!  of  tile  edii  'alional  work  of  tliis  coun- 
try is   carried  on  under  the  immediate   direction 
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of  tlu'  ])(■()])]('  tliciiisclvcs.  and  this  in  ovcry 
L;"i'a(U'  from  tlu'  kindrr^artrn  to  the  luiivcrsit v, 
and  even  to  the  })o.st-_i;'raduate  and  ])rofcssional 
schooh 

This  niovonu'iit  toward  fratcrnalisni  in  o-ov- 
crnnu'iit  is  still  in  its  expcrinicntal  stap'.  and 
so  far  as  the  wisdom  of  these  expei'iments  de- 
])ends  on  the  (juestion  of  tlie  ])ro])er  funetion  of 
uovernment,  it  is  oni'  a])Out  whieh  C'hristianitN' 
has  nothinu'  to  say.  It  may  well  he  that  as 
ehureh  and  state  are  l)etter  separated,  so  ai'e 
ehureh  and  industry.  It  may  well  he  that  the 
(e/^•ani/.ation  which  Li'overns  woidd  better  not  he 
tlie  orij,"anization  whieh  carries  on  i^reat  indus- 
ti'ial  enterprises.  e\"en  those  whicli  are  of  a  com- 
mon concern.  It  would  tie  litrci^ii  to  mv  ])ui'- 
])ose  to  enter  upon  that  (jucstion  lure.  It  nmst 
suifice  to  say  that  the  ("hri>tian  e\"(dutionist 
will,  if  he  is  consistent,  hase  his  dlijection  to 
state  conti'ol  or  even  to  state  owner>lii])  of  rail- 
I'oads.  mines,  telei^'rajihs.  haid^s.  and  other  t-om- 
mon  entcrj»rises,  on  some  otliei'  ^'round  than  the 
ali-(»lute  and  ini'radicahle  incapai'ity  of  ihe  eom- 
iii'iu  pcMplf  to  conti'ol  or  e\'en  to  conduct   ihcm.' 


■  Tliut  I  iiiav  iinl  si'cin  lo  my  I'.-adcr  to  cniiif  ji.  I'ijou^l  v 
ii':!i  :i  il.liat'-.l  nii.-^tidii  onI>"  sl^illfiilly  V\  r\:id<-  ii.  I  iiia\  add 
ili.i'  ai-i- iiiliii^  I'l  iii\"  iud;4ni''iit  induct  ri.il  and  ]i'diiical  fiinc- 
li(.ii>  ai'  dill'  II  111;  iliat  aii\  iiiri\-.aiuat  inr  .idar^inL;  lli'- 
i  iiai  ;  i"'!-  la  _  . .-.  ■■iiiiiaaii  in  llh-  (iir.'C,  inn  nt  iiidi:-!  liaJ  inl.-r- 
laii..,      laadi    '..      v,  v.     raatioas,     Im:    tl:at    I   LidirN  r  —  sulM.-ct 
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II.  Tlic  I'flation  of  Clu'istianity  to  science 
niav  not  be  at  first  very  evident  ;  for  the  r>il)lc' 
cont.'iins  no  revelation  of  any  scientific  trutlis  ; 
tlie  indications  are  that  its  writers  shared  the 
scientitlc  opinions  of  their  ai;'e  :  and  if  Christ 
liiinsclf  knew  hettei'  ahont  the  laws  of  nature 
tlian  did  his  conteni])oraiies,  it  is  certain  that  he 
did  nothing'  to  eidi^hten  thv'ni  on  that  suhject. 
^1)  important  additions  to  tlie  scientilic  know- 
ledge of  the  race  can.  so  far  as  I  know.  l)e  at- 
ti'il)uted  to  the  early  Ilehrew  ])eople.  P)ut  the 
scientilie  (leveloi)nient  wliitdi  characterizes  this 
ai^e  would  liave  been  inij)ossil)Ie  had  it  not  heen 
for  tlie  inculcation  of  two  nioi'al  principk's  by 
the  I>il)le.  to  both  of  which  I  have  already  re- 
ferred. 

ddie  first  is  the  ]^)il>lical  teaching;' that  nature  is 
subject  to  the  donnnion  of  men  :  rather  tlie  pro- 
fouiiiler  ti^ichiiiL;'  that  the  p'hysical  is  wholly  sul)- 
ji'ct  to  the  dominion  of  the  s])iritual.  ^^ature  is 
;lepcrsonitied  in  the  first  cha})ter  of  Genesis,  and 

to  ;i  (■lian'_;'e  of  mind  as  tlie  result  of  actual  cxperinieiit  —  that 
tln'  })iMi;)l.'  lia\c  till'  ii;;lit  to  coiuliut  any  j)r.lilic  iiulustrial 
oni-i'|)ri<i's.  tliL>  ciiiiiluet  of  wliieli  is  eKsrntial  to  tlii-ir  common 
wi'll  Ih'in;;-.  s:icli  a-;  stroet  liu'litinr;-.  transpoi-tatioii,  water  sup- 
plv.  ainl  th  >  liki'.  which  up(.iii  actual  t-X'iicriiiieiit  it  appears 
till'"  can  ciiii'luct  more  ecoiiomieally  aiel  cfticii  nilv  for  them- 
Sc]\i'^,  thrnie^li  pulilii'  ollicials.  than  hy  entrustiii;;'  tliem  to 
pri\ale    eiitcrp:  ;.-,.■   au'.l  pa;  lii^>-  "what  the  busiueis  will  bear." 
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nevi'i-  in  the  liistory  of  the  rfcws  are  there  ti'aecs 
of  tluit  ])ei'S(niii'ieali()ii  wjiicli  is  almost  universal 
in  otlier  lands.  \\  e  meet  in  I  Iei)i'e\v  literatui'c 
with  no  sprites,  or  nym])hs.  or  fauns,  or  i;nomes. 
oi'  fairies,  or  Rohin  Goodfellows.  (jod  is  im- 
manent in  iiatui'e  :  and  man  as  the  son  of  (iod 
sliai'es  (iods  masteiy  and  dominion  ovei'  natnre. 
So  lou'j;  as  men  helieved  that  the  ]ii;Iitnini;-  was 
the  thunderl)olt  of  flove.  it  was  imjjossihle  tliat 
they  should  attem]>r  to  eateh  it  and  send  it  on 
tlieir  eri'ands.  Tlie  faith  tliat  all  material  things 
ai-e  suhjeet  to  a  s])ii'itnal  lordshi])  is  essential  to 
seientilie  ex])loi'ation,  miieli  moi'e  to  scientific 
dominion  ovei'  nature. 

Nor  are  tlie  teaehiiiLi's  and  s])ii'it  of  Cliristianity 
less  a  |)i-e]'e(|uisite  1o  all  tliat  ]i]iase  of  seientilie 
de\'elo])ment  vdiich  has  foi'  its  inspiration  a  sense 
of  }»ulilie  welfare.  \  commnnitN'  whirh  existed 
onlv  foi'  a  small  weallliv  class  could  not  have 
imcnted  the  ])ress.  the  ])owei'  loom,  ihe  jthoto- 
iii'anh,  the  railroa.d.  the  steandioat.  and  the  tcle- 
^iviph.  The  seci'ct  of  these  L:,'i-eat  in\-entions  has 
lii'cn  the  ujiri^in^'  of  the  iieople.  and  their  de- 
mand    for    L;'nafei'    fai'ilities    and    a    lari;'er    life. 

ihus  faith  \\l;lch  sees  th.''  siipei'ioi'it  v  of  the  in- 
\i-ilile  to  the  visilile.  and  l<)\'e  which  seeh's  the 
^ri'iitc-i  i^ooii  of  lh"  :n'e:itrst  numlx'r,  ha\'e  lici  n 
nerc--ar',    pai'iuiis  in  lln'  scieuliiii'    devehipmi'iit 

of  the  I'ae.-  ;   ;iad  that  scientiih.'  develo])ment  has 
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been  thet'efove  not  only  conlhied  to  Christendom, 
l)ut  cliicHy  to  those  re^iions  and  those  epoehs  in 
wliieh  ("hi'istian  ht'e  and  s])ii-it  have  been  most 
])evvasi\  c. 

III.  It  can  liardly  be  necessary  to  ])oint  ont 
the  \vv\  apparent  fact  that  pojtular  education 
and  Christianity  have  l)een  botli  contem])ora- 
neous  and  ^('()^l•a])hically  co-term inons  :  tor  the 
schools  of  ('hina  cannot  be  said  to  furnish  an 
education,  since  tliey  do  not  teach  i\\v\v  pupils 
to  thiid:.  In  the  iirst  century,  as  1  have  al- 
ready ])ointed  out.  the  only  system  of  popular 
education  in  the  Koman  Kmi)ire  was  that  which 
was  organized  in  connection  with  the  Jewish 
s\na!4oi;ues.  foi-  the  children  of  Jewish  pai'ents. 
Primitivi'  as  were  the  methods  employed,  we 
mi^'ht  learn  sonu'thinc;'  from  them,  foi'  tlu'se 
schools  furuislicd  both  I'di^ioiis  iind  iudu-^trial 
education.  As  ( 'hri.^tiauity  extended  over  Ku- 
I'opc,  it  created  both  a  desire  for  knowledu'c  and 
the  schools  to  ^'ratify  that  (h'sire.  Kvciy  mon- 
astery and  coiiveut  had  its  library  :  many  of 
tlii'iii  their  scliools  U->v  the  ehildi'cn  of  tlie  town, 
riiat  We  have  to-da\'  anv  co])ics  of  the  I'ible. 
oi'  of  ilii^  (irtek  and  Latin  (Lissics.  is  due  to 
tiie  mitiia^lic  libraries  a.nd  the  m(;nastic  copy- 
;>t.>.  M.idern  a;4!-ic!ih  ui'c  data's  from  tlie  e\- 
j)erimcntal  -schools  of  the  Benedict ine  moulds. 
The  first    seeds   of  the    I'hmdish  revolution   were 
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sown  liv  llu'  (Icinocratic  tracliin^  of  tlic  Fran- 
(^•iscai!  ti'iars  in  llu'  towns  and  c-itii's  of  i^ni^land. 
A\  lu-n  jniMIc  edncation  liad  i^onL'  so  fai'  that  it 
Ix-canic  dan^ci-ous  to  the  (dci's^T.  the-  clcr^'N'  cn- 
(h-avoifd  to  lialt  it.  ]^ut  the  mind  refuses  to 
stop,  k't  wlio  will  erv  halt  !  A\'hen  eeelesiasti- 
eisni  l)ei;an  to  educate  men.  not  for  theii'  own 
sake,  l)ur  for  the  sake  of  the  church,  democracy 
took  the  work  of  self-education  into  its  own 
liands.  The  public  stdiool  has  taken  the  \)hwv 
of  the  parochial  schooL  The  ([uestions  that 
arise  hetween  the  two  are  not  those  of  method 
merely.  The  messau'e  of  the  ])arochial  st-hool 
is.  Jndieve  an<l  (thev.  The  niessauc  of  the  ])ul)- 
lic  school  is.  ln(pui'e  and  act.  The  (»ne  aims  to 
eid'orce  authoritv.  the  other  to  L;i\'e  lihei-tx  :  the 
one  to  huild  up  out  of  ohcclient  cjiildrcn  a  u'rt'at 
church.  t;ie  other,  out  of  independenl  thinkers,  a 
fi'ce  commonwealth.  '1  he  school  wiil  not  a^^'ain 
ne.^tle  undei'  the  rafters  of  th.e  monastery  or 
the  chur(,-h  :  but  it  should  not  dishonorably  for- 
uet  its  parentaL^e  becairse  it  has  grown  strong 
enough  tn  live  alone. 

l\  .  The  change  in  criminal  law  wrought  by 
( 'hrlstianity  is  eijually  ])hun.  and  may  be  indi- 
cated in  a-  i'ew  words.  The  ])unishment^  of 
jiauaiii-ia  were  at  first  acts  of  ]ici'sonal  vi  n- 
g.  ill-  '.  The  next  of  kin  was  left  to  a\eiige  tlie 
muiilei   of  hi^  re];,n<jn-..      I'uMit'  ciffen~e-~  aL''ani--t 
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tils-  state  were  pcisoiial  wrong's  an'aiust  the  kiii^', 
aiiil  iu  the  j)iinisliiii('iits  inHictfd  he  eiiilxxlied 
the  vindictive  justiee  of  the  state,  when  he  did 
not  li'i-atity  his  own  vindietive  passions.  How 
cruel  were  thi-  ])Uins]iiHents  whicli  were  invented 
under  the  inspiration  of  such  a  ])hihisophy  we 
have  ah'cady  seen.  ( 'hristiaiuty  (h'chired  that 
it  was  not  the  function  of  men  to  judu'e  and  ])un- 
isii  tlicir  fellow-nien.  Judi:i;e  not.  (In-ist  said; 
vindicti\'e  justice  (h)es  not  heh)nii,'  to  man.  My 
followei's  are  to  remit  sin.  not  to  aven^•e  it.  The 
Roman  Catholic  ("hurch  has  aeee])ted  this  mis- 
sion more  fully  than  lias  the  l^'rotestant  C'luu'ch  ; 
and  in  Ih.is  fact  consists  one  n'reat  elenu'iit  of 
her  spiritua.l  powei'.  IVat.  ji'radually.  in  the  best 
penological  system  we  are  ap})i'o.\imatin^'  C'hias- 
tian  philosophy.  ()ui-  ])risons  ai'c  made  ],eni- 
tentiarie.^  :  our  jails  reformatories.  Tlie  most 
advanced  ])ciioloL;'ists  liave  now  nearlv  ari'ived 
at  tlie  coiudusioirs  announccil  as  p]'emi>es  l»y 
de>us  Chi'ist,  eluhtt'cu  centuries  au'o.  The  latest 
and  hest  form  of  penal  administration  treats  the 
ci'imiir.d  as  it  treats  the  lunatic.  —  imprisons 
I'.im.  not  to  indict  venLi'eance  on  him  for  a  erhne 
connnltted.  l)ut  to  cure  him  (tf  the  dis])osition 
To  commit  crime  in  the  future  :  ori^'anizes  its 
]>unishment s.  it>  industries,  its  schools,  with  re- 
ference til  ci-eatiuu' anew  hahit  of  life  and  a  new 
nature    in    the   ci-imiual  :   detains   him    in    jjrisou 
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until  the  icforui  is  acconiplishcd  :  and  I'clcases 
liini  as  soon  as  satisi'actory  t'viilcucf  is  afforded 
that  lie  has  l.otli  the  ability  and  the  steadfast 
])ur])o-^e  to  live  henceforth  by  honovahle  in<lus- 
try.  Thus  redemption  is  substituted  for  ven- 
ti'eanee  as  tlie  end  of  ])unishinent.  The  si^■nili- 
eanee  of  this  revolution  is  hai'dly  understood 
even  by  those  who  have  been  ])r()niotini;'  it  :  still 
less  by  tlie  ])ublie.  who  desire  only  to  inflict 
their  ven^'eanee  on  the  eriniinal,  or  to  Li'et  rid 
of  liini  and  for^'et  hi)u  alto^■ether.  Space  does 
not  allow  nie  to  trace  here  the  gradual  ])rocess 
l)y  which  this  evolution  in  ci'iniinal  jui'isprn- 
dence  has  l)e(  n  wrou^lit.  and  show  hov.'  to  the 
intervention  <A'  the  chui'ch  is  due  the  eai'ly  en- 
Ci'r;ift ir.L;'  of  the  ];i'inci])le  of  mercy  on  the  svs- 
tem  of  so-called  justice.  —  a  principle  which  is 
radicall\'  chauL^iuL;'  the  original  stock.  It  nuist 
suftice  to  remind  tlie  reader  that  the  ccclesias- 
ticad  s\'stem  of  ]tei!;!uces  and  pui'U'ato'ry  was  the 
iirst  orii'anized  method  of  punisluiU'Ut  in  human 
s:icict\'  of  which  the  a\'owed  (aid  was  not  \-en- 
;;caiicc  but  I'eformalion  ;  that  the  i  it;lit  of  sane 
luarw  the  essential  idea  of  which  was  derived 
iViiii)  the  old  Le\itical  "cities  of  refu^'e.  '  was 
t:i'-  lir.-t  atteiiijit  to  alleviate  the  adiiiini.-t  rat  ion 
111  a  iu:l"  iu--licc  Ic;  ijic  principle  of  mere'.  :  and 
th.;i  ei.iiri>  of  cipiitv  were  crcalcd  to  in;tiL;:ile 
the  s(.'\eritv  of    lionian  law  in  order  to  nial:e  the 
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results  of  jm'ispnuU'ncc  accord  witli  the  deniaiuls 
of  a  ))artially  christianized  conscience. 

\.  The  same  inilueiice  which  gradually  eman- 
cipated the  state  from  tJie  (h's])otic  control  of  an 
irresponsihle  (h'spot  n'rathially  took  the  shackles 
oft'  tlie  liiid)S  of  the  laborer.  The  flewish  I'cli- 
H'ion  lionoi'cd  labor.  One  of  its  most  ancient 
traditions  represents  the  first  man  as  ])Iaced  in 
a  i^arden  to  dress  and  to  kee])  it.  The  patri- 
archs, fathers  of  the  race,  were  men  of  peaceful 
iuihist  ry.  not  warriors,  except  as  self-protection 
necessitated  war.  The  greatest  king-  of  Israel, 
David,  and  her  two  greatest  ])roplicts,  Moses 
and  Isaiah,  wei'c  taken  from  agricultural  ])ur- 
suits.  The  nation  was  bidden  by  its  constitu- 
tion to  depend  on  a  volunteer  militia,  to  allow' 
no  standing  army.  The  Messiidi  whom  the 
Christians  ])ro{]ainied  as  the  deliverer  of  the 
world  was  born  as  tlie  son  of  a  car})enter.  and 
liad  liimself  woi'lced  at  the  bench.  His  imme- 
diate fol](»wei's  were  ])easauts.  who  de])ended  for 
tlieir  liveliliood  on  the  work  of  their  own  hands. 
dhis  lidiioi'  ])ai(l  to  toil  V\as  carried  witli  Chris- 
tianity whei'e\-er  it  went.  In  the  opinion  of  the 
(  llri-^tiau  ehureji.  idh'ne.^s  v,as  a  disgrace,  pov- 
ert\'  \\as  not.  At  the  s;uiie  time  the  doctrine  of 
human  bi'oi  liei'hood  was  not  onK'  preaclied  by 
tlie  apostles  of  tlie  new  movement,  but  enforced 
1>V   the    consich'ration    that    the    time   was    short 
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ill  wliicli  ca^tc  distinctions  would  l)r  rt'coi;ni/A'd. 
As  till'  cliuicli  urcw  in  jjowci-.  the  one  distinction 
l)ct\vccn  clcru'v  and  laity  dwarfed  all  others. 
'Ihiiswliilc  the  sla\e  was  taught  that  he  was  a 
son  of  (iod.  the  inastei'  was  taui;ht  to  ti'eat  his 
slaves  as  a  l)r()tlier  in  the  houxdiold  of  faith. 
(  hristianity  and  Ivoinan  slavery  could  not  co- 
exist. At  lirst.  cniancijjallon  was  of  individ- 
uals, then  of  increasing-  iiuinhers.  "St.  Melanit; 
was  said  to  have  eniaiici})ated  8000  slaves;  St. 
( )vi(liu^.  a  rich  martyr  of  (iaul.  oODll  ;  ('liroma- 
tioav.  the  Ivonian  jtrefect  under  1  )ioeleiian.  1400  ; 
llernies.  a  prefect  in  tlie  reiu'u  of  '{'rajaii.  1l!oO. 
.  .  .  ^^uuu•l•ou-^  cliarters  and  epitaphs  still  re- 
cord till'  u'ift  of  lilierty  to  sla\('>  throimhout  the 
Mi(hlle  A^-e-.  for  the  heiiejit  of  the  soul  of  the 
donor  or  te>tator.  ...  In  the  twelftli  ceiiturv 
shives  Were  very  rai'e.  In  the  fouHecuth  ceii- 
turv slavery  was  almost  unkiiowu.""  '  Despite 
maiw  assertions  to  the  contrary,  despite  some 
;:,iound  for  them  in  a  ]»raetieal  apo.--ta^y  from 
(  hri-tiau  ]iriiiciple  within  the  chiii-eh  of  ('liri-t. 
it  ma\'  lie  safeh'  al'lirmed  iliat  emancipation  in 
(ii'e;it    {(i-itain    and     In    thi>    eountry    would    not 

!i;i\i'lieen    pos-ilih'    liilt    for  1  he  i  1 1  tlueUce  of   (  'h  I'i -- 

ii,'!iit\-  in  a\'>  :d;i'MiMu'  and  st  r<'iiLi1  heniuL;'  tliosc 
-■iiliiiirnts  III'  h!mi;niit\'  whieli  finalh"  ]iro\ed  too 
>ti-onL:    foi'    tlie    p(ilitic:il    and    commercial    inthi- 
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eiiccs  Ica^'uiMl  (o'^cthcr  to  j)er]iotuat('  and  extend 
tile    slave-])()\vei". 

'I  he  aUolirioii  of  slavery  is,  liowever,  but  oiu; 
step  oF  that  eoutiiiuous  and  ])ron'ressive  ehaii^'e 
in  the  industrial  condition  of  mankind  which  is 
due  to  ( "hi'istianitw  'I'he  end  is  not  vet.  That 
chan^i'  is  seen  in  four  successive  stai^'es  :  first, 
slavei'w  in  which  the  ca])ita!ist  owns  the  hiborev; 
second,  feudalism,  in  which  the  capitalist  owns 
the  land  and  has  a  lien  upon  tlie  lahoi-er,  who  is 
attached  to  the  land:  third,  indi\-idualism,  iu 
which  t!ie  laliorcr  is  free  to  come  and  "'o  where 
and  as  he  will,  and  competition  is  relied  upon 
to  c(pialize  and  adjust  pro}>erty  ri^'lits  and  the 
distril)ution  of  \\'caltli  :  fourth,  the  wag'os-system, 
under  which  a  few  men  beeome  the  owners  of 
all  imi)lcments  of  industry,  including'  the  land, 
the  gi'cat  highways  of  connnci-ce,  and,  under  our 
])atcnt  laws,  the  great  forces  of  nature,  and  the 
manv  use  these  implements  of  industiy  in  ]n'o- 
ducii\c  toil  for  sucli  wages  as  can  l)e  agreed 
upon  1>\'  the  t\so  parties.  This  is  not  worse 
thaji  >l:'iVci-\'.  as  ir  is  sometimes  said  to  l)e.  hut 
inlinitcly  li.tt  ■'■.  if  for  no  othei'  reason,  he- 
cau>c  the  w  oi'!;in'4'nian  is  f)-ee.  Xoi' will  Kuskin 
aad  ('ail\!''  he  isMe  to  ca,i-r\-  us  liaek  to  the 
feudal  ->\-t  'Ml.  witli  its  pseudo-chaiat\"  and  its 
real  o])pi'c>>ioii.  "\  t't  neither  i>  it  tlie  linished 
kinu'dom  of  (iod,.      A   system   of   imlusti'v  under 
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\\lii('li  QUO  man  may  ac(|iiiro  in  u  lifitinie  as 
nnu'li  lUDnry  as  Adam  could  have  laid  1)\  out  of 
his  earnings,  if  lie  liad  lived  till  our  time  and 
sa\fd  one  hundi'cd  dollai's  each  wovkin*;'  dav.  is 
not  a  ])citcctcd  system  of  human  l)i'othei'hood. 
A  system  luuler  \vhich  men  and  wonu'n  have  to 
work  twelve  or  fourteen  hours  a  dav  in  onler  to 
earn  hread  enough  to  sustain  life  :  nndei'  which 
little  children  are  set  to  work  when  thev  should 
Ite  at  school  :  under  which  Kve.  worn  out  hv  the 
burden  of  child-bearinu'.  has  also  to  heai-  Adam's 
hni'den  of  ill-reimuiei'ated  toil  :  undci'  which 
(iod"s  uni\ersal  u'ifts  to  Ids  ciiildren,  —  fresh  air. 
suidiuht.  ])ui'e  watci'.  and  tlie  st)il.  —  are  denied 
to  hundi't'ds  of  tlionsands.  who  are  doomed  to  a 
life  of  (li'udLici'y  in  niisanitarv  conditions,  and 
without  lio])e  of  self-ini])ro\cment.  this  is  not  the 
ideal  lirotherhood  which  the  Aiastei'  came  to  es- 
talili--h  u])on  tlie  earth.  Xoi'  will  that  lu'other- 
hood  1)0  estalilislicd  until  the  democi-icv  of 
)n>]itical  ])ower.  founded  on  a  democracv  of  re- 
liu'ion  and  education,  shall  he  accompanicil  liy 
an  industi'ial  (h-mocracv  :  until  the  tool  woi'kers 
]ia\c  hecome  aUo  tlie  tool  owners,  and  class 
aiitauonisms  are  sctllet]  li\-  ilie  >im|)lc  exjicdicnt 
I'i  mahill^■  ilie  same  chiss  hoth  caj)itahsf  and 
1::  >>i')'ci' :  uiilil  lahor  of  l>rain  and  liand  coiiul^ 
^•>y  niMi'c  than  money  in  the  world's  mai'kct.  and 
tile    jii'csciit    a]thoi'ism    of    ])olitical    economx"    is 
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I'ovolutioiiizfd.  and  eajjital.  not  lahor,  money  not 
men,  is  tho  conunodity  to  be  liired  in  the  cheap- 
est niarht't. 

If  to  any  of  my  i'ead(>rs  these  seem  revohi- 
tionai'v  sentences.  I  can  only  remind  them  of 
tlie  accusation  hronu'lit  ai^'ainst  Paul  and  his 
associates.  "  They  have  turned  the  world  njxside 
d(»\vn  :  ""  and  add  my  conviction  that  the  accusa- 
tii)n  was  (|uitc  true.  Christianity  is  turning  the 
world  upside  down,  and  will  not  cease  so  to  do 
until  tile  world  is  ri<;ht-si(le  u]).  That  all  ser- 
vice is  honorable  and  all  idleness  is  a  diso-race  ; 
tliat  to  o'ct  money  by  wiiatever  strategy  without 
furnishing  an  ecjuivalent  is  a  dishonorable  spoli- 
ation ;  that  wealth  is  a  trust,  and  that  )uen  are 
to  l)e  measured,  not  by  what  they  possess.  Init  by 
what  use  they  make  of  it  :  tliat  things  ai'C  for 
men.  not  men  for  things,  and  that  any  civiliza- 
tion is  wasteful  wliich  gi'inds  up  incn  and  wo- 
men to  make  cliea))  goods:  that  iufhistry  is  not 
1  iL;'htcousl\-  (irganized  until  it  is  so  organized 
that  everv  Iionest  and  v,illing  worl'Cci-  can  find 
woi'lc.  and  find  work  so  remunerative  as  to  give 
him  and  iiis  children  an  opportunity  for  self- 
(h'Ni'lopnii'ut  as  well  as  for  mere  life — -these  are 
sonic  of  the  axioms  of  the  Christianity  of  Jesus 
ChrlM. 

'Ihc  evolution  of  ( 'hristiaiiity  will  not  be  com- 
))lctc    until    on    tlicse    principles   the   social   and 
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industrial  structure  of  luodci-n  society  is  huilt. 
and  there!  is  mucli  for  the  reformer  to  (h)  Ix'foi'c 
this  consuiuniation  is  finally  and  fully  accoiu- 
plished. 


CHAPTER    VII. 

THE    EVOLUTIOX    OF   THE    SOUL. 

Ilow  does  man  eoine  to  a  divine  manliood?  Is 
tlie  ])r()eess  of  redeiuption  eoiisisteut  witli  the  doc- 
trine of  evolution  ?  Can  tlie  doetrine  of  redemp- 
tion be  stated  in  the  terms  of  an  evolutionary 
p]iiloso])liy?  Christliel)  lias  said  that  the  whole 
('h)'istian  ertHul  can  he  stated  in  two  words,  sin 
and  salvation.  Are  these  two  articles  of  our 
connnon  Christian  faith  consistent  with  the  doe- 
trine  that  all  life,  spiritual  as  well  as  physical, 
proceeds  hy  a  "continuous  pi'ogressive  change, 
according-  to  certain  laws,  and  hy  means  of  resi- 
(h'ut  forces"?  If  not.  Christian  faith  and  evo- 
lulionai'v  ])]iiloso])liy  are  inconsistent,  and  we 
iini-t  conchiilc  either  that  ("volutionary  philoso- 
])li\  is  false ;  that  Christian  faith  is  false  :  or 
that  spiritual  life  is  not  subject  to  the  lav.'  of 
all  ntlier  forms  of  life.  For  anv  Ix'lief  which 
eliminates  these  two  articles,  sin  and  salvation, 
from  the  ('hi'istian  creed  desti'ovs  it  altogether. 
It  may  leave  us  theists.  hut  not  Christians. 

The  evolutionai'\-  ])hiloso])hy  is  certainly  not 
consistent  with  the  popular  statement  of  either 
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sin  or  salvation.  That  statement  is  lii'icth'  tliis  : 
(iod  made  man  ]>fi't'rct.  l\y  an  act  of  \-oluntai'v 
(lisolirdiciu'c  man  fell.  As  a  resnlt  of  that  fall, 
all  his  (leseenilants  became  either  depraved.  /.  e., 
inherently  inclined  to  sin  (the  New  School  the- 
ory), or  sinfnl.  /.  f..  inherently  nnilt\  hefore 
(:od  and  deservini;'  of  his  condi'mnation.  inde- 
pendent of  any  voluntary  conscious  act  com- 
mitted Ity  the  individual  (the  Old  School  the- 
ory). I-^'om  this  lo>t  and  mined  condition, 
jirodnced  ])y  .vdam"s  h'all.  man  i>  to  lie  restoi'ed 
to  that  ])ertect  condition  in  which  he  was  origi- 
nally created.  \)y  this  pi'ocess  <if  !j;race.  either 
all  men  will  ho  rest(trrd  to  .\damic  jiei'fi ction 
(I  niversali'^m  )  :  (M-  a  certain  nuniher  of  men 
s]iecially  selected  for  such  restor:ition  l)\(iod, 
the  re>t  of  whom  he  ha>  heen  j)lea-ed  to  ])ass  hy 
('('alviiii>m  )  :  or  a  certain  numher  >elf->c]ccted, 
nanudy.  all  v.ho  chon>i>  to  repent  of  their  >;n  and 
accept  ('hi'ist  in  thi>  life  (  Arminiani>m  )  :  or  in 
addition,  those  who.  not  having'  understood  the 
tci'ni--  of  salvation  in  thi>  life.  reeei\-e  and  accept 
ihcui  in  a  Lie  to  conic  (the  Odctrine  of  futui'c 
i*roli;ii  :.i;i  )  :  oi'  tiiially.  all  tho-e  \',l;(i.  without 
i\"ci'  liavinu'  heard  of  di\'inc  Li'race.  po->ess  such 
character  and  dispn^irion  that  tlie\-  woidd  have 
acc,'|itc(l  the  dixinc  e-i-acc  if  tliev  had  known 
alMiiii  it  (Modern  New  Kne'land  'i'hcoh.ey ), 
'i'hi-  i-e-tination    i-.  at    h'a-t    in    it-    incciition.  an 
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instantaiUMiiis  act.  It  is  in  no  sense  a  i;i';ulual 
cliauLii'.  riic  suhjcct  of  it  passes  at  onee  t'roiu 
darkness  iiito  tiie  lii;lit,  as  one  eniei-i;'es  at  a 
<;i\'en  insiaiit,  in  a  swiftly  moving'  train,  from 
a  tnnnel  into  tlie  snnsliine.  or  wakes  from  a 
loll^•  >lee})  to  iind  tlie  room  flooded  with  day- 
liulit.  I'Ormei'ly  the  sonl  was  ex))ected  to  Iviiow 
tlie  month,  day.  hour,  of  the  transition.  If  he 
did  not.  his  conversion  was  looked  ii])on  with 
snspicion.  Theolog'ians  still  generally  regard 
tile  cliange  as  instantaneous,  though  it  i.s  prac- 
tically conceded  that  in  a  majority  of  eases  the 
time  of  the  change  cannot  l)e  deiinitely  known. 
'i'he  soul  t-reeps  hack  into  Eden  and  knows  not 
when  it  lias  passed  the  cheruhim  with  the  flam- 
ing sword.  The  wilderness  has  hecome  so  blos- 
soming an.d  joyful  th.at  the  transition  is  not 
marked.  ihit  the  commonlv  ;iccc])tcd  theory  re~ 
mains  tlie  same:  an  origiii;d  >tate  of  perfection; 
a  fall  1)V  a  rcjircsentativc  of  the  race  ;  a  eon- 
se(|uent  univcr.-^al  condition  of  sinfidness ;  and 
a  restoration  to  that  state  from  whi(di  the  race 
fidl,  ' 


'  riiis  \i.\vis  nut  :il\va;.s.  nor  iiuliM'd  n'l-Hfrallv.  consistently 
lii'l.l.  A  t'riiMid  lit'  n)ii:  •  a  f''\\'  \.'ars  a_L;o  lizard  a  si'i-ninn  in  a 
liaik  .■i.nnt;\  ili-.tiii-;.  in  wliidi  \\\r  ])i-i'ach<T  cDnNiKt-d  that 
Adam  ua~-  niad'-  arijuaint'd  li\'  dit'Tt  iTvidatii)n  wilh  all  that 
nniiii'in  di  ~i'ii\  it\  and  in\>'niiiin  lias  LjiM'n  lo  ns.  that  his 
i.-.iMV.  IinI-.'  v.  a^  ]ia-^i  d  diiw  n  liy  tfadition  to  his  descendants, 
ihai    i;   was   i;iad;:all\    h,-^!    a-;   a    ivsu.l    (jf    ih"    l-"all.  lli:U    this 
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Now  tlio  (loc'ti'inc  of  the  Fall  and  of  rcdein])- 
tion.  (IS  til  lis  stated,  is  inconsistent  with  the 
doctrine  of  evolntion.  It  is  inipossil)le  to  recon- 
cile the  two.  Evolntion  declares  that  all  life 
heLiins  at  a  lower  sta^'e  and  issues  through  a 
gradual  develo])ment  into  a  hi^-her  :  the  theolouy 
just  descrihed  affirms  that  man  was  mach'  at  the 
highest  sta<;e  and  fell  to  the  lower :  evolution 
declares  that  life  is  a  c(»ntinuous  and  ])roo-r('ssive 
change:  this  tlieolooy.  that  s])iritual  life  alwavs 
licLiins  in  an  instantaneous  transformation  :  evo- 
lution, that  each  stau'c  in  the  ])rocess  of  life  is 
a  stc])  into  a  new  life  ncvei-  l)cfoi'e  possessed  ; 
this  theolouy.  that  the  end  of  all  s})iritual  pi'o- 
<j;rcss  is  a  rctui'U  to  a  life  once  possessed. 
now  lost.  Kvolution  is  (piite  consistent  with 
theism. —  with  the  doctrine  tliat  (lod  made  the 
world  and  rules  ovt'i'  it.  w<)l•l<in^■  out  his  jmr- 
])oses  of  love  ;   with   the   doctrine  that  the  woild 


tinditiniial  kiiowlr'dt;'!-  \v  as  tIu-  si-cii-t  of  tlii'  s,i-c:illc(l  "  losi 
ails."  and  tliat  ihi-  liiniiaii  laci',  tliriiiiL;li  irdcinptimi.  is  f;ra<lii- 
allv  rccoM'iiiit;'  tb.i-  iiit-  l!i'.;i'ncr  as  widl  as  i]\r  moral  and  s|)ir- 
iiual  jii'i  fi-eti(iii  oriLjiiially  cHJuycd  liy  Adam  and  I']\c,  Few 
t)iioliiL;ian-i,  li(i\v(.-\  it.  wnnld  now  take  .->(■  (•(in-~istint  ,a  \ii'V.  ;is 
tliis;  ilif  or'iLiinal  (hictrim-  nt'  I'all  and  s.alvation  is  t^cnrrally 
roiidiini-d  in  miidnn  i)ri'aclun:;'  witli  a  doctiim-  of  ipiasi  i'\(iin- 
liiin  hdili  inti-llictn.al  and  jnoral  ;  tlio  (■onci'--si(in  is  made  to 
til'-  -|>iiii  (if  llii-  am',  l!i;it  in  many  i(S]jiTt>  lliii  m.nliiii  Nini'- 
ti-'iiili  I 'lilt  ur\  .Vii'^lii-Saxiiii  is  siiin'iii'i'  i  n  laii  Fii-I  I'tients. 
I  .-iin  mil  .luai-c  uf  .inx  attiiiiiit  In  iiiniiiiii'  tliis  modiTii  vii'W 
vvirli  till-  dm-' liiH-  I'l   till-  {'"all   ill  its  iiii-inal  fm-iii. 
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is  o-raduiilly  L;i-()\\iiii;-  Ix'ttcr  under  tlie  ininistry 
of  his  iiracioiis  and  loving-  ]>i'('S(mh'('.  I^iit  to 
many  it  seems,  as  it  once  seemed  to  me.  incon- 
sistent witli  the  two  cardinal  (hjctrines  of  t\w 
Christian  faith. -— sin  and  salvation;  to  deny 
the  two  n)ost  fundamental  tenets  of  Christian 
revelation  and  of  Christian  experience  :  to  re- 
duce sin  to  a  Uicre  imperfection  and  immaturity: 
and  I'cdemption  to  a  mere  })rocess  of  growth  and 
ri])ening. 

If  1  were  still  of  the  same  opinion.  I  shoidd 
not  l»e  a  Christian  evolutionist.  For  pliilosophy 
must  take  account  of  all  tlie  phenomena  of 
life:  and  a  substimtially  universal  consciousness 
test i ties  to  the  reality  of  sin  and  remorse.  Xo 
])hilos()])liy  can  be  true  which  ignores  this  testi- 
mony. I  accept  the  evolutionary  philosophy  as 
an  inte]'])retation  of  the  s])iritual  lift',  hecaiise  I 
have  come  to  believe  that,  rightly  ai)prehended, 
it  gives  a  more  rational  and  self-consistent  inter- 
))retation  to  the  grt'at  facts  of  sin  and  redeni])- 
tinn  than  did  tlie  unevolutionary  ])hilosophy 
which  accounred  for  sin  by  tlio  Fall  of  our  first 
]tarent>,  and  made  redem])tion  consist  of  a  ]'e- 
storation  to  the  condition  wlii(d)  ihey  had  lost. 
The  reader  will  ^lai'don  me  if.  in  stating  the 
gi'ouiiils  of  m\'  ])reseut  con\'iction^  on  this  sub- 
ject, 1  state  in  an  autobiogra]iliical  form  the  pro- 
cess by  which   1   was  led  to  them. 


2US    THE  EvoLcriox  of  ciiuistiamtv. 

M'lii'U  the  t'VolutioiiaiT  })hil()S(>])]i_v  lirst  Ix'^'an 
to  lie  discussed  ill  tlu'idogiciil  t'ireh's.  tin-  ))r()- 
^Tcssivc  tlu'olo^iaiis  ])ut  all  their  sti-eiii;tli  into  a 
discussion  of  the  ndation  o£  evolution  to  theism. 
They  showed,  and  as  it  seemed  to  me  sliowed 
eoiiclusivelv,  not  only  that  the  two  were  not  in- 
consistent, hut  that  evolution  pive  a  <;raiider 
view,  both  of  creation  and  providence,  than  did 
the  old  ])hiloso])hy,  which  made  the  one  an  in- 
stantaneous act  and  the  other  a  constant  inter- 
ference. But  tlie  real  (juestion.  the  rcdation  of 
evolution  to  redem])tion.  they  did  not  discuss  at 
all.  '  flesus  Christ  came  into  the  world  to  save 
sinners.  Jf  there  wei'c  no  sinners.  onU'  imma- 
ture men.  how  could  llu^re  he  either  a  salvation 
or  a  Saviour?  .\iid  clearh',  sin  and  immatui'itv 
are  not  the  same.  '^Idie  immaturitv  of  a  cliild  is 
eharminii'.  A\  ho  would  desii'e  to  see  him  a  little 
old  iTian  ?  ])ut  the  willful  wickedness  of  a  child 
is  not  charminc- ;  it  is  odious.  involution,  in  de- 
nviii^-.  as  it  logically  nnist,  the  doctiine  of  tlie 
tail  of  tlie  race  in  Adam,  seemed  to  me  to  deny 
the  common  sinfulness  of  the  race,  which  1  had 
heen  accustomed  to  trace  hack"  to  Adam's  V:\\l. 
IJeiuLi'  accustomed  all  my  life  to  u'atlicr  my 
t  lieolo^v  fi'om  the  l)il)le.  I  v.cnt   to  the  !)il)le   to 


'  1  A-:\ic  Id  rxprcs^  my  liul.-lilcdiicss  Wir  ill"  llrsi  ll-h!  I 
i-(.iv,.,l  .,,,  fliis  sul.Jrci  ti.nn  a.l.l.v^s  ,lrliv.-iv,l  hv  Dr.  \l  W. 
JtiiyiiK.lMl   1..  fni-c  lli,^  Cuimivu^itiiiiinl  ('lull  of  \,'u    ^'oik  city. 
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ip.iikc  a  IVcsIi  iiivcstinatiou  of  tliis  sul)it'('t.  In 
this  invest iuatioii  it  was  carlv  iiiailc  i-lcai'  to  inc 
that  the  l)]!)]!'  hiys  no  snch  stress  upon  the  Fall 
as  tlu;  (■(•(•Irsiastical  systems  have  done.  There 
is  an  account  of  the  Fall  in  the  third  elia})ter 
of  (ienesis:  hut  elsewhere  in  the  Old  Testa- 
ment, no  direct  reference  to  it.  The  law  does 
nol  nu'ution  it  ;  the  Old  l\'stament  historians 
do  not  refer  to  it;  the  poets  and  the  })rophets 
do  not  so  nmch  as  allude  to  it.^  In  the  ^<ew 
Testament  the  reticence  is  eipially  marked  and 
siuiiitii-ant.  Christ  never  mentions  Adam's  Fall. 
^^either  does  John,  nor  fJude.  nor  l'*eter.  ^s^•ither 
Peter  nor  ]'aul  ivft'rs  to  it  in  their  i'e})orted 
sermons.  Paul  once  <;'ives  an  account  of  it  in 
one  of  his  Fpistles  :  hut  that  in  a  parenthesis. 
The  whole  })arenthesis  minht  he  taken  out.  and 
the  ar^■ument  would  l)e  unaffected,  save  h\'  the 
loss  of  an  incidental  illustration.  In  two  or 
thi'ee  other  passa^'es  he  refers  to  it  incidentally, 
a>  in  tile  ])hrase,  "  As  in  Adam  all  die.  even  so 
in  Ohri^^t  shall  all  he  made  ali\e.  "  Ihit  lie  never 
ti'cats  it  as  a  fundamental  and  essential  fact. 
Ill    his    (i])eiiiii!^'   chapter   of   the    Fjtistle    to    the 

'  'I'll.'  dill  V  (  iM  ■|'rsiaiiicnt  ivt'iT.'iicc.-;  ^ivi'ii  to  thv  Fall  by 
tlie  W'l'-niiiii^iir  (  iiiitV^'^inu  of  F.iiili.  apari  from  (!cii.  iii,. 
;oo  Krrl,.-,i,i,i.-s  \ii  L'l  I  ;  I'siliii  li.  o:  -lol,  xiv.  4;  XY.  It; 
.!■  rriiiiali  v\ii,  '.I.  Some  ol'  ilu'so  M't'ia'ciiccs  iiulicalo  vrv- 
taiiil\  liiT.'ilitarv  <lr|ira'.  it  y.  lr,u  no  our  of  tlu'iu.  unless  Ee-clt;- 
siasti'S  \ii,  -'.>.  even  iriiiotfl v  suLiiii'sts  a  Fall. 
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IJoiiKins.  wlierc  lie  l)rlii£;s  liis  ten-il)l('  indictiiiciit 
;ii;";iinst  Jew  and  (icntilc  that  li<'  luav  sli()\v  tliat 
all  the  world  is  guilty  hct'orc  (lod.  though  he 
Leathers  hotli  from  ol)S('rvatioii  of  life  and  the  Old 
^J'cstanicnt  material  foi'  this  indietment.  he  makes 
no  referenee  to  any  doctrine  of  a  Fall.  His  only 
references  to  it  are  in  ariiumeiits  addressed  to 
a  ])eo])le  who  already  Ixdieved  in  it.  and  are 
made  for  the  ])nr])ose  of  showing-  them  that 
U'raee  mn>t  he  as  universal  as  the  race,  hecause 
sin  is  as  luiivei-sal.  Idiis  investig'ation  made  it 
first  of  all  clear  to  me  that,  whether  the  doeti'ine 
of  Adam's  Fall  were  tine  or  not.  it  occn])ied  in 
the  theoloii'v  of  the  ]]il)le  no  such  jilace  of  ]»rom- 
ineiiee  as  it  has  oeeu])ied  since  in  the  scholastic 
systenrs  of  theoloo-y. 

I^ursuini;'  tliis  iiujuiry  furthei'.  I  lieLian  to  ask 
myself  who  wrote  the  acc()unt  of  the  Fall  in  (ien- 
esis,  and  how  in  literature  should  this  account 
l)e  classiiied.  Ihe  hook  in  which  this  aceonnt  is 
found  is  (|uite  anonymous:  thei-e  is  no  word  \\\  it 
to  indicate  wjio  is  its  autlioi'.  An  ancient  tradi- 
tioi)  attrihutes  it  to  Moses  :  modern  scholarship 
to  an  unknow  n  authoi'  many  eentui'ies  suhsccpient 
To  Moses.  If  we  aeee])t  th<'  aneient  tradition 
and  atti-ihute  tlie  hook  to  tlie  iiK»>t  ancient  date 
a->i;_;iied  to  it  1)\  any  scholar,  and  then  aeeept 
the  cliroiiolo^v  Li'iven  in  the  mai-uiirs  of  oui'  l'hi'4- 
lish    ISihlr-,.  tlie   liistoi'y    was   written  twenty-live 
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contiirics  after  tlu^  fall  of  Adam  oeourrcd. 
How  (litl  the  wvit(M'  obtain  his  knowledge  of 
the  event?  He  was  not  present,  nor  is  there  any 
I'eason  to  siii)pose  that  Adam  or  Eve  wrote  the 
narrative.  It  is  not.  then,  tlie  testimony  of  an 
evewitness.  Did  (lod  reveal  the  facts  to  the 
historian  ?  The  historian  makes  no  cdaim  to 
have  received  any  such  revelation.  Presump- 
tivelv  he  gathered  his  matei-ials,  as  other  his- 
torians gatlu'i'  theirs,  from  such  soui'ces  as  were 
aeeessihle  to  him,  —  legends,  myths,  traditions. 
This  presum])tion  is  strengthened  hy  the  fact 
that  sncli  materials  are  found  in  ancient  legends 
of  other  nations  and  in  the  Chaldean  tablets, 
whose  age  is  at  least  as  great  as  that  of  the 
Ijook  of  (lenesis.  It  is  further  strengthened  by 
a  careful  scrutiny  of  the  P>ook  of  Genesis,  which 
has  enabled  the  scliolars  to  se])arate  it.  liypothet- 
icallv.  into  the  narratives  of  which  it  was  com- 
posed. It  receives  additional  coniirmation  fi'om 
the  mitui'c  of  the  story  of  Kden.  which,  if  found 
auvwhere  save  in  Hel)rew  Hteratur(>.  wouhl  at 
once  be  cliaractcrizeil  by  the  reader  as  ])oetic 
and  iinaginative,  not  as  scientific  and  historical, 
hinally.  separating  the  ])ook  of  Cienesis  into  its 
t-i>in]i(tiient  parts.  T  found  that  in  one  of  the  nar- 
rati\-es  i)f  wliieli  it  is  composed.  —  the  one  con- 
taining tlie  incomparable  account  of  the  crea- 
tion  endiodied    in  tlie   lirst  chapter  of  (ienesis. 
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—  tlicre  was  nowlicrc  diivctly  or  iiidii'cctlv. 
any  rct'crciicc  to  an  Kdcn  oi'  a  Fall.  It  thus  l)c- 
caiiu'  \(i y  cltar  to  nic  that  the  (loetrinc.  "  In 
A(hini  s  I-all.  we  sumcd  all."  which  was  thi' 
liist  itrni  (»!'  tlK'oloL;\-  taught  nic  In  niv  child- 
hood, is  not  the  fundamental  docti'ine  which  I 
h;ul  once  ludd  it  to  i)e  :  that,  on  the  eontravv, 
it  furnishes  a  veiy  nnsuhstantial  fcnindation  for 
the  elaliorate  the(»loM-ical  su])er>tiueture  whicli 
has  lieen  reared  upon  it.  It  took  me  some  years 
of  study  and  reflection  to  I'each  tliis  conclusion, 
and  it  will  not  he  >tranue.  if  the  I'cader.  a<'cus- 
tomed  to  tliink  that  the  docti'ine  of  the  Fall  is 
Avovcn  into  tiie  ver\'  >tnictu!'e  of  tlie  l)ililc.  lie- 
cause  he  has  found  it  wo\-eu  into  the  \-ery  struc- 
ture of  the  creeds,  is  shtw  to  acce]>t  at  my  hands 
this  conti-ary  conclu>ion  :  Imt  I  mit>t  hci'c  as- 
sume it  as  c'-tahli.-.licd.  and  u'o  on  tn  a  i'urtlicr 
in vc-.t illation  of  tlie  (luestion  wliat  liuht  ]ihilos- 
o]ihy  and  scicuc  e  thro'W  u]ion  the  ori^iu  aiu' 
nature  of  man.  and  u])on  tlie  jilimouit'na  of  sin 
and  i-emor>e.  ot   pardon  ami  ]ieace. 

W  hat.  then,  is  man?  and  what  his  oi'iuiu  and 
the  law  of  his  de\-elopmciit  '/ 

<  'omparati\'e  ph\siolou\  and  anatoiin'  make  it 
cl.'ar  that  he  i>  an  animal  :  >uli-k'Iiiu'diim.  \-ci'te- 
hia'e:  (da-s.  mammal  :  order.  ape->.  W  hatevei- 
the  hi-toi  !(■  oia^-iu  of  the  I'ace.  eiidir\  o^o^■y  make- 
)i  e]rai-  that  till'  oia'Li'in  of  each   !ndi\-idiial  ot  the 
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race  is  aiiiinal,  and  that  lie  pa-^scs  in  the  cai'licr 
stag'iM)!'  his  existence  through  processes  of  (U'vd- 
opnient  anah>i;-ous  to,  if  not  })reeisely  the  same 
as,  those  through  wliich  other  animals  of  the 
same  general  chiss  and  order  }»ass.  Comparative 
phiLiLii^y  and  scientilie  antlir()poh)t;y,  so  far  as 
we  can  trace  animal  life  l»ack  to  preliistoi'ie  peri- 
ods, lead  towards  the  conclusion  that  all  races  of 
men  not  only  have  a  common  origin,  l)ut  one  in 
comnKin  witli  other  kindred  animals.  Finally  this 
concdusion  is  conlirmed  hy  thi'  general  results 
of  investigation  in  otlier  departments  of  life, — 
material,  animal,  social,  })olitical,  historical,  — 
wliieh  liavc  led  suhstantially  all  seientihe  stu- 
dents to  the  conclusion  that  all  life  proceeds  ])y 
a  "continuous  ])rogressive  change,  accoi'ding  to 
certain  laws,  and  l)v  means  of  resident  forces."' 

The  ohjections  to  the  theory  that  mari  hinrself 
has  heen  developed  in  accordance  with  this  law 
frum  a  lower  animal  onh'r  are  fou)'.  —  tlie  senti- 
aientah  the  scientilie,  the  Inblical.  and  the  re- 
ligions. 

The  sentimental  is  ex])i'es-,ed  1»\-  tlie  now  fa- 
milial' iol<:e  :  So.  you  tliiidc  your  grandfather 
\\as  an  ape?  Ihit  to  ha\-e  ascerided  from  an 
ape  is  not  more  igiioiiilnioii--  than  to  have  as- 
'■ended  from  a  clay  m:iii.  ^^llet]ler  (iod  has 
])nt  a  diviiie  spirit  into  thi'  animal  man  is  a 
'.iuiv-lioii    (if   fundamental    reli:;'ious    signiticance, 
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and  we  will  consider  it  i)resenlly  :  but  how  he 
])rcpai'(Hl  this  animal  habitation  for  the  indwell- 
ing' of  the  divine  s])irit,  whether  by  an  instanta- 
neous creative  act  or  by  a  gradual  evolutionary 
process,  is  a  question  with  no  religious  signifi- 
cance whatever.  It  is  to  be  deterniined  wholly 
1)V  scientitic  considerations. 

The  scientitic  objection  is  that  there  are  gaps 
both  in  historical  and  in  ])hysiological  continu- 
ity :  that,  on  the  one  hand,  the  famous  •'  miss- 
ing liidc  ""  between  prinutive  man  and  the  a])e 
has  never  been  found  by  geologieal  research; 
and,  on  the  other,  that  to-day  the  diiference  be- 
tween the  Id'ain  ea])acity  of  man  and  that  of  the 
a})e  constitut(>s  a  gap  which  the  evolutionary 
liv])othesis  is  unable  to  bridge.  —  a  dilfci'euce 
fi'eelv  and  fraidvly  admitted  by  tiie  greatest 
ex])onents    of    evolution.'       Jt    is    not    necessary 


'  'i'hiis  Dai'wiii.  in  TIk  hisitut  of  Mmi:  "We  liavo  soon  in 
llif  last  cliaptci' tlwit  man  hears  in  liis  hodily  sliurtni'i'  clear 
tiacrs  of  liis  desci-nl  I'roiu  sonic  lower  i'orin  ;  lint  it  maybe 
meed  that,  as  man  diU'crs  so  ei-eatiy  in  liis  nujnlal  jiowcr  from 
all  ollicf  animals,  thcfe  mast  he  s<imc  eri'or  in  this  conelnsion. 
No  donht  the  diifeicnce  in  this  respei  t  is  enormous.  c\cn  if  we 
compaie  the  tnind  of  one  nf  the  lowest  savaei-s.  ^vho  has  no 
womU  to  eA]iic-.s  anv  iinmhiT  hi-her  than  foiif.  ani]  who  uses 
le.  ah.^tiact  terms  foi'  the  commonest  olijects  or  atl'ecl  imis. 
with  llial   of  the  iimst    hi'4hl\   ofeani/.ed   ape.      'J'lie   diiference 

\Miii!d.   ne    (hiuht,   still    femain    immense,    c'.cn    if    ■    ot     the 

hi'jh.'i    a)i'  -,  had  heen    im|iii.\cd  of  civili/ed  as  much    as  a  iIhl;- 
lias     h(  en    in    com  j<ai  i~en    with    its    pai  ent-foiin.   tlie     wolt     er 
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for  inc!  here  to  roprochice  the  scientific  answer 
to  tliis  olijcction,  foi'  this  is  not  a  scientific  trea- 
tise. It  must  suttice  to  say  that  lie  wlio  is  not 
a  seientitic  I'xpert  must  ])e  content  to  await 
the  tinal  judgment  of  those  who  are  experts  on 
tliis  sul)ject,  and  meanwliih;  acce})t  tentatively 
their  coueluslon  ;  and  that  conclusion,  arrived 
at  witli  substantial  unanimity  hy  all  who  have 
investigated  this  subject,  is  that  the  scientific 
()l)jections  to  the  doctrine  of  the  evolution  of 
man  from  a  lower  animal  order  are  insignilicant 
in  compai'ison  with  the  evidence  in  sup})ort  of 
that  hypothesis  and  the  objet'tions  to  any  other. 
Thus  Lc  Conte,  himself  a  Chi'istian  believer,  de- 
clares that  "  evolution,  therefore,  is  no  longer 
a  school  of  thought.  The  words  crohitloiihm. 
and    croJ iiti()iih<t    ought   not    any   longer   to   be 

jackal.  The  Fiu'nians  rank  anioii^'  the  Idwest,  Ijarliariaiis ; 
but  I  was  continually  struck  with  surpiisc  liow  closely  the 
three  natives  on  hoard  If.  M.  S.  IJeaele.  who  hail  lived 
s(.inie  years  in  l''ni;land.  an<l  cduld  talli  a  litlle  Kn^lish.  resein- 
hled  US  in  disposition,  and  in  most  of  our  nu'Utal  faculties."' 
(V.il.  i.  l:;:;.)  Similarly  Huxley,  in  EriJnir.sas  I,,  Mini's  I'^iirr 
ill  .Xiiliin  :  ■■  h  must  mil  lie  overlooked,  jiowevi'r.  that  ihert; 
is  a  Very  strikini;  diirei'ence  in  ahsolule  m.ass  and  weight  he- 
iweeu  the  liiwest  liuiiiau  hi'aiu  and  that  of  thehi^he^t  a])e  — 
,a  ililfeieuci'  which  is  .all  ihe  more  I'ein.nk.iide  when  v, e  recol- 
lect that  ,1  full  L;fo\\n  (Joiilla  is  ])rohalily  )U'etty  nearly  twice 
tis  heavy  as  a  IJosjes  ni.an.  or  as  m.anv  tin  European  woman. 
It  ma\  he  doubted  wln'therti  liealthv  human  adult  lir.aiu  ever 
weii;heil  les.  t  liaii  thirty  one  or  two  ounces,  or  that  the  ln'avi, 
est  (i.irilla  hrain  ii.is  exceeded  tveutv   ounces"    (p.  'S-'A). 
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used,  any  inoi't'  than  gravitationisin  and  <;ravi- 
tatiouist  :  for  tlic  law  of  evolution  is  as  ccrtaiu 
as  tlic  law  of  y-ravitation.  Xay,  it  is  far  more 
certain."  In  view  of  sueh  a  statement  from 
such  a  souree.  it  is  decorous  for  the  non-expert 
in  science  to  pass  hy  without  discussion  the  sci- 
entific objection  to  the  doctrine. 

The  Biblical  objection  I  have  already  consid- 
ered ;  the  relio'ious  or  spiritual  objection  de- 
serves some  further  consideration.  This  objec- 
tion is.  in  brief,  that  evolution  degrades  and 
dishonors  man  :  denies  the  divinity  in  him  ; 
despoils  him  alike  of  his  divine  parentage,  his 
])resent  hopes  and  ex])ectations,  and  his  innnortal 
future  :  reduces  him  from  a  child  of  (iod  to  a 
child  of  the  beast.  If  this  weic  true,  it  would 
be  conclusive.  For  consciousiu'ss  is  the  linal 
factor  in  the  determination  of  every  ])rol»lem  : 
and  no  scientific  hypothesis  could  be  true  wliit-h 
set  itself  against  the  testimony  of  cousciousucss 
bearing  witness  to  every  man  that  there  is  in 
him  a  di\ine  jiei'sonality  and  an  illimitalde 
(lcstin\-. 

Man  is  an  animal  :  but  he  is  more  than  an 
animal.  'I'o  say  of  a  man.  "lie  is  a  pci'iect 
biu1c."  is  not  to  ])av  him  th(^  highest  ])ossilile 
(•oiii|)liiiiciit.  \or  is  the  diiference  between  him 
and  llie  Ili^he^t  animals  one  of  pliysical  peeu- 
liaiitie-^   mei(  ]\-.      A    twodianded    a]ie  \\(»uld   ui^t 
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1)0  a  iiian,  nor  a  foui'-l'ootcd  man  an  ape.  Each 
would  l)c  sini])ly  a  freak  of  nature.  Nor  is  it 
that  one  ])()sscss('.s  only  instinct,  and  the  other 
reason.  Philosophy  has  long"  since  abandoned 
the  endeavor  to  maintain  that  sharj)  distinction 
lictwcen  reason  and  instinct  which  was  assmued 
hy  the  older  pIiilos()})liies.  ()])S('rvation  has 
noted  many  illustrations  of  reasoning'  power,  of 
a    limited  degi'ee,  in  the  higher  animals.^ 

Ihit  one  looks  in  vain  in  the  animal  rac(!  for 
th(!se  moral  and  sj)iritual  elements  which  ar(i 
characteristic  of  men.  The  conscience  of  the 
dog  is  caught  from  his  mastei-.  and  he  can  with 
e(pial  facility  he  taught  that  it  is  a  virtue  or  a 
vice  to  steal.  l\ever(-uce  for  invisible  cpialities 
oi'  for  an  invisil)le  power  is  rarely,  if  ever,  want- 
ing  in   even   the   lowest   ty[)es   of  manhood,  and 


'  The  hooks  an'  full  of  wcll-autlu'iiTicared  iiistanccs  of 
reasDiiiiiL;'  in  ilons,  liorses.  and  cli'pliants.  One,  if  1  rcMR'iiiher 
aii^lit.  told  liy  Philip  (lilbt'rt  Haniciton.  may  serve  as  a  type. 
A  spaniel.  \\\\i)  had  hei'n  tannlit  that  lie  mast  not  l;o  ui)on  the 
^aI■den  lieds.  was  oliserved  atti'inpt  ini;'  to  drive  a  hen  and 
(hiek'Mis  friuii  the  nardiMi.  'I'liry  ran  aUKJUi^'  the  he<ls.  while 
lie  i.m  riiiind  tlii'  lieds.  fnmi  path  to  path,  in  a  vainly  wild  at- 
t>  mpt  to  exp.'l  ilii'ni.  Siuhhnlv  he  was  si'rii  to  droj)  down  in 
t'n-  path  with  his  nosi'  hetween  his  paws,  .as  if  in  meditation; 
tliriito  s])iiir_;'  suddenly  ai;:iin  to  his  fcrt.make  a  dait.cateh 
oil''  of  the  ehlidviois  in  his  mouth  and  st.irt  f(ji'  the  L;arden  L;'ate. 
Tlie  moihi'f  r.an  eluekiiiL;'  after  him.  the  hrood  followed  her. 
Onee  ontsidi'  the  i^at"  If  dr(]ppial  the  ehickeii  nidiarined,  and 
trotted  uj)  to  the  housr.  wa;;i;inL;  his  i.ail.  If  this  was  not  rea- 
son, wliat  was  it  '.' 
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lU'ViT  (lisi'()V('T;tl)lt'  in  the  hii^lu'st  tvpe  of  tlio 
animals.  A\  orship  of  sonu'  sort  is  sul)stantiallv 
univfisal  Avitli  mankind,  and  unknown  oxccpt 
amonu'  mankind.  The  ants  have  tliuir  slaves, 
the  bees  their  warehouses,  the  beavers  their  eol- 
onit's  :  hut  nowhere  sij^n  of  tem])le.  ])riestlu)od. 
or  worship.  In  nu'U  alone  is  there  the  ]ios><i- 
hility  of  illimitable  (levelo])ment.  llie  end  of 
education  in  the  best  trained  animal  is  soon 
I'eaelied.  Ivery  new  aecpiii'enient  of  inan  adds 
to  his  moral  and  intellectual  ])ower  and  iu- 
ci'cases  his  moi'al  intelligence,  lie  carries  in 
hims(df  tlu'  evidence  tliat  he  is  of  kin  to  the 
luliintt,'.  bi'cause  he  ne\"er  reaeb.es  enduriuL!,'  sat- 
isfaction in  what  he  has  secured,  but  e\'ei'  Ihids 
therein  a  new  incentive  to  se(d<  sometbiui;'  yet 
to  come.  Thus  llu'  animal  i<.  while  man  uevei' 
is.  but  alwavs  is  beconnuL;'.  W  hence  did  he 
I'eceive  this  (li\"ine.  this  innnortal.  this  undxiuL;'. 
tins  illimitable  life?  Is  the  authoi'  of  the  Ihst 
cha]iter  of  (rene^is  correct?  I)i(Miodat  some 
ninmeut  in  man's  u])\\ard  cai'cei'.  by  an  instan- 
taneous act.  bi'catlie  the  breath  of  a  (li\ine  bfe 
into  man?  ( )i'  are  \\c  to  accept  the  theor\'  of 
".lie  i'adi<-al  e\'(ihuioni>t>.  as  intei'preted  1»\-  Le 
luiite  and  Harwoi.  and  belie\'e  that  tliis  hi^hci' 
ii;iMii-e  (tf  man  v,as  (h'Vel(i])ed  out  ot  the  ii>\ser 
aiiiiii;il  in-iiiicls.  as  t  he  b(id\'  of  m"ii  out  ol  ;iii 
e;(i-lier    aiid    inferior    form '.■'      'i'his    hitter    h,\pi)- 
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thesis  must  l)e  vogarded  as  yet  among  tlie  un- 
proved livpotliesfs  of  science  ;  with  more  at 
present,  it  seems  to  me,  against  than  for  it. 
But  the  (|uestion  is  one  of  science,  not  of  reli- 
gion, and  we  may  well  leave  it  for  science  to 
deternune.  Keligion  has  to  do  with  the  present 
antl  tlie  future,  not  with  the  i)ast,  —  save  as  it 
disentangles  us  from  the  past  for  the  future. 
It  knows  hut  three  words,  Duty,  Destiny,  God. 
Ivcligion  may  well  leave  science  to  determine 
tlie  cpu'stion  where  mail  came  from,  and  devote 
itself  to  the  (juestion  what  man  is  and  what  he 
can  beconu\  The  candid  reader,  desirous  only 
of  the  trutli,  will  gludly  recognize  that  the  most 
slcei)tical  of  evolutionists  affirms  the  existence 
in  man  of  moral  and  s])iritual  qualities  which 
differentiate  him  from  the  animal,  and  agrees 
with  the  (H'thodox  believer  that  man  possesses  a 
divine  nature  and  a  divine  destiiiy. 

Says  Mr.  Huxley:  "I  havi^  endeavorcHl  to 
sliow  that  no  absolute  structural  line  of  demarca- 
tion, wider  than  that  l)ctween  the  animals  which 
immediately  succeed  us  in  tlu'  scale,  can  he 
drawn  between  the  animal  world  and  ourselves  ; 
and  I  may  add  the  ex})ression  of  my  belief  that 
the  attem])t  to  di-nv  a  ])]iysical  distinction  is 
e(iuallv  futile,  and  tliar  ev(  n  the  highest  facad- 
ties  of  feebng  and  of  intellect  begin  to  germinate 
in  lovrer  forms  of  life.      At  the  same  time,  no 
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one  is  more  stron^lv  convinced  than  I  am  of  the 
vastncss  of  the  unlf  ])et\veen  civilized  man  and 
tlie  brutes  :  or  is  moi'e  cei'tain  that,  whether 
fi'om  them  or  not.  he  is  assui'cdly  not  (»f  tliein. 
Xo  one  is  h'ss  dis])osed  to  think  li<;htly  of  the 
presi'nt  di^niry.  oi'  despairingly  of  the  future 
ho])es.  of  the  only  consciously  intelli^'cnt  deni- 
zen of  this  Avorld.  ^^  e  are  indeed  told  by  those 
who  assume  authority  in  these  matters  that  the 
two  sets  of  opinions  are  incomjtatihle.  atid  that 
the  belief  in  the  unity  of  origin  of  man  and 
brutes  involves  tlie  brutalization.  and  de^'rada- 
tion  of  the  former.  But  is  this  really  so? 
Could  not  a  sensible  child  confute.  In'  ol)vious 
ariiunients.  the  shallow  I'hetoricians  who  would 
force  this  conclusion  upon  us?  Js  it  imk'ed 
true  tliat  tlie  poet,  or  the  ])hilosopher.  or  the 
artist.  wJiu-e  Li'cnius  is  the  n'lory  of  his  a^f.  is 
dc^-raded  from  his  ]iiL;li  estate  by  the  undoubted 
historical  ])i'obability.  not  to  say  certainty,  that 
he  is  th<'  direct  docendant  of  some  nailed  and 
bestial  sa\'aue.  wliose  intelliucnce  was  iu>t  suffi- 
cient to  mal'Ce  liim  a  little  moi-c  cunniiiL;'  than 
the  fox.  and  li\'  so  much  iiioi'e  dauLj'erous  than 
tile  tiu'er'/  ()r  is  lie  bound  to  howl  and  e'l'ovcl 
•  111  all  fiMiiv--  because  of  the  wIidIIv  un(|iie-t  inii- 
a!»le  laet  tliat  he  was  once  an  ("^'j:.  wliieli  no  or- 
diiiar\  ]i(iwer  of  discrimination  could  distinguish 
fi'om    that  <if   a   dog?      Or    is  the    ]iliilaiitlii'opist 
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or  the  saint  to  give  up  liis  endeavors  to  lead  a 
no])le  life  because  the  siiu])lest  study  of  man's 
nature  reveals,  at  its  foundations,  all  the  selfish 
])assi()ns  and  fierce  a})petites  of  the  merest  <[ua- 
druj)ed  ?  Is  mother-love  vile,  because  a  hen 
sliows  it  :  or  fidelity  base,  Ix'cause  dogs  ])ossess 
ir  ?  .  .  .  Our  reverence  for  the  nobility  of  man- 
luiod  will  not  be  lessened  by  the  knowledge  that 
man  is  in  sul)stance  and  in  structure  one  with 
the  bi'utes  :  for  he  alone  ])0ssesses  the  marvel- 
ous endowment  of  intelligil)le  and  rational 
s})eech,  wliereby.  in  the  secular  ])eriod  of  his  ex- 
istence, he  has  slowly  aci-unmlated  and  organized 
tlie  ex])ericnce  which  is  almost  wholly  lost  with 
tlie  cessation  of  every  individual  life  in  other 
animals  :  so  that  now  lie  stands  raised  u})on  it, 
as  on  a  mountain-top,  far  above  the  level  of 
liis  humble  fellows,  and  transfigured  from  his 
gi'osser  nature  by  reHi'cting  here  and  there  a 
ray  from  the  hifinite  source  of  truth.""  ^ 

I  conclude,  then,  that  the  tloctrine  that  man  is 
(U'velopcd  from  a  lower  animal  order  is  not  in- 
consistent with  tlie  teaching  of  the  P)ible.  if  the 
i)ible  l)e  interpreted  as  itself  the  liistorv  of  the 
development  of  religious  thought  and  life,  ilu; 
lite  of  (iod  in  the  soul  of  man.  as  I  have  en- 
deavdi'ed  to  inter])ret  it  in  the  second  chapter  of 
this  volume  ;  nor  is  it  inconsistent  with  tlu>  sjiir- 
^  Huxley.  Kvidtui-A-  as  to  Man's  I'lact  in  Nature,  page  2.'j4. 
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itual  t-()us('iousncss  of  man,  —  liis  consciousness 
of  a  divine  life  which  nialccs  hiju  more  than  an 
animal  and  liidvs  him  to  (iod. 

>^or  docs  it  militate  against  the  dot-trine  of 
redem))tion.  On  the  contvarv.  it  gives  a  nol)ler 
and  gi'ander  conception  of  redem])tion  than  was 
ever  afforded  hy  the  doctrine  of  ^\.dam"s  fall. 
For  the  evolutionist  sees  in  redem])tion,  not  a 
mere  restoration  of  man  to  a  former  state  of  in- 
nocence, hut  a  process  of  divine  devcl()]iment 
which.  bep,innino'  with  man  just  emernin!^-  from 
the  animal  condition,  carries  him  forward,  from 
innocence,  throui^h  tem])tation.  fall,  and  sin.  into 
virtue  and  holiness.  To  mahe  this  clear.  I  ask 
the  reader,  layiu^'  aside  douhtful  (juestionino's 
as  to  the  prehistoric  histoi-y  and  develo])nu'nt  of 
the  race,  to  trace  with  me  in  the  rest  of  this 
chaj^ter  the  actual  prl)^^e<s  of  a  soul,  as  we  see 
it  in  life,  from  tlie  craiUe  to  a  truly  heroic  and 
saintly  maidiood. 

Tlie  l)al)e  is  innocent.  Xo  theology- can  nudve 
the  mother  really  helicve  tliat  tlic  soul  which 
loolis  trustingly  iij)  to  hei-  through  those  ehxjucnt 
eyes  is  guilty.  "•  under  tlie  wrath  and  condem- 
nation of  CJod."  j'.ut  llie  innocence  of  the  hahe 
i>  the  innociMK'e  (if  ignoi-mce.  It  is  guiltless  of 
\\  imig-ddiui;-  liec;iiHe  it  does  not  know  the  dift'er- 
enee  li-twceii  i-i'jiit  and  wrong:  innneeiit.  hut 
lawless  ;    iKit    vet    hi'uuglit    un(h'i'  law.       It    is   ;i 
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little  animal.  \t  knows  only  liow  to  suckle  and 
to  cry.  It  i>  without  powei'  of  self-control  l»y 
inte]liL;t'ut  eonseiousness  and  will,  Ix'causc  int(d- 
]ii;'ent  eon-eiousness  and  will  aic  n(»t  yet  evoked. 
Ir  is  sj^reedy,  has  no  conti'ol  of  its  appetite, 
clamors  and  ci'ies  for  its  mother's  hi'ea.^t,  does 
not  sip  daintily  and  delieatelv.  l)ut  drinks  greed- 
ily, like  e\cry  other  animal.  It  is  predatoiy, 
l)y  nature  a  rol)i)er.  l)ut  as  inmx-ent  in  its  rob- 
l)ery  as  the  ma^■pie.  Jt  sees  another  baby  on 
the  tlooi'.  eiijoyinn'  a  rattle,  crawls  across,  assails 
the  possessor  of  the  wealth,  seizes  it.  and  has  no 
consciousness  of  wroni:,'-doinn\  As  it  has  to  learn 
how  to  use  eyes  and  hands  and  feet,  so  it  has  to 
learn  how  to  use  reason,  consciousness.  i'(n-erence, 
love.  Little  b\-  little  it  learns  that  it  is  in  a 
W(.)rld  of  law.  Fire  teaches  it  that  some  thinii's 
cannot  be  touched  v.ith  safety;  sour  oi'  bittei' 
tasti's.  that  all  thin^■s  cannot  be  put  into  the 
mouth  with  cond'ort.  If  the  niothei'  Ik;  wise,  the 
child  early  begins  to  learn.  b\'  mother's  ])ro]iibi- 
tions  enforceil  by  mother's  penalties,  that  there 
are  also  mora!  laws.  It  beo-ins  to  eat  the  fruit 
of  the  tree  of  K-nowled^'i'  of  Li'ood  and  evil.  Con- 
siMcm-e  i.-^  awakeiii'd  :  and  eonx-iiiice  bei^'ins  to 
L'Ui-late  and  to  cnfoi-cc  it>  le^i-lat ion.  Thus  1)V 
law  e^)ines  a  know  Icd^-c  of  >iii.  As  the  life  vu- 
Inru"-.  the  r\];fiMi'iicc  oi'  l;iw  uicrea.-^es.  Ib'others 
U'ld    sisit'i's    enforce    unwi'ilten    law.      The   child 
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g'oes  to  school.  The  laws  of  the  school-fcllow.s 
are  more  iiunicrous  and  more  exaetiiii;"  than  the 
laws  of  the  seliool-master.  Jiusiness  life  creates 
new  relations,  and  discovers  new  laws  of  l)usi- 
ness  honor.  Citizenship  reveals  still  another 
code.  or.  to  speak  more  acenrately.  other  a])pli- 
cations  of  the  one  law  of  love.  Marriage  in- 
troduces the  yoimg  man  to  another  life,  with 
ohligations  of  chivalry,  hushand-love  and  father- 
lovi'.  ])rotection  of  the  weak  and  the  defenseless. 
Thus  each  new  development  of  life  lirings  with 
it  a  new  revelation  of  duty.  In  each  stage  of 
life  the  growing  man  c(tines  to  a  new  ^It.  Sinai. 
And  with  the  gi'o\'.ing  consciousness  of  law.  en- 
forced liy  jieiialtics.  —  ])aternal.  govei'innental, 
social,  or  self-inilicted.  — conies  an  e\'er-growing 
sense  of  I'ight  and  u'rong  :  an  ever-growing  cou- 
sciou->ne-.s  of  the  ]iraisewoi'th!ness  of  I'iglit  con- 
duct and  tlie  lilaniewoi'tjiine-s  of  wrong  conduct. 
Idle  little  animal  is  growing  uj)  into  manhond  ; 
and  the  ])i'ocess  of  this  gi'owtli  is  a  })r(jcess  in 
which.  l»v  successive  stages,  it  is  Itrouglit  into  the 
consciousness  of  a  moi'al  law.  and  so  into  the 
eoiisciousnos  of  a  higher  than  a  mere  animal 
nature. 

Tliis   ])roces^    of  gi'owtli   l»v   law.   eufoi'ced   hy 
])en;i]ti(-^    wliicli   are  inflicted   l)y   authority  wiih- 

dUt    111'  euli^el(ill-lH'>S  WltluU.  i>  e>-enti;d    to   UIoImI 

ehar;icter        And    essential    to    this    ])rocess    of 
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growtli  is  temptation,  that  is,  the  conflict  l)e- 
twecn  the  hii^hcr  and  the  lower  nature.  Only 
tliroiii^h  temptation  conies  virtue,  that  is,  the 
suhjectidu  of  the  lower  to  the  higher  nature; 
and  incidental  to  temptation  is  sin,  that  is,  the 
sultjection  of  the  higher  nature  to  the  lower. 
Without  this  growth  of  moral  consciousness 
—  this  emergence  from  the  innocence  of  the 
mere  animal  —  neither  sin  nor  virtue  is  possil)le. 
(ihittiMiv  is  not  sin  in  a  hog:  tlie  greater  glut- 
ton, the  lietter  the  breed.  Coml)ativeness  is  not 
sin  in  a  hull-dog  :  the  hitterer  figiiter,  the  bet- 
ter the  dog.  To  heap  up  wealth  iov  another 
to  enjoy  after  they  are  dead  is  not  sin  in  the 
bees:  In.,  more  tiny  gather  and  the  less  they 
give,  tiie  more  valuable  the  hive.  To  spend  life 
in  the  mei'e  pleasure  of  song  and  sunshine  is 
not  sin  in  the  bii'd  :  tlie  more  caivlcss  the  song- 
ster, the  sweeter  is  his  t-oni})auion-<hi}).  iiut  to 
man  there  is  a  higher  life  possil)le  than  to  feed 
with  the  hog.  tight  with  the  dog,  gather  with  the 
l)ee,  or  sing  with  tlie  l)ii'ds  ;  it  is  as  he  comes  to 
a  l<.uo\\le(lge  .)f  this  higlu'r  nature  that  he  comes 
to  a.  knowledge  of  good  and  evil  :  it  is  as  the 
liiiiher  nature  becomes  victoi'  over  the  lower  that 
he  eoiues  to  a  life  of  true  virtue. 

It  is  eoneeivable  that  man  miglit  go  on  this 
pilgi'iiiKig'-  u[)ward  and  onward  from  the  animal 
to  tic  inrellectual  and  moral  life  witliout  a  lapse. 
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tliat  is.  without  that  de^'encratioii  whicli.  as  wt) 
liavc  seen.'  tlic  scientists  recog'nize  as  incitU'ii- 
tal  to  rvohitiou.  But  in  fact  man  ncvci-  tlius 
])roL;'i'csscs.  He  (lelil)erately.  and  auain  and 
a^aiu,  turns  his  hack  u})<)n  tht'  hi^licr  life,  anil 
U'oes  down  into  the  lower  life  fi'oni  which  he 
has  eniei-<ied.  The  si'lf-indulo'ent  a])]ietite,  the 
iuireg'nlated  passion,  tlie  blind  and  uninspired 
ac(|uisitiveness.  the  surrender  to  selfish  ])leasure- 
seelsini^',  is  a  recurrence  to  the  animal  nature 
from  whicli  the  voice  of  reason,  of  conscience, 
of  rcvei'cnce.  —  that  is.  of  (iod. —  has  sum- 
moned him.  To  call  this  recurrence  to  the 
animal  natui'c.  this  deu'cneration  fi'oui  the  s])ir- 
itual  to  the  sen~nal.  a  "  ste])  in  ad\'ance  ""  is  to 
confound  the  olista'^les  to  ])roi:;ress  witli  the 
]>ro'_;'ress  which  thev  hinder  and  delaw  In  every 
sueh  la])se  tlierc  is  a  true  fall  :  ami  we  so  reeo^n- 
nize  if  in  the  common  lanu'uai^'c  of  our  ilaih'  life. 
1  r  a  theretofore  lionot  and  honoi-ihle  man, 
^■iel!lin^■  to  some  ^reat  tem])tation.  has  embez- 
zled ()!■  defaulted,  we  sjieak  of  him  as  having' 
Fallen  :  and  a  "  fallen  woman  ""  is  the  common 
(|i-^igiiation  (;f  one  who-e  la]ise  has  been  >udclc]i 
fi'Miii  a  position  of  the  highest  pui-ity  to  one  of 
>cii-iial  degradation.  \\  ht'ther  Adam  fell  six 
I  ii<i!;-;an(l  years  ago.  by  eating  the  fruit  of  a  foi'- 
biildeii    tiee.    i>   a    (leiKital)]e   (|Ue<tion.  on    vliieli 

■    S.....  eliai).  i    p.    lO. 
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roiilly  little  (l('[)('ii(Is.  Every  man  falls  when,  ])y 
yieldiuL;'  to  the  ciitieeiueuts  of  his  lower,  animal 
nature,  lit;  dt'scends  from  his  vantag"e-2,'roun(l  of 
moral  eonseiousness  to  the  earthiness  out  of 
\vhich  lie  had  heg'un  to  enieru'e. 

Tims,  iu  tlie  view  of  the  Christian  evolution- 
ist, sin  is  not  mere  unripeness  and  innnaturity 
which  g'rowth  and  sunshine  will  cui'e.  It  is  a 
deliberate  disohedienee  of  the  divine  law,  into 
the  l-cnowled^-e  of  which  the  soul  has  come  in  its 
emei'^-enee  f)-om  tlie  animal  condition. 

And  fall  is  not  an  historic  act  of  disohedience 
l>v  the  parents  of  our  race  in  some  prehistoi'ie 
au'e.  through  which  a  sinful  nature  has  descended 
or  lieen  im])arted  to  all  th.eii'  descendants.  It 
is  tile  conscious  and  (hdiherate  descent  of  the 
indi\idual  soul  from  th(>  vantai;'e  i^'i'ound  of  a 
hi^'hei'  life  to  the  life  of  the  animal  from  which 
he  liad  heen  uplifted. 

.\nd  rcdemplion  is  not  the  restoration  of  the 
race  to  that  state  of  innocence  from  which  it 
has  departed  :  it  is  the  entire  process  of  intel- 
li'ctual  and  spiritual  development  in  wliich  man 
])a'---e-,  hy  means  of  law  and  tem])tation.  thi'ouL;'h 
tIic  ])o>si!ulity  of  sin  and  fall,  fi'om  the  condi- 
t:on  ot  imiocence.  that  is.  ot'  ignorance  of  la.w 
and  tlici'i'fore  e\cm[»tion  from  u'uilt.  into  the 
conditiiiu  of  vii'tue.  that  i-.  into  a  consi'ious 
rccou'nitinu  of   law.  and   the  ^uhjuu'ation   of  the 
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aiiiinal  self  to  the  liij^licr  nature  wliirli  law  and 
t('nij)tation  liave  evoked.'  Somethiui;-  more  re- 
mains to  l)e  said  in  the  next  eha])ter  of  this 
})roeess  of  re(h'm})tion  from  the  i)oint  of  view 
of  tlie   Christian  evohitionist. 


'  It  may  be  olisci-vtHl.  iiuiilciitany.  tliat  this  statement 
alfordsaii  interpret atioii  ol-  surli  declaratidiis  eonceriiiii!;-  Christ 
as  tliat  lie  "  was  in  all  points  teiujited  like  as  wo  are,  yet  with- 
out sin,"  that  hv.  as  the  eaptain  of  our  salvation,  was  made 
''  perfect  through  siiiferin^-."'  and  tliat  he  ''  inereased  in  wisdom 
and  stature  and  in  favor  \\itli  (lod  and  man."'  Those  and 
kindred  decl;ir;itioiis  indicate'  that  he  passed  from  the  inno- 
cence of  infancy  to  the  ^irtul'  of  manhood,  through  the  jiath- 
« av  of  law  and  tenii)tatioii,  ex.actly  as  all  other  men;  with 
this  one  radical  dillVroncc.  that  as  f.ar  as  he  came  to  a  know- 
lod(;o  of  righteonsni'ss  he  fullilled  rig-htoousness  ;  he  never 
disobeyed,  and  so  uever  lapsed  or  fell. 


CHAPTER   Vril. 

TIIK    SFX'KKT    OF    SI'IKITl'AL    EVOLUTION. 

ViRTUK,  the  coiisciou.s  recognition  of  a  moral 
law  and  the  conscious  and  deliberate  conl'orniity 
to  It.  is  not  the  consummation  of  character. 
There  is  something'  still  hii^lier.  The  law  of  the 
s])iritual  life  is  not  truly  the  law  of  the  soul 
until  wrought  into  the  nature  itself.  Then  vir- 
tue becomes  the  second  nature.  The  man  no 
longer  by  deliberate  acts  of  the  will  conforms 
to  a  standard  external  to  himself :  he  is  not 
subject  to  law,  l)ut  is  himself  an  embodied  law  ; 
becomes  a  law  unto  himself:  does  whatever  he 
pleases  l)ecausi»  he  pk'ases  to  do  whatever  is 
right.  Thus,  in  that  spiritual  evolution  whieli 
constitutes  redemption,  man  passes  through  three 
stages:  in  the  first  he  is  lawh'ss  l)ut  inuoeent, 
and  in  his  ignoi'aiu-e  of  the  law  he  is  controlled 
by  his  animal  iiii[)ulses  :  '  in  the  second  stage  he 
recognizes  the  higher  law  of  his  nascent  divine 
nature,  anil  endeavors  to  confoi'm  his   life   and 

^  [[•■  is  by  nariin-  tin/  .•liiM  of  wi'.-itli  (Jiplies.  ii.  •'!).  not 
of  (joil's  ■wratli,  but  nt  liis  (iwn  iiiiix'<^iil;ited  appelitus  ami 
p:i.ssioiis. 
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character  to  it  ;  in  the  third  stage  this  hiw  has 
l)ecoiuc  the  hnv  of  his  being,  and  he  livi's  in 
})eace  and  liberty,  because  his  inipnlses  have 
themselves  become  spiritual  imj)ulses.  The  hrst 
stage  is  innocence  ;  the  second  is  virtue  ;  the 
third  is  holiness. 

What  is  the  secret  power  by  which  this  revo- 
lution, or,  if  the  reader  ])rcfers,  this  evolution, 
in  character  is  wrought  ?  The  process  is  growth  ; 
but  what  is  the  powc)-? 

Life  gives  to  this  (piestion  a  very  ])lain  an- 
swer. The  power  which  effects  transfoi-uiations 
in  t'haracter  is  the  power  of  another  ])ci'sonalitv. 
This  is  the  ])o\vcr  recognized  in  all  systems  of 
education  :  the  power  of  the  teacher,  inciting, 
insj)iiing,  moulding  the  pupil.  This  is  llu' 
power  of  tlu'  true  orator,  vho  moves  his  audi- 
ence less  bv  what  he  says,  or  the  method  of  his 
saying  it,  than  l)y  what  he  is.  J  lis  s})cccli  is 
only  the  e.xpi'cssion  of  himself  :  and  it  is  not  the 
ex])ressi(»u,  nor  the  thought  cx])i'esse(l,  but  the 
j)(  rsoii.  cx])ressed  in  and  tlirough  tlie  thought 
and  the  speech,  wlilch  moves  aiul  shajx's  the 
ai'.dicncc  to  tlie  oratoi'"s  will.  This  is  the  ])owci- 
of  the  musician  ;  the  dltVcrence  Itetwrcn  the 
!fU('  juusician  and  the  mei'c  perfonuer  hciug 
i!i;i1  the  latter  has  oidy  tccliiii(iuc,  while  the 
inniicr  has  also  what  we  call  soul  :  music  is  \m\ 
\\v  method  which  that  soul  takes   to  uttci'  itself. 
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Tills  inalves  i^Toat  leaders  g-voat.  The  presence 
of  the  ■•  Little  C'Drporal "'  is  worth  a  Ijattaliou 
of  soldiers,  ht'cause  by  his  mere  presence  he  in- 
fuses his  own  invincible  courag'e  into  all  his 
army,  and  re-creates  it  by  his  military  spirit. 
This  is  the  secret  of  the  mother's  influence ; 
tiiis  gives  value  to  her  training'.  Instruction  in 
methods  cannot  make,  and  ignorance  of  methods 
cannot  mar.  If  the  mother  has  a  true  spirit  o£ 
motherly  devotion,  if  she  has  piety  and  truth  and 
('ourage  and  self-sacrifice,  these  will  find  their 
expi'ession,  and  the  cliild  will  be  formed  less  by 
what  his  mother  deliberately  designs  than  by 
what  in  her    inmost  being  she  is. 

Tlie  secret  of  the  world's  moral  evolution  is 
such  a  personality,  brooding  all  mankind;  utter- 
ing itself  through  all  history  in  "broken  lights" 
and  transitory  gleams  ;  uttering  itself  through 
Hebrew  history  by  "  divers  portions  and  in 
divtu's  manners  ;  "  and  finally  and  perfectly  in- 
carnate in  the  Christ. 

Who,  then,  was  the  Chi'ist  ?  And  what  is  his 
relation  to  the  religious  life,  —  the  life  of  God 
in  the  soul  of  men  ? 

riicdlogical  (•ontro\-ersies  about  the  Christ  arc 
not  in  Clii'ist's  s])irit.  nor  do  they  tend  to  pro- 
mote reverence  foi'  iiis  ])erson  or  his  life,  nor 
hel[)  to  lu-iiig  any  soul  into  a  greater  lovi^  or  a 
tru(M'  followin'j'of  him.      Into  these  cont]'ove]'si(\s 
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1  nu-an  iievcv  to  enter.  Nor  have  I  aiiv  psveho- 
loi^y  of  his  uiii([ue  ]iersouality  to  oft'er  to  myself 
or  others,  nor  any  (h'linition  of  liis  r.'hitions  to 
the  Inlinite  and  tlie  EternaL  All  our  know- 
ledii'e  of  ti'uth  is  relative:  I  say  our /v/o/r/'c/c/^'  of 
truth,  not  trr.tli  itself.  What  matter  is.  no  man 
can  tell.  W  e  vdn  iniderstand  (»nlv  its  relations 
to  oursflves.  A\  hat  s])irit  is.  no  man  can  tdl. 
AVe  can  understand  it  only  as  it  a})])eai's  in  and 
to  ourselves.  What  Jesus  Christ  is  to  the  inli- 
nite and  eternal  Father.  I  mahe  no  attein])t  to 
discuss.  I  consider  only  what  he  is  to  the  indi- 
vidual soul,  and  what  he  has  heen  to  the  human 
I'ace.  He  is  himself  the  answiM'  to  the  two  ti-reat 
questions  of  our  s])irittial  life:  \\'hat  is  man? 
Who  i.  (uh\! 

These  are  the  ])i'ofoundest  (juestions  that  ever 
addi'cssed  thcnrsclves  to  the  human  soul.  A\'hat 
am  Land  what  is  my  destiny  Z  —  not  what  am 
I  now.  still  less  where  did  1  come  fi'om.  l)ut 
what  ar('  the  ])ossil)ilitics  within  me.  and  what 
the  life  tliat  lieckons  me  on  to  an  illimitahle 
life?  A\'hat  will  he  evolved  out  of  me  when  tlie 
woi'lv  of  Li'i'owth  is  over? —  that  is  the  real  (jues- 
tiou.  If  tile  CIn'istian  church  had  s])ent  half 
till-  time  in  >rudyinii'  the  ]»rol)lem  how  it  could 
l;c1  (Ml.  whiidi  it  has  spent  in  dehatiuL;'  tlie  (|ue-- 
tioii  w  he  tile  1-  it  came  from  Adam  or  not.  it  would 
liave  made  much  further  pro^'i'ess  than  it  has. 
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Evolution  is  the  devolopimnit  of  any  object 
towards  tlie  fnlrtllnieiit  of  tlic  end  of  its  being-; 
and  l)y  a  force  resident  in  the  object  itself. 
What  I  may  l)econie  depends  in  the  last  analy- 
sis n\Mn  what  is  the  pt)\ver  within  me — the 
power  which  by  my  free  at-ceptance  I  take,  and 
so  cause  to  be  within  me.  If  1  were  not  a  free 
moral  agent,  it  would  not  be  im})ortant  for  mo 
to  ask  this  (piesticm ;  but  I  am  a  free  moral 
agent.  The  seed  does  not  ask,  Shall  I  l)ecome 
a  rose  or  a  pear?  because  the  seed  will  become 
whatever  the  soil  and  the  sunshine  and  its  origi- 
nal nature  make  it.  But  just  because  I  am  a 
fi'ce  moral  agent  I  must  work  with  God,  and 
wliat  I  l)ecome,  whether  rose  or  thistle,  depends 
—  I  say  it  revercmtly  —  as  truly  on  myself  as 
on  him.  I  am  not  a  flute,  out  of  which  he  can 
draw  what  music  he  likes ;  I  am  not  ])lastic 
elav  on  the  revolving  table,  whicli  he  fashions 
into  wliat  he  likes  :  I  am  not  a  movai)le  ty])e 
wliieli  lie  puts  where  he  likes.  Tlicre  is  in  me  a 
]i()\viM'.  and  that  power  nmst  CDiipci-ite  with  him, 
(K-  there  will  'oe  no  music  in  m\'  life,  no  divine 
tiu'urc  wrought,  no  divine  truth  pi'inted.  ]Sow, 
if  I  am  to  eoi'iperatc  witli  (iod,  if  \\v  and  I  ai'C 
i;i  partnership,  if  1  mu.st  toil  with  him  as  the 
ti'aclier  tiiiis  witli  his  pupil  or  the  mother  with 
the  child.  I  nmst  know  who  and  what  I  am  to 
l)e.      1  must  be  abl(^  to  ask  hiiu.  \Miat  sort  of  a 
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utensil  aiv  you  ])urp()sinn' to  uuike  ?  AVtMuust 
work  toi^ctlu'V,  and  therefore  we  uuist  uiuk'r- 
stand  eacli  auotlier. 

To  this  i;rc'at  (juestiou  of  (juestions.  What  is 
inau  ?  —  not  in  his  pri'si'ut  condition.  ])ut  in  liis 
future  possihility — -Jesus  Christ  furnishes  the 
an.>wi'r.  lie  does  not  furuisii  t!u'  answer  in  detail. 
Not  even  Christ  is  to  l)e  hliudly  and  servilfly  imi- 
tated. You  eannot  ask  him  wliat  are  the  ])eeu- 
liar  duties  of  a  wife  to  a  hushand.  or  of  a  luis- 
band  to  a  wife,  for  he  never  was  niariied  ;  how 
you  are  to  treat  ehildren.  for  he  never  had  ehil- 
di'en  ;  how  you  are  to  voti'  in  the  eomiiia,'  elec- 
tion —  he  mvcr  east  a  vote  :  how  you  shall  treat 
your  customers  and  clerics  —  he  was  no  mer- 
cliaut.  It  almost  seems  as  if  the  details  of  life 
were  lelt  out  of  his  experiences  in  oi'(k'r  tliat  wi' 
mii^ht  not  follow  in  detail  auv  life,  not  even 
his.  ^^  e  follow  ('hri^t  as  eveiy  ship  that 
crosses  the  ocean  from  Spain  to  Amcrii-a  fol- 
lows ('(iluml)us.  marlviuL;'  \n\\\>-  tlic  less  a  s])e- 
cial  palfiway  lor  it-.elf.  • — eaeli  p)iuL;'  iu  its  own 
I'ourse.  yet  each  loUowiuL;'  to  a  common  ^oal. 
1  [e  came  to  ui\-e  life,  and  he  i^axc  it  ahundantlv, 
and  for  fidhiess  of  life  lliere  must  be  iu(livi(hud- 
iiy.  lie  makes  us  live,  not  Ity  direct ini;-  us  to 
Ih'w  oiii's^'h'c-  to  a  precise  and  ])articidai'  ]ia1tei'n. 
but  by  .-liow  iiiL;'  every  man  how  he  ma\  ])'■  lii^ 
(»wn    best    self.       \oue    tiie    less,    but     I'atliei-    far 
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more,  for  tliis  reason,  he  answered  tlie  ({uestion, 
What  is  man  ?  for  he  is  the  type  of  iiianliood. 

He  was  a  Jew,  and  yet  he  was  the  reverse  of 
a  Jew  —  unworhlly,  eatliolie,  free.  He  was  born 
ill  the  Orient,  ])ut  he  was  not  eharaeteristieally 
Oiicntah  —  no  di'fanier  or  visionary,  he.  His 
rt'liLiion  was  one  of  pi'aetieal,  every-(hiy  life, 
lie  transeends  even  the  limitations  of  sex.  ]VIan 
lie  was.  yrt  with  all  the  patit'nee,  gentleness, 
and  tenderness  we  attrilmte  to  woman  ;  hut  who 
will  think  of  ealling  him  that  poorest  and  weak- 
est of  creatures,  a  womanly  man?  lie  tran- 
seends all  ages,  and  is  the  ideal  of  to-day  as  he 
was  the  ideal  in  the  first  century.  He  fought 
no  liattles,  yet  Havelock  reads  the  story  of  his 
life  and  is  (piickened  in  courage.  He  nursed  no 
sick,  yet  the  nurses  in  a  thousand  hospitals  find 
the  inspii'ation  of  their  ])atient  toil  in  the  story 
of  liis  patient  life.  He  was  no  inercdiant.  and 
vet  he  was  the  exemplar  of  our  Amos  Lawi'ence 
anil  oui'  (\)o])ei'.  He  was  no  statesman,  yet 
(iladstone  is  his  followei'.  All  men  find  alike 
in  this  one  uni(pie  and  incomparahle  figure  the 
one  wortliy  of  their  following,  tlie  type  of  their 
miuhood.  He  was  not  a  man.  hut  ilic  man, 
filling  full  the  ideal  of  a  complete  manhood. 
I)o  we  not  idealize  him?  \o.  we  have  not  ideal- 
izeil  .lesiis  C'lu'ist.  -lesus  Christ  is  engaged  in 
idealizing  us.  and  tln^  woi'k  is  not  completed. 
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As  lie  answers  the  one  great  question  of  our 
lives.  What   is  man  ?  so.  he  answers  the  other 
great  (jnestion  of  our  lives.  A\  ho  is  (Jod?     The 
great  faetor  in  luunan  reformation  is  divine  per- 
st)nalitv.     ]^ut.   if   we  are  to  be  moidded  hy  a 
jH'rson.  AVi'  must  know  wlio  that  person  is.      Do 
we  want   to   know  abnut    God.   or   do   we   want 
personallv  to  he   aeipiainted   /'-ifh   (iod?    These 
are   two   different   questions.      Jn    the   one.  euri- 
ositv  asks  for  the   measurement  of  him  ;   in  the 
other,  reverenee  and  love   ask  for  jiersonal  fel- 
lowship with  him.      Only  euriosity  can  he   satis- 
fied  hv   an   and)assadoi'.   a    ])i'opher.   a   teaeher. 
Out  of  that  lioman  conception  of  theology  which 
made   God   an    etei-nal  Ga'sar  and  nu-n  his   sul)- 
jccts  o'l-cw  l)v  a  natural  process  the  concc])tion  of 
desus    Christ    as    an    amhas-^ador   from    (iod    to 
man.      P)ut  if   (iod    is  not  a  king  whose   laws  wt' 
are   to  understand,  hut   a    Father   whose   heart    I 
nci'd  to  know,  thru  no   revelatiou   ot    tcat'her.  he 
he   human,  angelic,  o!'   su])t'rangelic.  will   s;ifiice. 
It  is  the  Person  himself  I  netd  to  know.     1  can- 
not  love  liv   ]»roxv.      No   account.   ])hilosophical 
an<l   skillful  though  it  may  he.  of   the   attributes 
of   (iod  sulhcf^    as   a  foundation  ioi'  Ionc  toward 
(iod.      Tell    me   he   is  pei-fect  in  wisdom.  ])owcr. 
lo\r.  mcrc\-  :   these  ;ire  hut  attributes  :    it  is  him- 
st'lt'    I    want    to   know,      "^riie    cry   of    the    huihau 
bi'ing    fi'om    the   eai-liest    age  —  the    cry   of   doh. 
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'■  Oil  tluit  T  knew  where  I  niii;lit  liiul  liiin  I  "'  — 
is  still  the  ery  of  huinanity.  All  histoi-y  is  the 
search  after  ( Jod.  All  science,  whelhei'  the  sci- 
entist knows  it  or  not.  is  the  thinking'  of  tlu^ 
thonL;'hts  of  (ioil  after  him,  the  trying'  to  find 
him.  All  art  is  the  search  after  the  ideal  art  as 
ir  exists  in  some  true,  divine  artist.  All  love  — 
of  l()vi>r.  wife,  husband,  child.  ])atriot — -is  but 
the  fragmentary  and  imperfect  ex])ression  of  the 
Infinite  and  Etei'ual  All-loving.  .Vll  men  have 
at  the  hearts  of  them  more  or  less  of  this  hun- 
ger and  desire  to  know  the  Infinite  and  the 
Eternal.  To  this  hunger  Christ  is  the  answer, 
to  this  ••  ci'v  of  the  human  ''  he  is  the  response 
of  the  divine. 

Let  us  consider,  for  one  moment,  that  God  is 
training  (dnldren  to  be  free  like  himself,  and  l)y 
their  own  free  choice  to  become  ])artakers  of  his 
nature  ;  that  he  can  do  this  only  by  im})ressing' 
his  own  ])ersonality  u])on  them;  and  that  he  can 
impress  that  personality  upon  them  oidy  by 
manifesting  himself  to  them.  Are  there  not 
just  three  w;iys  in  which  he  can  do  this,  and 
oid\-  tliree  ■•'  —  to  the  iutrdlect,  to  the  sensibili- 
ties, and  to  the  will'.''  Must  he  not  either  by 
hi-;  works  show  himself  to  the  thought  of  man, 
oi'  b\'  his  ])er-<oiial  ju-escntation  in  life  sliow  him- 
self to  the  atVertious  of  man,  or  by  his  })ersoual 
contact  with  man.  bringing  him  into  obedience 
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to  himself,  show  liiinsi'lf  to  the  will  of  man? 
How  (-an  Ai'iiold  of  Kng'l»y  bo  known  ?  Is  there 
any  way  Lut  these  three?  Wc  know  his  seliool. 
and  so  we  know  somethini;'  of  the  work  he  lias 
done.  ^^  e  read  the  story  of  his  life,  and  we 
see  the  personality  of  the  man.  We  sit  at 
his  tal)le  and  talk  with  him  :  onr  life  beeomes 
intertwined  with  his  :  we  enter  into  sori'ow  or 
joy  and  work  together  with  him.  Deism  o'ives 
ns  intelleetual  knowlediLi'e  of  (jod  —  we  know 
him  tlironii'h  his  works.  Theism  oives  us  know- 
led^•e  of  him  throuL;h  his  will  entering-  our  life 
and  our  attem])t  to  follow  out  his  will  as  it 
is  interpreted  in  our  own  eonseienee.  The  faitli 
of  the  ages  in  th<'  C'lu'istian  ehureh  gives  us 
these  :  but  it  gives  us  also  the  other  element,  a 
Person  manifesting  Ciod  on  the  earth  —  (iod 
iiiter})reted  in  terms  of  lnnn;iu  biography,  in 
oi'der  that  we  may  see  and  know  and  love  him. 
Correspoudiug  with  these  three  ways  of  knowing 
(iod  ai'e  the  three  great  historieal  religious,  each 
of  which  serves  as  a  rej)i'esentative  of  the  three 
religions  which  are  now  elamoi-iug  in  Amci'ica 
for  our  suftVages  —  ethical  culture.  mvsti<'ism, 
and  histoi'ical  C'lii'ist iauitv.  Ethical  cultui'c. 
wliich  claims  to  know  that  there  is  a  right  aud 
wi'uni:'.  but  can  discover  uo  eternal  basis  for  it 
in  a  Pci'-onal  and  Internal  Lawgiver.  ]ia->  pro- 
duced China.      Mysticism,  wliicli   perceives  (i<»d 
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oiilv  :ts  he  I-i  iinnmncnt  in  cvciy  limnau  soul, 
l)iit  discovers  no  ol)jt'ctivG  ;uul  historical  mani- 
festation of  him.  has  ])ro(luce(l  India.  And  his- 
torical C'iiristianity,  with  its  triune  manifestation 
of  (lod.  in  nature,  in  human  const-iousness,  and 
in  i\w  one  sacred  and  unl(jue  Life,  has  ])r()duced 
Euroj)e.      l)y  their  fruits  ye  shall  know  tliem. 

It  has  heen  sometimes  said  in  orthodox  litera- 
ture that  -lesus  Christ  was  God  :  hut  that  state- 
ment in  the  Xew  Testament  is  always  accom- 
])anied  hy  limitations  —  the  Word  of  (iod  made 
flesh,  (iod  tahcrnaclini;"  amoni;'  us.  The  imau'e  of 
(iod"s  nei'SDU.  The  ])riLi'htness  of  (iod's  <;iory. 
flesus  Christ  is.  in  othei'  words,  re])resented  as 
(io<l  rediu'ini;'  himself  to  finite  pro])ortious  and 
walkini;'  in  finite  relations,  that  we  may  com- 
])rehend  him  whom  otherwise  we  could  not  com- 
]>vehend.  The  doctrine  of  the  church  is  ex])Iicit 
in  its  it'co^'nitiou  of  the  truth  expressed  hv  Paul 
in  his  declaratiou  of  Cliri<t"s  '•  self-l1l'^■^■;lrv  ""  in 
oi'th'i'  that  he  miuht  entei'  into  humanity  and  fill 
it  with  the  rielies  of  his  naturt'. 

I'lius  to  these  two  ([uestions  of  the  human 
soul  Jesus  ('lirist  Is  tlie  answei'.     A\'hat  is  man? 

—  lie   is  the  iderd  of    manhooil.     ^\'ho  is  Cod? 

—  What  desus  Christ  was.  in  the  limit  of  a  few 
\'ea!'^"  rime  and  in  the  little  ju'oviuce  of  Pales- 
tine, that  is  the  Inlinite  and  I'^ternai  Father  in 
his  dealinu's  with  tlie  univt/rse. 
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It  is  said  l)y  one  cla><s  of  critics  tliat  the  doc- 
trine of  the  evohition  of  Christiunity  necessarily 
involves  the  Ix'lief  that  Jesus  Christ  ^vas  himself 
a  product  of  evolution:  and  as  there  have  l)i'en 
over  eighteen  centuries  of  s})iritual  evolution 
since  Christs  time,  it  involves  a  presum})tion 
that  there  are  other  |)roducts  of  spiritual  evolu- 
tion superior  to  him,  or  at  least  that  thei'e  will 
l)e  sucdi  superior  pr<»ducts  in  the  future.  If 
the  evolutionist  denies  this,  if  he  clainrs  to  he- 
lieve  in  the  divinity  of  Jesus  Christ,  or.  using 
the  very  inadecpiate  laiiL;-ua_u'e  of  the(>l(>L;ical 
]neta])hvsics.  in  his  su])eriiatui"il  character,  then 
it  is  said  that  he  lielieves  in  ev(jlution  '"with 
an  if;  ""  that  he  is  not  a  consistent  evolutionist, 
l)ut  makes  an  exce])ti()n.  ?so\v  if  either  of  these 
statements  were  true,  the  result  would  l)e  fatal 
to  the  ]Jiilosopliy  which  underlie^  thi^  hook.  If 
the  Christian  evolutionist  repu'ds  Jesus  Christ 
as  a  ])roduct  of  spiritual  evoliitifui.  he  uiws  uj) 
Christianity,  not  merely  as  an  ideal  of  lift",  hut 
as  a  ])hilo>()])li\'.  He  may  still  he  a  (U'\()ut 
lhei>t  :  hut  he  is  in  no  pliiJosDjili'icdl  sense  a 
('hristian.  If  on  the  other  hand  he  deelai'cs 
that  Je-.iis  Chi'ist  is  an  exception  to  the  law  of 
e\'olution.  he  ,L;ives  u])  e\'olut  imi  :  fiii-  ( idd  s  laws 
are  not  like  the  laws  of  (ireek  urammar.  with 
exei'jitions.  A\']',en  seieiice  seeks  to  fomudate  a 
law  of   lit'e.   it    <ueeeed-  olil\    ill  ease  the  law  pro- 
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vides  for  all  the  plienoiuena  of  life.  If  souu'  of 
llies(;  phciioinoiui  are  inconsistent  with  the  su])- 
])ose(l  law,  the  su})])()se(l  law  chtes  not  exist.  A 
single  I'stahlishcd  exee])tion  to  the  law  of  gravi- 
tation woulil  rctjuire  a  I'e-statenicnt  of  the  law 
in  snch  terms  as  would  })ro\'ide  iov  that  excep- 
tion. 

]*hil()so[)liically,  Jesus  Christ  can  l)e  regarded 
hy  the  evolutionist  in  only  one  of  two  ways  :  as 
a  product  or  as  the  producer  of  evolution.  The 
careful  r»'ader  will  pcrha})S  recall  a  statement  in 
the  introductory  chapter  of  this  volume  to  the 
elfect  that  evolution  does  not  account  for  the 
origin,  hut  only  for  the  })rocesses  of  life.  Even 
the  agnostic  evolutionist  does  not  —  certainly 
most  agnostic  ev(dutionists  do  not  — ■  consider 
that  life  is  a  })roduet  of  evolution.  Life  is  a 
cause  ;  phenomena  are  the  pi'oduct :  evolution 
is  the  method.  The  theistic  cvolut'onist  does 
not  hclicve  that  God  is  a  ])rodiict  of  evolution, 
(lod  is  the  cause:  phenomena  are  the  pi'oduct  ; 
e\-ohition  is  the  method.  So.  the  Christian  evo- 
lutionist does  not  helieve  that  Jesus  Christ  is  the 
pi'oduct  of  evolution.  Jesus  Chiist  is  the  cause  ; 
plieiiomena  ai'e  the  ])roduct;  evolution  is  the 
method.  This  is  what  the  Christian  evolution- 
ist means  l»y  the  divinity  of  Jesus  Christ;  life, 
(lod.  (  hrl^t.  are'  not  synonymous  terms,  hut  each 
i)f    them   ('xpresscs    the    Unite     ai)prehension    of 
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(lirtVi'cnt  pliascs  of  tlic  Tiifinitc.  Life  is  the  In- 
finite in  natnro  as  the  scientist  sees  liini,  evolv- 
ini;-  ont  material  phenomena  aeeordino-  to  the 
law  of  j2,-ro\vtli  or  evolution;  (lod  is  the  Inii- 
nite  as  the  devont  soul  sees  him.  evolving  out 
Loth  material  and  spiritual  })lienomena  aeeoi'd- 
lUiX  to  the  laws  of  growth  or  evolution  ;  and 
Clirist  is  the  Inhnite  entering  into  human  life, 
and  taking  on  the  finite,  in  order  that  ho  may 
aeliieve  tlie  end  of  all  evolution,  material  and 
s])iritual,  in  bi'inging  men  to  know  and  he  at 
oiie  with  God.  Does  tlie  seientilie  evolutionist 
l)eliev(^  in  evolution  "  with  an  if,'' because  he 
helieves  that  life  —  tlie  Infinite  and  Eternal 
Knei'gv  —  is  tlie  cause,  not  the  ])roduet,  of  evo- 
lution ?  Does  tlie  theist  Ix-lieve  in  evolution 
'"with  an  if "'  Lt'cause  he  Lelieves  tiial  (lod  is 
the  cause,  not  tlie  product,  of  evolution?  As 
little  does  the  Christian  evolutionist  believe  in 
e\-oluti()ii  '■  with  an  if,"  because  lie  l)elie\'cs  that 
Jesus  Christ  is  the  cause,  not  tlie  jirodiicl.  of 
redemption.  ^lust  a  man  choose  v,lirtlui'  he 
will  Ix'licve  ill  light,  or  in  tlie  sun  ",'  As  little 
need  he  choose  whether  he  will  believe  in  a 
divine  spirit  v>hich  jtervades  all  life,  or  in  a 
divine  s])irit  from  whom  com(>s  light  and  liie 
iiili)  tlic  world.  The  huntsman  with  his  burning- 
glass  coiiceiit  rati's  the  dilVused  ra\s  of  the  siiu 
ujxiii    ills   fagots  and   kindles   them   into  a  blaze. 
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In  Josiis  Christ,  the  dlffascd  spirit  of  God,  the 
Inlhiilf  and  Ktcrnal  Energy  from  whom  all 
things  ])ro('eed,  the  Power  not  ourselves  that 
malces  foi'  rigliteousness,  is  eoneenti-ated  in  ;i 
shiL^le  human  life,  and  kindles  Immanity  into  a 
hlaze  of  love,  im])arting'  to  it  his  own  glory. 

li  my  reader  will  remendjer  the  ])erfe('tly 
simple  faet  that  ])hiloso])liy  nuist  in  its  study 
always  recognize  three  faetors.  a  cause,  a  pro- 
cess, and  a  ])roduct.  that  evolution  lias  to  do 
only  with  the  process,  and  that  the  Cliristian 
evolutionist  regards  Jesus  Christ  as  the  cause, 
evolution  as  the  pi'ocess,  and  Christianity  as  the 
])roduct,  however  nmcli  he  may  disagree  with 
my  interpretation  of  Christiaiiity,  he  will  at 
least  be  saved  from  a  radical  misapprehension 
of  it. 

To  smn  np,  then,  these  two  clia])ters  in  a  ]>ar- 
agra])h  :  (Jod  is  in  his  world  of  mattei-  and  his 
world  of  men.  He  is  the  AVord.  —  '•The  AVord 
was  with  Ciod  and  the  A\'ord  was  (iod."'  Tliat 
is.  from  eternity  God  has  Ixh'U  a  self-revealing 
l'c)'son.  lie  has  heen  disclosing  himself.  Tie 
lias  not  l)ecn  lik(>  tiic  Kgyptian  Sphinx  :  he  lias 
fi'oni  cteiuity  eN:])ressed  himself  in  matter  hy 
creation,  and  in  human  history  In'  the  utter- 
ances of  his  ]>i'o]>hets  and  a])ostles.  and  in  Jesus 
Clu'ist  in  iirojsi'Ui  pci'sonn  has  entci'cd  human 
life,  in  order  that  he   might  show  us  who  he  is. 
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tliat  so  we  niio'lit  liave  One  round  mIioiu  mc 
luiylit  ])nt  our  ai'Uis.  before  uliom  we  nii^lit 
1)<)W  in  reviMcnee.  to  wlioni  we  might  give  our 
liighest,  suin'oniest,  tenderest  love. 


CHAPTER  IX. 

CON'CLUSIOX:    THE  C()XSU.M>rATIOX  OF  SPIRITUAL 
EVOLrTIOX. 

Tx  tliis  {•liapter  I  propos(>  rapidly  to  survey 
the  oToiiiul  already  traversed.  r(>-state  the  eon- 
elusions  reached,  and  tiually  re-define,  in  the 
lan<;ua!j,-e  of  evolutionary  theology,  some  theolo- 
gical terms  in  eonnnon  use. 

(lod  is  in  his  \V(n'ld.  Xature  is  not  a  ma- 
chine which  a  mechanic  has  made,  wound  uj), 
and  set  going,  and  with  whicli  he  nuist  from 
time  to  time  interfere,  as  a  watchmaker  intei'- 
fercs  to  regulate  a  somewhat  iiu})erfect  time- 
k'c('])ci-.  Nature  is  tlic  expression  of  (iods 
thought,  the  outward  utterance  of  himself.  He 
dwells  in  it  and  works  through  it.  Amid  all 
tlie  mysteries  In'  which  we  arc  surrounded,  says 
Ilerhert  Spencer,  nothing  is  more  certain  than 
this,  that  \\i'  are  ever  in  the  ])i'esence  of  an  Inii- 


,..„,    M'  are  ever  in  the  ])i'esence  of  an  Inii- 

nite  and  lueiiial  I'hiergy  from  which  all  things 
])i'oeeeik  Tliis  luliuitc  ;uid  Kternal  Energy 
from  which  all  things  proceed  is  an  intelligent 
hhiergy.  It  is  an  1-hiei'gy  that  thinks,  and  rw- 
ation    is    tlie    e\pi'essi(Ui    of   the    thought    of    this 
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Infinite  and  Kternal  Enel•^■v.  ^Iiu-h  of  the  old 
tel('()l()i;ieal  ar<;unient,  as  it  is  ealled,  may  ]>er- 
liaps  ])v  set  aside  In'  modern  research,  and  i  be- 
lieve that  the  notion  of  secondary  causes  pro- 
ceeding- from  a  tireat  Fii'st  Cause  must  be  set 
asidt,'.  Ihit  in  the  world  there  is  one  underlyinL;- 
Cau-i'  which  is  the  soiirce  and  fountain  of  all 
}H)wer  :  and  the  fact  that  we  investiiiate  natural 
])henomena,  and  endeayor  to  see  their  ri'lations 
to  one  another,  shows  that  there  are  relations 
in  those  })henomena  which  the  intellect  can  com- 
prehend, and  which  therefore  are  themselves  in- 
tellectual. Science  is  not  the  mei'e  jiuttinn'  of 
phenomena  in  ])iL;-e(indinlcs  and  setting-  lahtds 
u])on  ihem.  Science  ))erccives  in  nature  a  real 
thou^■htfulness.  and  follows  alonu'  the  ])ath  which 
])reexistinn  thounht  lias  maiked  out  for  it.  l*>ven 
Ilaecl^el.  in  tlu'  very  clia])tei'  in  which  he  uiulcr- 
takes  to  show  that  the  notion  of  a  di\ine  Cre- 
ator heliind  the  creation  sliould  he  abandoned, 
repeats  on  almost  every  pau'c  tlie  hini;uaL;'e  of 
intellcctualism.  ^howini:,'  the  ■•purpose  of  this, 
the  "oliject  ""  of  that,  and  llie  •"  (h'-i^n  ""  of  the 
otlier.  lie  cannot  sjjcak  of  tlie  ]iheu()meiia  of 
the  univer.-c  even  in  tlie  attem]»t  to  (h'tlu'oue 
Coil  fi'oui  it.  without  in  his  very  woi'ds  show- 
iuL;-  iliat  tliere  is  a  Doiu'uei'.  a  1  hiulvcr.  and  a 
PuipM-er. 

'Jlii^  (iod.  whose  e.\i>teiice  i>  demou-^trat ed  by 
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the  unity  in  tlu;  niati-rial  niii verse,  is  no  less 
demonstrated  1)y  the  nnity  of  the  immaterial 
univei'se.  Thi-re  is  as  truly  a  seieu(*(!  of  history 
and  soeio]o'4\  as  there  is  a  science  of  ;istronomv 
untl  of  l)i()lot;y  ;  aiul  as  nature,  so  luunanity  lias 
a  unity  and  a  continuily.  Manlvind  are  not 
mere  seL;reL;ated  atonrs  of  sand  on  the  heach  — 
tliere  is  a  moral  unity  in  the  hunuin  I'ace.  All 
liistory  reco<;ni/es  tliis,  and  evolution  l)i'ini2,s  it 
out  more  clcailv  than  it  was  hiou^'ht  out  hefore. 
History  as  a  mere  recoi'd  of  the  sej)arate  acts 
of  individuals  has  ])assed  away,  and  now  the 
true  lu>loiian.  following"  the  example  of  those 
who  in  the  last  centnry  iirst  be^'an  to  wi'ite 
modern  hi>toiy,  sees  that  tliei'e  is  a  moi'al  dev<'l- 
opmeiit  :  ihat  events  lead  on  to  other  events  in 
the  realm  of  spirit  as  in  tlie  )'ealm  of  matter: 
tliat  there  is  a  (iod  In  liistorv.  as  there  is  ;i   (iod 


in    nature  —  a   (iod 


is    workiu'''   out    some 


L;'rcat  di'.-!;^'!!  anuaiL;'  mi'u.  as  tl'.ere  i->  a  (rod  wlio 
i>  \voi-l<iuL:'  (lUi  urcar  dtv-iL^ns  tlii'ouL;h  all  matt- 
I'ial  ani]  iir-'liauleal  |ih.'Miomena. 

Ihit  (  ioil  can  exuros  liim>.elf  in  terms  of 
TUiM'al  life  —  can  uttci'  liimsrlf  in  tei'ins  of  riu'ht- 
eousiicss  — onl\'  lln'ouuh  hein^s  that  lia\'e  the 
powei'  of  righteousness,  and  tin  rcfore  thro!iL;h 
liiiu'^--  that  arc  tree  to  he  uiii'i^liteons.  ^V  man 
fo!-e(  d  to  l)e  \ii1ii'Mis  is  \\u\  virtuous  at  all.  for 
fl'eed.)-(ti   to  ehoo-e    tip'  evil  is  essential    to  cou>ti- 
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tute  tlio  g-ood.  Tluis  while  in  nature  God  niav 
work  out  the  mechanical  evidences  of  his  skill 
and  love  of  heauty.  he  can  work  out  the  expres- 
sions of  liis  truth.  ])uiity.  and  holiness  only  in 
a  world  whicli  has  in  it  a  possiliility  of  the  re- 
verse. 

In  such  a  world  as  this  he  is  expressing' 
himself,  and  has  expressed  himself  fi'om  the 
heginning.  All  men  are  his  children,  and  all 
nations  are  his.  But  as  some  nu-n  show  greater 
susceptibility  to  his  presence  than  others,  so 
in  some  nations  he  is  more  manifested  than  in 
others:  and  as  he  expresses  himself  more  truly 
in  some  lives  than  in  others,  so  in  some  nations 
and  races  lie  ex])resses  himself  more  tridy  than 
in  other  nations  and  races.  If  you  aslc  why  one 
man  seems  to  l.)e  more  suscejjtililc  lo  di\ine  in- 
fluence than  anothi-r.  I  answer  that  1  do  not 
Icnow.  1  take  life  as  I  fmd  it.  and  I'ccognize 
tlie  fact  without  offering  any  explanation.  As 
I  do  not  know  v.'ln'  the  aeorn  ])r()(luces  an  oak, 
or  wh\-  the  apple-seed  jirodnces  an  a]»])le-tree. 
so  I  (h)  not  know  whv  (iod  in  one  lite  seems 
to  ])ring  forth  results  which  in  anothe'-  life  he 
does  not  bring  forth.  I)iit  such  is  the  iact  : 
and  our  l)usiiiess  in  a  scientilic  study  of   human 

life   is  in  aeee]it  the  faet. 

Among  all  tlie  nations  of  anti(piitv.  the  one 
nation    wjiieh    <lisp]aved    a    t)eeuliar    genius    for 


COXCLL'SIOX. 


L'49 


what  men  <';!ll  religion  —  tluit  is.  :i  ])cculuir 
j4(Miius  tor  tliu  spiritiuil  and  invisible  —  was  tlie 
IIl'Licw  ;:icr.  As  I'oiiiparccl  with  moik'i'U  races, 
the  llelin-ws  often  seem  dull  and  obtuse:  but 
as  eoiiiiiai'cd  with  t!ie  nations  about  thenu  they 
wei'e  a  nation  fitted  i'oi'  the  beg'innini^-  of  a  mani- 
festation of  I'in'liteousness.  For  hfteeu  et'iitui'ies 
v/f  history,  (iod  was  dealing'  with,  tliis  nation  as 
with  all  nations;  l)ut  in  tliis  nation  the  fruit  of 
his  dealing  was  manifest  as  i]i  uoik-  other,  and 
in  men  of  special  spiritual  genius  of  tiiis  nation 
as  in  no  othci-  men.  Huriiig  tlie-^i'  iifteeu  cen- 
turies, of  his  dealing  witli  this  people,  he  called 
forth  their  genius,  and  out  of  the  writings  of 
their  pi'ophets  he  seetired,  bv  what  yoti  may  call 
natural  selection  or  divine  providence,  accoi'ding 
as  you  ar(>  scieutifica.lly  oi'  rtdigiously  inclined, 
a  pt'rmaneiic  boi.lc.  the  l^ble.  Thus  th"  l)il)le 
is  the  ex])ression  of  i'unl  in  hiuiian  thought — ■ 
(tocI  speaking  to  men  and  through  lueu  —  (iod 
speaking  tlirough  tlie  selected  writings  of  tlie 
>elee{e([  piMphets  of  a  selected  people.  A\']ieu 
llie  rijieiiess  of  time  had  come,  this  proiTss  of 
■eiiakiug  tn  men  is-ued  in  the  Incarnation  — 
the  >pea.king  of   (iod    //>   m;ni.      l'[)   to   tlie    first 

eeUturw   ;!i:-    W  oi'd    liad     been    a.    Word    -jloIvcU    fo 

huni:'.;i!t V.  In  the  birth  of  desus  ( 'hri^t,  the 
^Tord  i1-elf  became  inca:'unrc  :  (  nxl.  who  h:,d 
expre-s,(l    ]iin;<e]f   thiMugh    im  n.  now  expressed 
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liiinself  in  a  luuiuin  life,  lie  enteretl  into  liu- 
manity,  and  in  Christ  Jesus  became  a  sharer  of 
Iniinan  nature.  The  AVord  tabernaeled  anionu' 
men  beeame  subjcet  to  human  conditions,  shared 
the  weaknesses,  the  wants,  the  ignorance  of 
humanity. 

For  Avliat  purpose  ?  Sim])ly  to  nianifcst  him- 
self to  men  ?  tSui-h  a  manifestation,  if  it  led 
to  notliinu',  would  give  no  cheer,  — would  bring 
no  good  tidings.  If  God  came  into  the  world 
simply  to  tell  ns  what  God  is  and  ^\hat  is  his 
i(U'al  for  humanity,  the  gospel  would  be  the  sad- 
dt_-st  message  that  could  be  conceived  as  deliv- 
ered to  the  human  race.  As  an  athlete  coming 
to  a,  hospital  niercdy  to  exhibit  to  ho])eless  in- 
valids the  glory  of  a  vigorous  juanhood  would 
achl  to  their  desjuiir,  so  a  perfectly  rigliti'ous 
One  coming  into  a  world  simply  to  show  sin- 
ners how  glorious  is  righteousness  would  cnliance 
their  gloom.  Christ  conu's,  not  merely  to  show 
(bvinity  tt)  us.  but  U)  evolve  tlie  latent  divinity 
vliicli  lie  lias  im])lauted  in  ns,  God  has  entered 
into  tlie  one  man  Christ  Jesus,  in  order  tliat 
through  him  he  ma\  enter  into  all  men.  Christ 
is  a  door,  through  which  the  divine  enters  into 
Inunanitv,  through  wliieli  man  enters  into  tln' 
di\ine.  *"  AVliom  he  did  foreknow  he  also  did 
])i-edesl  iiiate  to  be  coid'ormed  to  the  image  ot 
his  Sou.  that  he  might  be  the  fii\stJ)oiii  among 
Uian\-  bi'ethreii."' 
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Christ  i';  n:>t  u  mini  like  otlier  men,  Lut  man- 
kind is  to  Lofomc  like  Christ.  The  tulip  \9, 
not  like  the  bulb,  but  the  bulb  is  to  become  like 
the  tuli]i.  This  is  Christ's  o\vn  declaration  of 
the  object  of  his  mission.  "I  have  come,"  he 
says.  •'  that  you  might  have  life."  Flow  much  ? 
Life  more  abundantly.  What  kind  of  life? 
Eternal  lift^  The  life  of  God  in  tlui  soul  of 
man.  Ihe  life  that  was  in  Christ.  Life  such 
that,  \vh(Mi  humanity  is  filled  with  it,  his  prayer 
will  be  fulfilled,  "  that  they  all  may  be  one  as 
thou,  Father,  art  In  me  and  1  in  thee,  that  they 
also  may  be  one  in  us." 

Christ,  then,  who  is  the  secret  of  sjiiritual  evo- 
hition,  is  also  the  typ(^  and  pattern  of  that  which 
will  be  wrouu'lit  in  universal  humanity  when 
spiritual  evolution  is  consummated.  The  incar- 
nation is  not  an  is(^lated  episode.  —  it  is  the  l)e- 
gimiing  of  a  ])er])etual  woi'k.  God  is  still  Km- 
manuel.  "  God  witli  us."  God  hns  not  passed 
thi'ougli  human  life,  enterini:,"  at  one  door  nnd 
going  out  at  the  oth(U' :  he  has  come  into  human 
life,  and  is  gi'adually  filling  it  with  himsrdf. 
Thus  the  Christ  is  a  jierpetual  presence,  an  ever- 
living  Christ.  He  is  really  in  his  church;  his 
church  is  really  his  body;  he  is  incarnating 
himself  in  Inunanity  :  and  thus  incarnate  is  still 
gi'owing  in  wisdom  and  in  favor  with  God  and 
man.      Ciod     is    still  a   AV()rd,    still    a    speaking 
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God.  still  lllanifostill^•  himsolf.  Tie  is  eiitciiiiL:; 
intn  liuinau  coiisciousiicss.  and  tlic  divine  and 
luinian  arc  incxtiicaldy  int(■l•lnin^l('d  in  one 
divinr-hunian  consc-iDUsncss.  The  end  of  evo- 
Intion  is  a  L:,l()rifi('d  Inunnnity,  a  liiimanity  in 
which  (jod  dwells.  His  ta])ci']iacle  shall  he 
.vith  men.  They  shall  he  his  ehildn'n,  and  he 
shall  he  their  (lod.  This  truth  is  written  all 
thronuh  the  Xew  Testament :  it  chines  on  almost 
every  ])a^"e.      Listen  to  Christ  himself. 

You  shall  be  my  disei])les.  ni}-  followers  ; 
shall  take  n\)  my  eross  ;  shall  do  the  works  that 
I  have  done  and  even  ^'reater  woi'ks  than  T  have 
done.  I  send  you  into  ihe  world  as  the  l*ather 
has  sent  mi;  into  the  world  :  to  teach  as  T  have 
tauii'lit.  to  manifest  (iod  as  T  have  manife-ted 
iiim  ;  to  suifer  vicariously  for  otliei's"  sins,  as  1 
have  suffered.  The  secret  of  iii\'  life  >hall  he 
voui'S.  Ye  slia]]  ahide  in  me.  and  1  will  abide 
in  vou.  ^'ou  sliiill  he  as  a  branch  eiiuraftcd  on 
me.  ■lrawiI!^■  a->  fiom  my  veins  the  life  tha.t  ani- 
mate >  me.  Ynn  shall  share  my  ^lory.  th(> 
e-loiy  lliat  I  had  with  tlie  Fathei'  before  the 
^vorld  \\"a:^  ;  shall  be  with  me  where  I  am  :  shall 
be  one  with  the  bather  as  T  am  one  with  the 
]-'ai]iei'.  Pa.ul  lak'cs  u])  llie  same  theme  and 
v/'ites  it  out  with  endless  \ariation.  ^  et  it  is 
alway,-'.  the  same  theme.  lJii:'hteousness  in  ]iiau 
is  the  riu'hteousness  uf  God.   (Tod's  oami  ri",ht- 
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eousness,  coming'  out  of  (iod's  lieart  into  liuman 
hearts.  We  arc  partakers  of  the  (livine  nature  ; 
heirs  of  ( lod  —  inhei'itors  of  liis  nature  ;  joint 
lieirs  with  the  Lord  Jesus  Christ: — ^  havini^'  in 
us  tlie  same  spirit  that  was  in  liim  ;  lioly  as  lie 
was  lioly  ;  ])ure  as  he  was  pure,  lie  is  (U'ad  :  we 
are  to  die  with  liini.  He  lias  risi'u  :  we  are  to 
rise  with  him.  Ali'eady  we  sit  in  the  heavenly 
])laees  with  him  :  reflecting-  Ids  glory,  we  are 
changed  from  glory  to  glory  into  the  same  im- 
age. There  is  scarce  any  title  of  dignity  given 
to  Jesus  Christ  in  the  New  Testament  which  is 
not  in  a  nindihed  form  given  hy  the  sacred  writ- 
ers to  his  followers.  He  is  the  Light  of  tlu^ 
world,  —  we  are  lights  in  the  world.  He  is  the 
only  begotten  Son  of  God, — ■  \\e  are  sons  of 
God.  He  is  the  great  High  Priest,  King  of 
kings  and  Loi'd  of  lords,  —  we  are  kings  and 
priests  unto  (lod.  He  is  the  eternal  sacrifice. 
—  we  are  hidden  to  jtrocnt  our  bodies  living 
sacrifices,  (rod  tabernacled  in  him.  and  tai)- 
erua(4es  in  us.  In  him  dwelt  the  fullness  of 
the  (iodliead  bodily,  and  we  are  bidden  to  pray 
that,  being  rooted  and  grounded  in  love,  we 
also  may  be  jiljcd  with  all  tlie  fullness  of  God. 
In  l)rief.  tlie  l)ible.  starting  with  the  declaration 
that  (ii)d  made  man  in  his  own  image,  going  on 
to  iutcrju'ct  (iod  in  tlie  tei'ui-  of  human  ex])e- 
ri(>nce   by  the   mouth   of  ])o('t   and   prophet,  ami 


L'r)4     THE  EVOLUTION   OE  CIIHISTIAyETY. 

filially  revealing  in  the  person  of  Jesus  Christ 
an  incarnate  (ioil  dwelling-  in  a  j)erfeet  man, 
eni])liasizes  tJic  fundamental  truth  that  in  their 
essential  natures  (iod  and  man  are  the  same, 
and  points  forward  to  the  time  when  man,  re- 
deemed from  the  eartiiy  and  the  animal  debris 
wliich  still  clings  to  him,  shall  he  presented 
faultless,  because  iilled  with  the  divine  indwell- 
ing. Now  are  we  sons  of  God,  but  sons  at 
school  and  in  process  of  education  :  then,  when 
we  see  him,  not  adund)rated  and  incognito  as 
we  see  him  now,  but  in  all  the  regal  s])lendor  of 
his  cliaracter,  and  with  all  the  justice  and  the 
])ui'ity  and  the  love  which  constitute  his  divine 
glorv,  we  shall  be  like  him.  and  God  will  be  in 
us.  as  in  ("hrist.  the  All  in  all. 

History  is  but  the  I'ccord  (»f  the  ])rocess  of 
this  evolution  of  tlu;  divinity  out  of  humanity. 
It  is  a  continuous  piogressivc  change,  fi'om  lower 
to  liighcr.  and  from  sim]»ler  to  nioi'<'  complex. 
It  is  according  to  certain  deiinite  laws  of  tlie 
moral  aiul  spiritual  life  :  and  it  is  l)y  means  of 
icsidcnt  foi'ccs.  or  rather  a  resident  force. — 
the  force  of  God  in  tlie  individual  soul  :  the  force 
of  Christ.  —  (iod  manifest  in  tlie  Hesh,  —  in 
liuman  societv.  Tlius  the  clnirch.  Cluistian  so- 
ciety tlie  individual,  are  all  a  strange  intermix- 
tui'e  of  ])agani>m  and  Christianity,  in  which 
CLri>tianity  is   steadily.  l)ut  sui'cly,  gaining  the 
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victory  over  ])a2^ani.siu.  The  clinrcli  is  partly 
Konuin  iiupcrialisni  and  partly  Christian  bro- 
therhood:  hut  ])r()theihood  is  steadily  displaeiusj;' 
imperialism.  Society  is  partly  pagan  selfish- 
ness antl  ])artly  Christian  love  ;  bnt  Christian 
love  is  steadily  displacin"'  pag'an  sellishness. 
Theolog-y  is  partly  Christian  truth  and  partly 
pagan  superstition  ;  but  truth  is  steadily  dis- 
])lacing  superstition.  The  individual  man  is 
partly  tlie  aniuuil  from  which  he  has  come,  and 
partly  tlie  (iod  who  is  coming  into  him  ;  but 
(lod  is  steadily  displacing  the  animal.  So, 
whctlu'r  we  look  at  the  individual,  the  church, 
or  society,  W(»  s(>(!  the  process  of  that  spiritual 
evolution  by  which,  through  Jesus  Christ,  men 
are  coming  first  to  know  God,  and  then  to  dwell 
with  him.  Under  the  inspirational  power  of 
tlie  divine  s])Irit  their  spiritual  nature  is  grow- 
ing stronger  and  their  animal  and  earthly  na- 
ture more  subjugated  ;  and  when  the  end  has 
come,  th(\v  will  be  heirs  with  God  and  joint  heirs 
with  the  Lord  Jesus  Christ. 

In  ])ringing  this  book  to  a  close.  I  cannot 
better  sum  up  the  conclusions  to  which  I  have 
endeavored  to  conduct  the  reader,  than  by  re- 
iletining    some    common    theological    phrases  in 

terms  of  e\'ohltionai'V  belief. 

Chri<t!anit\'  is  an   evolution,  a   u'rowinii'   re>'e- 
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lation  of  (un\  thouiih  ]tr()})lu'ts  in  the  01<l  Tes- 
tanu'iit.  incarnate  in  Jfsus  C'lnist  in  tlu'  New 
Tt'stanicnt  :  a  revelation  ^vl^rll  is  itself  the  se- 
cret and  tlie  power  of  a  growing'  s])ii'itual  life 
in  man.  l)e!;inning'  in  the  early  dawn  of  hnnian 
liistoiw.  when  man  first  came  to  moral  eonseioiis- 
iiess.  and  to  be  eonsnnmiated  no  one  can  tell 
^vhen  or  how. 

Ins])iration  is  the  In'eath.infi,'  of  God  nj)on  the 
sonl  of  man  ;  it  is  as  universal  as  the  raee,  but 
reaches  its  highest  manifestation  in  the  selected 
prophets  of  the  Hebrew  ])Co})le. 

Kevelation  is  nnveiling.  but  the  veil  is  on  the 
face  of  man.  and  not  on  the  face  of  (iod  ;  and  the 
revelation  is  therefore  a  progressive  revelation, 
man  growing  in  the  knowledge  of  (iod  as  the 
veil  of  his  ignorance  and  degradation  is  taken 
away. 

Incarnation  is  the  indwelling  of  (iod  in  a 
nni(|ne  man.  in  order  that  all  men  may  come  to 
be  at  one  with  fiod. 

Atonement  is  tlie  bi'inging  of  man  and  (lod 
tog(-ther  :  uniting  tlieni.  not  as  th(,'  river  is  nnite(l 
Avith  the  sea.  l()-^ing  its  ])ersonality  therein,  but 
as  ihi'  cliild  is  united  with  the  father  or  the  wife 
with  tlie  husband,  the  ])ers()nalit\'  and  iudivid- 
ualitv  (if  man  strengthened  and  increased  by 
thf  uiiiun. 
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Sacrifice  is  not  penalty  l)oi'no  l)y  one  person 
in  order  that  anotliei'  person  may  be  relieved 
from  the  wrath  of  a  tiiird  ])erson  ;  sacrifice  is 
tlie  soiTow  wliieli  love  feels  for  the  loved  one, 
and  the  shame  v.liieli  love  (nidures  with  him  bc- 
eanse  of  his  sin. 

Iv('|):'ntance  is  tlic  sorrow  and  the  shame  which 
thr  siinu'i'  ft'rls  for  his  own  wrong-doini;- ;  when 
man  is  tlms  ashamed  for  himself,  and  his  hea- 
venlv  Father  enters  into  that  sliame,  as  lie  has 
done  from  the  foundation  of  the  world.  —  a 
truth  of  God  revealed  by  the  Passion  of  the 
A\'ord  of  (lod. — •  then,  in  this  beginning  of  the 
coinmiugliug  of  the  sorrow  of  the  two  is  ilvc 
beginning  of  atonement,  the  end  of  which  is 
not  until  the  penitent  thinks  as  God  thinks, 
feels  as  God  feels,  wills  as  (iod  wills. 

liedt'uiption  is  not  the  )-i'stoi'ation  of  man  to 
a  state  of  iiniocence  fiom  \\liicli  he  has  fallen; 
it  is  the  progress  of  spii'itual  evolution,  bv 
whifli.  out  of  such  (day  as  we  ai'c  made  of.  God 
is  creating  a  luunanity  that  will  be  glorious  at 
the  last,  in  and  with  the  glory  manifested  in 
fb'sns  ( 'lirist. 

finally:  religion  is  not  a  creeib  long  or 
short,  nor  a.  c(>]'eiiionial.  complex  or  simjile.  nor 
a  lile  moi-e  or  le>s  pei-fectly  confoi'nied  to  an 
external  law;   it  is   ihe   life  of   God  in  the   soul 
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of  man,  re-creating'  the  individual ;  through  tlie 
individual  constituting  a  cluirch  ;  and  by  the 
cliurch  transforming  human  society  into  a  king- 
dom of  God. 
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